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INTRODUCTION, 



In laying again before the public the subject 
of Faith, on which so much of late has been 
so ably written, it might appear necessary to 
offer some apology. But it must be admit- 
ted, after all that has been written, and plain 
as the subject of faith appears to be consul- 
dered in the Sacred Scriptures, that there is 
still something wanting to render the ordi- 
nary account of it completely satisfactory. 
If, therefore, in the present Essay, we shall 
be found to throw any additional light upon 
a subject so. intimately connected with the 
most valuable interests of every individual, 
diough we should fail to afford, complete sa- 
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ds&ction in every respect, we are confident 
we shall find a willing apologist la the heart 
of ereiy Christian. 

In the present age, so strongly character- 
ized by the wide dlfEiision of liberal know- 
ledge, it is a fact most nniinaring to the 
friends of Christianity, that much in propor^ 
Hon to the extent of information, are the 
great truths of the gospel understood and 
acknowledged. In pohte and well-informed 
circles, the avowal of scepticism regarding 
any c^the leading doptrinos of revealed trutihi 
is no longer considered an indication of phi- 
losophical kiumledge or literary acquire* 
ments, but is sure to e^ccite, perhi^M, con- 
ten^t in the proud, and pity in the con^ias- 
^onate, and, even by the mc^ candid, can 
be attributed only to defect of informatioiif 
and the want of a liberal education. 

Favourable, however, as the times are to 
the acquirenMxit and profession of Christian 
iwle(%e, none am &it to perceive, that 
re arise peculiar dangers^ as indeed is 
^ in every instance of a similar nature^ 
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^y^a from the concurrence of &yburable cir- 
cumstances. The dangers to which we are 
peculiarly e:i^posed in the present age> are 
tjiose of substitutbg the knowledge of reU- 
gK>us truth in the place of saying faith, and 
hence of underrating the extent and neces* 
aity of divine agency in its production*; 
With regard to the doctrine of the diyine 
agency in particular, the means of becom- 
ing acquainted with reyealed truth are so 
numerous and so easily obtamed, our pre- 
judices are so strong in favour of its doc- 
trines, and our temporal interests, in the 
present state of society, generally a^pree so 
umdx vri.th those of eternity in recommends 
ing the knowledge and professicm of rell- 
gion, that a superfidal observer might fed 
cbtposed to imagine, that the divine agen- 
cy,, however much required in former times 
to render men true believers, is not in the 
presmit state of thmgs a matter so abso- 
lute necesl^ary. And in the estimation 
even of flunkii^ and serioiw Christians, i*^ 
nraist be CQufesaed, the doctrine of the ner» 
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cessity • of divine agency in the productioif 
of faith does not geiiierally hold that pro- 
minent place to which it is entitled. 

The principal cause ,of this, no doubt, 
must .be sought for in the feelings of the 
human heart. But certainly something, it 
must be admitted, is to be attributed to the 
mode in which this doctrine is frequently 
taught both from the press and in the pul- 
pit. One class of writers upon the subject 
of faith seem to overlook divine agency al- 
together, or to teach it in such a manner^ 
that it seems 'introduced rather because it is 
believed to.be a doctrine of the Bible, than 
because it is considered a matter of indis- 
pensable importance. Another class, on the 
other hand, who really desire togive the doc- 
trine the place it deserves, defeat in a great 
measure their design by stating it in too 
general terms. 

Pious nlen, who have practically learned 
their own weakness, and who have experi- 
enced the power of God in translating them 
into the kingdom of his dear Son, must feel 
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pitMOipted by every motive to ascribe all the 
^lory of redemption to the God of their sal- 
vation. . And what man, who is acquainted 
mth his own heart, and who has obtained 
<lie gift of saving faith^ will believe that too 
«QUch m this respect can be attributed to. the 
power. of God ? Not unto, us truly, not un* 
to us, but to .his name be the glory, will 
ever be the sentiment of such an individuaL 
'^n^faile we cannot tberefixre judiciously attri- 
imfe too rnxkdk to the agency of the Spirit of 
'God in seaderinjg men true beUevers, there 
:is:.a''dflnger, . in teaching the doctrine to 
^others, of expressing ourselves too general- 
jly, \and of ascribing to divine power what 
TQiEin- inlhe use oi his rational faculties may, 
rand infiijirourable circumstances, often does 
accomplish. 

- There arie two consequences resulting from 
ihis.mode of teaching, which deserve: partis 
/ei:dar notice. Nominal Christians, to whom 
ihis doctrine must ^ver be disagreeable, per^- 
^ceiying: that .effects, whi^h they are consdous 
i9.ay take place, on najural principles, ure as«- 
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cribed' to divine agency, conceive they have 
sufficient ground to reject the doctrine alto- 
gether as fancifiil and superstitious, and thus 
they are led to ndseanother barrier between 
Chan and salvation. And in like manner even 
true believers, by whom the doctrine is sin^ 
eerely held, finding that they are taught to 
consider the influences of the Spirit some* 
diing in certain cases exceedingly vague and 
dadowy, and apparently tianecessary, are 
tempted in other respects to undervalue thi^ 
importance ; and, while they daify ei^y the 
blessed e£fects, feel little aware of the extent 
of iheir obligation. Hence Aeir gratitude is 
checked, their self-depend^ice augmented^ 
their reliance ^n divine aid proportionally 
diminished, and their progress in holiness 
grievously retarded. 

Another bad effect, resulting from too ge« 
iieral statements respecting the extent of the 
agency of the Spirit, is that true Qiristians^ 
-who are really pressing towards the mark for 
die prize of their high calling, are induced td 
believe that they have made muph grejMw 
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progress in holiness than they really have. 
They have scarcely, perhaps, proceeded a 
single step beyond the point, to which an 
nnregeneirated man, placed in their situation, 
nemoved from the temptations of the world, 
and stimulated by the exemplary conduct of 
Christians around them, must have advan* 
eed on natural principles ; but believing that 
they have been enabled^ in some hidden way 
or other, by the Holy Spirit, to do all which 
tbey have aocompUshedt they naturally infer 
that they have already advanced &r in the 
CSuistian lif<^ and thus, while perhaps they 
have experienced nothing decidedly Chris- 
tian, they conceive themselves to be some- 
thing while they are in reality nothing. 
Every one is aware of the dangerous tenden- 
cy of such a misconception. And there is 
yttle doubt that much of the languor and 
spiritual death, which pervades churches en* 
joying the most distinguished privileges, is 
to be traced to this source. 

To obviate^ in some degree, these and si* 
milajr consequences, is the object of the pre- 
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sent Essiay. After having ascertained the ns^ 
ture of Faith, we shall attempt, in some cf 
the first chapters, to fix the utmost extent to 
which man, on natural principles, is able to. 
prbceed toward its acquirement; and then 
we shall be prepared, in the fenudning part 
of the Essay, to ascertain the nature and ex-^ 
tent of the agehcy of the Holy Spirit nedes^ 
sary to its complete production. We shall 
then consider the comparatire' merits of tbi^ 
two accounts of saving . faiths which are at 
present pcevaleni, and point out >soi^edf<>tbp 
dangerous consequences of any mistake on 
this most important subject 
• In so extensive an inquiry, it cannot be 
expected that, in our narrow limits, .we 
should enter into a full detail of iUustratioQ 
and argument We shall in some. plac6^' 
simply state the truth, and leave the reader 
to examine the evidence and decide for himr* 
self whether or not our statements are en-, 
tided to this character. Qn a subject of sc^ 
vast importance as Faith, and.the doctrines 
with which it is immediately connected, no 
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-Christian, with theBible in his Uands, shotild 
Satisfy! himself with the statements of others. 
libte subject is not a matter of theory. Our 
jmniortal interests are involved in the doc- 
-trine i\ and on its truth every one for himself 
inust rest his eternal salvation.^ 
" it is.scarcely necessaryto state, that the 
principal source from. which we have drawn 
our information and evidence is the sacred 
Scriptures. The^ we. have examined for 
ourselves, with all the. candour and attention 
which we could command, and with a reso^ 
lution, in humble, dependence on divine 
grace, to confonfi our opmions to their states 
ments, as the sole standard of truth in mat->- 
ters of' this nature. And, aware that the 
statements of the Spirit of truth, on mental 
subjects, must necessarily be in unison with 
the well-established principles of the philo- 
sophy of mind, we have uniformly compared 
the facts recorded in Scripture wit|^ the ope^ 
rations and feelings of our own minds, so far 
afi? our limited experience extended ; and the 
resi^lt has b^en such a$i might have been an^ 
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ticipated. There is no ground for the ii 
milfoil that the doctrines of Rerelation are 
inconsistent with the moral phenomena of the 
human mind. Happily for the cause of di** 
Yine truthy the spirit of liberal inquiry is in- 
dulged by every class of the community. Let 
the enlightened inquirer bring every doc-> 
trine and every &ct recorded in Scripture to 
the test, if he will, of philosophical examina^ 
lion. Let it only be the philosophy which 
is founded, not on fanciful and visionary 
theory, but on the solid basis of fact and ob- 
servation, and he will feel constrained, to be- 
lieve, that the Author of the Bible must be 
no other than the Fath^ of our spirits, who 
designed and framed the wondrous combina* 
tion of moral and intellectual fisicuUiesy which 
constitutes the human mind^ 

After all the attention, however, which we 
have been able to bestow, there reniain some 
topics w^ich, we are aware, still require 
much further illustration, and others, no 
doubt, on which we are mistaken. With re» 
f;ard to all the principal points» indeed^ we 
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tii^ petsuadedf as may be supposed, of the 
correctness of th^ views which we have given^ 
Bat even on these, to a certain extend we 
feel no disposition to dogmatize^ Nerer may 
we act the irrational part of those, who, be# 
Ueving the Scriptures to be a revelation from 
God, employ them rather to siipport le^ 
ceived systems, and confirm thec^ies which 
tibey have already formed, than to learn 
from them the words of eternal life* One of 
our principal motives in bringing the subject 
finrward in the present shape, is. to have it 
foUy e^uunined, that true believers may no 
longer seem to differ regarding the means 
by which they are united to their common 
Bedeemer* Since metaphysics have unhap* 
pily been introduced, it will only confirm 
our &ith to have the subject thoroughly in- 
vestigated on metaphysical principlest And 
we have given the present Essay a metaphy<- 
sical and a somewhat controversial turn, 
chiefly in order to provoke inquiry, well 
aware, that whatever befidl the opinions 
pf men^ divine truth can only gain by 
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inves^aiion. And if, after further inquiry^ 
it be found, that on any important point we 
are mistaken, we humbly hope, that iv3 we 
have freely exposed the mistakes of .others, 
we shall be willing frankly to confess our 
own ; and, disagreeable as it is to find one's 
self mistaken, we shall not be the last to re^ 
joice in the truth. 

We leave now our feeble attenq)t to the 
blessing of the God of truth. He alone is 
able to render it adequate to the, purpose 
for which it is intended. May his Holy. Spi-f 
rit guide the reader into all truth on the^im-* 
portant subject of saving &ith, and confirm 
him poWerfuUy in the knowledge of himself, 
the only true God, and Jesus Christ whom 
He hath sent. 
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AN ESSAY, &c. 



CHAPTER L 

OF THE NATURE OF FAITH. 

Of the nature of faith, there are at present 
two accounts given by the public teachers of 
Christianity. The first, which has hitherto 
been prevalent in this country, is that trust 
or dependence on Christ for salvation, pro- 
duced by the power of the Spirit of God, by 
means of the truth of the gospel, constitutes 
^saving faith. The other account agrees with 
^he one just given in teaching the necessity 
^f divine influence to enable men to obtain 
clear and accurate views of the truth ; but 
difiers.from it in mainiaining, that faith is 
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nothing more than the knowledge and be* 
lief of the truth thus acquired ; and that this 
belief, on the established principles of the 
human mind, necessarily produces trust, and 
all the other fruits of the Spirit. 

Without at present determining which 
of these definitions of faith is nearer the 
truth, and without entering upon a critical 
examination of the term which in our ver« 
sion of the Scriptures is rendered by the 
vernacular word faith,^ we shall be able in a 
more speedy and satis&ctory way to ascer-* 
tain its nature, by examining a few of the 
cases of faith recorded in the Scriptures. 
And let it be remembered in all investiga^ 
tions of this nature, that there is no dispute 
about what may be the original meaning of 
the word which we render faith, nor whether 
in a number of places in the New Testa- 
ment the word signify simply the belief (^ 
some truth; for in whichever way these 
.^uesticms might be determined, little light 

* S^ note A, at Uie end of the rolw&e. 
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would be thrown upon the subject before us. 
X^ besides, there be any sort of faith, which 
neiay be possessed without producii^ true 
holiness, and consequently without securing 
an interest in the Redeemer, that faith is not 
now the object of inquiry. The ftith of 
which we wish at present to ascertain the 
nature, is that by which a sinner is united to 
CSirist in his justifying righteousness, and 
conformed to his moral image in this life, 
imd by which he secures the possession of 
eternal glory in the life to come. The ques* 
tion simply is, what is the meaning of the 
word when employed to express the faith 
which secures these objects, dnd which there- 
fore with propriety enough has been deno- 
minated saving? What idea does it con- 
vey when employed to represent that state 
of mind which renders a man in the lowest 
degree a genuine Christian ? 

It would be easy to give a brief answer to 
this question, which the common sense of 
every true believer would at once acknow- - 
ledge to be satisfactory ; but, in the present * 
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• 

instance, it is desirable to pursue a mor^ 
circidtous path, in order to obtain a more 
distinct and extensive view of our subjects 
And as ev6ry one, ^o is in the least acquainlH 
ed with the subject, is aware that faith, aa a 
stat^ of mind, remains the same whatever be: 
its object, — that the faith of Abraham, for 
instance, built on the promise of God, ta 
give him a son, or to bestow the land of 
Canaan upon his posterity; or the fiaithof 
an ordinary saint, trusting to the promiise.ofi 
God, in order to obtain some temporal dcH 
liverance, is as a state of mind precisely the 
same aiS the Christian's faith on the . Rev 
deenier for salvation ; we shall, in the first 
place, examine some of the instances of £dth,' 
of which we have a more particular account 
in the Gospels. 

. To take the two first instances which 
occur in the Gospel of St. Mathew,* let 
us observe the feelings which must have 
existed in the minds of the individuals whose 

' St,Mjitth^w, chap, vii^* * 
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&ith is there recorded. In the case of the 
leper, there was evidently, in the first place, 
a desire to be delivered from the disease un- 
der which he was labouring; there was theii 
a. belief, that Christ, if he would, was able 
to deliver him; and there was, in the last 
place, at least the probability that Christ 
would deliver .him. In the mind of the cen-^. 
torion whose £ase immediately follows, the 
same feelings were obviously, present There 
yms a strong desire for. the recovery of his 
servant ; » confident belief that Christ was 
able to effect the cure ; and there, seemed to 
b^ little doubt that he would effect it in 
answer to his request Such also were the 
fedings in the still more perfect example of 
fiuth in the woman who had laboured under 
disease twelve years.* In her desire to ob-. 
tain a cure, she had spent all her living on 
physicians to no purpose. When she heard 
of the Saviour, she doubted neither his aln* 
lity nor his willingness to. deliver her; bu^ 

* Str.Mark, cbup. y. 
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was confident that, should she but touch the 
hem of his garment, she should be whole. 
All these feelings are necessary to account 
for the conduct described ; and the absence 
of any one of them would have rendered the 
action morally impossible. Had the centa« 
rion been perfectly indifferent regarding the 
recovery of his servant^ or had he been con* 
vinced that Christ was unable to cure him^ 
or had he believed that there was no proba« 
bility that his request would be granted, he 
would never have come, it is plain, to intev^ 
cede with our Saviour in his behalf 

Such are all the instances of fidth record* 
ed in the Scriptures* The three feelings 
which we have just pointed out, are found 
to have existed, in a greater or less degree, 
in the minds of all the individuals of whose 
faith we have any account It may be ques-^ 
tioned, it is true, whether our Saviour in- 
tended, by the word faith, to express the com« 
ptex state of mind resulting from the combina* 
tion of these simple feelings, or simply the be-< 
Uef of his ability to perform the cure desired. 
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It is, however, (as we shall afterwards more 

• 

Atlly show,) a matter of no moment how 
tills question be decided. It is enough, if 
in these and every other case of faith m^i« 
tioned in the BiUe, the faith in question is 
•the belief of the ability of God or of Christ 
to do something, which the individual whose 
&ith is recorded desires to be done. 

Let us now conceive, that in any of the 
cases just brought forward, the probability 
of our Saviour's willingness to grant the pe»> 
tition of the individual had hei^n converted 
into absolute certainty, by a positive promise 
that he would certainly cure all who might 
have recourse to Him for relief, and let us oIh 
serve what state of mind would have been the 
result. The centurion, for instance, would 
have still desired, and probably with more 

earnestness than before, the recovery of his 

« 

•servant, and would have come to solicit s 
^ure; but not as formerly, with the mere 
hope that Christ might probably grant his 
request, but if he believed the promise of 
the Redeemer, with the firm belief that he 
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would*' What complex state of mind do€« 
the'combination of these two feelfaigs natu* 
rally produce ? Evidently no other than 
that: of confidence, reliance, assurance^: or 
trust* This feeling,' as every one'knowkj 
is nothing more than the belief that some^ 
thing, which we desire, wiU be realized* 
This will appear more evidently, whien' we 
have examined some of the cases of faith in 
which there was absolute certainty that liie 
desired object would, be attained* ^ 

3!lie most rfildirgtedT instarice bf faith' ii^ 
ibat of Abraham, the father of the faithfuLf 
In his mind there was plainly the same feel- 
ings as in the minds of the individuals whose 
faith we have examined. There was a strong 
;desire to obtain an heir in the person of a 
jBon; and. when he believed the promise of 
;God to gratify this desire, there was of course 
», belief of both the ability and the willingr 
liess of God to carry his promise into effect 

* Sed Brown^s Lectures on the Philosophy of Mind', 
ydl. iii* lect. Ixv. 
jf Genesis, chap. xri). Hebrews, chap, xjt 
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The same feelings are exhibited in every fol- 
lowiBg exercise of his faith. Th^e is uni* 
formly a desire to obtain an object, and a 
belief that in due time God will bestow it. 
It is obvious therefore what state of mind is 
produced by the co-existence of the separate 
feelings. 

The jailer of Philippi affords another 
striking illustration of the nature of faith.* 
As in the cases abready noticed, the first 
feeling that strikes the attention, is his strong 
desire to obtain salvation, so emphatically ex- 
pressed in the question which he put to the 
apostles, ^^ Men and brethren, what must I 
do to be saved ?" This desire was plainly the 
only element of faith which he possessed, 
until the reply which he awaited should pro- 
duce the other. The well-known answer, so 
worthy of the apostle of the Gentiles, simply 
was, "Believe in the Lord Jesus Christ, and 
thou shalt be saved." . The word of the Lord 
then, which the apostles are said to have 
preached, must have been substantially this : 

* Aets of .the Apostles, chap. zn. 
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<^ God SO loved the world, that he gave hiitf 
only begotten Son, that whosoever believeth 
upon him should not perish, but have ever- 
lasting life." This statement evidently conr 
sists of two parts. There is first the state* 
m^t of the &ct, that our Lord Jesus Christ 
by his death has become the propitiation for 
the sins of the whole world, and hence for 
those of every individual sinner who may be 
disposed to believe it; and there is then a 
pr^omise made to every sinner who shall be* 
lieve the fact : ^^ Thou shalt not perish, but 
have everlasting life ;" and, of course, ^^ thy 
sins are forgiven thee for Christ's sake."* As 
soon then as the jailer, convinced by the tes* 
tixaoQy of the i^stles^ and the concurring 
evidence of the miracle which had just taken 
place, had believed that Christ Jesus, the 
ouly begotten Son of (jod» had become the 
pixqpitiation for the sins of ihe world, he 
would be called upon by the apostles, in order 
to complete his faith, to believe the promise 
of God, <^ Thy sins are forgiven thee, and 

• 1 John u. 12. 



OF THE KATUB£ OJP FAITH; 23 

thou, shalt not perish, but have everlasting 
life/' 

Should the trembling sinner feel any hesi- 
tation to make this application of the doc- 
trine, which every individual must make to 
himself in order to possess faith in Christ, 
the apostle might argue with him as follows : 
'^ Doubt not that the blood of Christ, the Son 
of God, cleanseth from all sio ;* and that by 
Him all that believe are justified from aU 
things from which they could not be justified 
by the law of Mose&f This is the record 
which God has given of his Son. If there- 
fore thou believest not that thy sins are for- 
given thee for his name's sake, j: thou makest 
God a liar, and deniest that Jesus is the 
Christ. Thou believest, it is true, that He 
died for the sins of the world : but bdieving 
this, thou believest not that his atonement 
is sufficient for thy sins. Thus thou wouldest 
rob Him of his peculiar character, and 
render Him no more the Lamb of God, 

* 1 John i. 7. t Acts sin. 39. | 1 Jdhnii. 12. 
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which taketh away, the sins of the world, 
and whose blood justifieth from all things all 
who. believe." 

Thou say est that thou art a wicked crea- 
ture, and that thou art unworthy of so great 
mercy; and it is true. Thou art indeed a f 

most guilty and polluted sinner, who deserv- \ 

est only the wrath of God to be poured out 
upon thee. But if the blood of Christ is 
unable to justify thee now, when shall it be- 
come more powerful, or when shalt thou be- 
come less guilty? Will thy fiiture. conduct 
atone for sins, for whicli the blood of the 
Son of God is unable. to atone? Wilt thou 
not rather add new guilt to thy former ini- 
quity, and daily become more deserving of 
the fiery indignation which shall devour the 
adversaries ? Reject not then the counsel of 
God' against thyself. Thou believest that 
Christ died for. our sins, and rose again for 
our justification ; be assured, therefore, that 
thy sins are forgiven thee for his sake. Be- 
lieve the word of God when he tells thee, 
^^ Thou shalt not perish, but have everlasting 
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lile. He is not a man that He should lie. 
Has He promised, and will He not bring it 
to pass ?" 

" If, however, thou wilt not believe this 
promise, thou shalt remain in thy sins, and the 
wrath and curse of God shall abide upon 
thee. But still be assured that though thou 
perish, it is not the less true that there is 
nothing wanting on the part of Christ to for- 
give thy sins, and bestow upon thee everlast- 
ing glory. Whether thou believe or not, 
this is true now, and will be true throughout 
eternity. Thy belief alone is wanting to put 
thee in actual possession of what Christ is 
able and willing to confer, and is now offer- 
ing freely to bestow. Let not then thy un- 
belief prove thy ruin. Add not to the for- 
mer amount of thy transgressions this only 
unpardonable sin — ^that of doing despite unto 
the Spirit of grace, in trampling under foot 
the blood of the Son of God." 

Such might have been the argument of the 
apostle. And whenever the alarmed in- 
quirer was induced to believe his statements. 
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bis intellectual belief unitiiig with his desire 
for salvation, rendered his faith complete^ 
and precisely similar to that of Abraham* 
Both had a strong desire to obtain something 
from God ; and both believed that He was 
able and faithful who had promised. Hence 
the joyful effects were the same. Abraham 
saw the day of Christ in anticipation, and 
was glad; the jailer, believing in God» re- 
joiced ii) its enjoyment. And it could not 
be otherwise. His strong desire for salva* 
tion rendered his faith the powerful feeling 
of the heart, of which the necessary results 
were love, joy and peace. 

It is unnecessary to adduce any other of 
the scriptural examples of faith. The be- 
lievers on the day of Pentecost, and some 
others, afford obvious illustrations ; but they 
are all similar. There is uniformly a desire 
to obtain salvation as the object of their &ith. 
And it is worthy of notice, that in the in- 
stances of spurious faith, which are record- 
ed, while we have not the least reason to 
doubt that th^e was belief, it is obvious that 
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there was no desire for salvation, at least the 
salvation offered by oar Redeemer^ And 
indeed all parties, -whatever be their views of 
the nature of faith, agree that where true 
faith exists, there necessarily co-exists a de- 
sire of salvation. Had this fact been duly 
considered, many unmeaning arguments 
might have been spared. 

The true nature of trust is often mistaken 
by writers on the subject of faith. In many 
instances, they consider it something mate- 
rially different from simple belief, while in 
truth it is nothing more than the belief of a 
certain class of objects. If an event be in- 
different to us, the belief that it will come to 
pass is properly simple belief; if it be desir- 
able, the belief constitutes trust; but if it be 
hateful, the belief then constitutes fear* The 
states of mind termed fear and trust are not 
properly shnple emotions, as they are some- 
times considered, resulting from belief, and 
to be distinguished from' it as e£Pect and 
cause. They are complex states of mind, 
including belief as a part of their essence. 
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The intellectual belief and its correspond- 
ing 'emotion combined in one complex whole, 
constitute the painful feeling of fear, or the 
joyfulfeeling of trust.*. l . 

Jt is desirable for young Christians to 
make themselves well acquainted with this 
state, of mind . as. it exists in. ordinary life. 
Let us desire any object, and it is indifferent 
what the object be, the state of mind is. the 
same ; . and .let .us be assured that we shall 
certfdnly attain it, and. we instantly have the 
feeling of , trust. Should an individual make 
a promise to bestow a favour upon us, and 
shpuld.we believe his promise, and feel de- 
sirous to ; accept the favour which he offers, 
every one .knows the result.. The willing- 
ness, on .our part .to .accept the object to be 
bestowed is. as necessary, as our belief of the 
veracity and ability of the person by whom it 
is promised. ' Were we to become indiffe- 
rent regarding the benefit to be conferred 
upon us^ or absolutely averse to it, the feeling 

V • ' -I 

.... I . I 

* See Brown's Lectures, voL iii. lect. Izv. . 
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of trust is as completely destroyed, or a feel- 
ing of an opposite nature produced in its 
stead, as were we to discover that the person 
who promised it is neither willing nor able 
to bestow it 

. Hence appears the propriety of the Apos- 
tle's admirable definition of faith, so elegant 
and so just in a philosophical point of view. 
" Faith," he says, " is the substance of things 
hoped for, the evidence of things not seen.'** 
The latter part of this verse, as might be 
shown from other passages, is exegetical of 
the former. The things hoped for are the 
things not seen ; and the word evidence is 
employed to explain and limit the figurative 
use of the term rendered substance. The 
verse, therefore, in pkin English, may be 
rendered thus : Faith is the belief that things 
now invisible and only hoped for, will be 
ultimately realized. When this is applied 
to the future salvation, it becomes this: 
Faith is the belief that we shall certainly en- 

• Hebrews, zi. 1. 
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joy the unseen glory which we now desire to 
obtain. 

In this definition of faith there are the 
same elements that were found to exist in 
the instances which we examined; and in 
every instance given n$ in the sacred scrip- 
tures, there is a belief that something will 
be realized, and this something is hoped for, 
or desired, as the word might with equal 
prapnety be rendered in this passage. Hiis 
is precisely the correct definition of trust. 
Trust is nothing more than the evidence of 
tilings hoped for. Had the apostle been 
defining this feeling, he could not have em-* 
ployed more precise and apprt^riate Lan- 
guage. And it is worthy of ranark, that 
every instance of faith which he give§ in the 
following part of the chapter, proves and 
illustrates the correctness of the definition. 
There is, without exception, something de- 
sired, and a belief of the power and willing- 
ness of God to bestow it 

To maintain, therefore, that faith is not 
an exercise of the heart as well as of the 
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understanding, but is purely an intellectual 
state of mind, is, in reality, however spedous 
the statement may appear in language, to 
render &ith without an object, and is no- 
dii^g short of a contradiction in terms. It 
is as rational to maintain that a man fears 
something, but there is nothing feared; or 
that he loves something, but there is no^ 
thing beloved. It is not more true that with- 
out an object beloved there can be no love, 
than that without an object desired there 
cata be no faith. Should a man therefore 
most sincerely believe that God is able and 
willing to confer salvation, but at the same 
time have no desire to obtain the salvation, 
Ihough he has belief, he most assuredly has 
not faith — ^at least he has not the faith de* 
scribed in the Bible. That faith is the sub* 
stance of things hoped for ; and whenever 
the £Edth of any individual becomes such, it 
is no longer simple belief, but the complex 
feeling of assurance or trust 

Hence we obtain a very summary method 
of ascertaining the meaning of the phrase^ 
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" Believe in the Lord Jesus Christ" If 
there be no object to be attained by believ- 
ing, the sentence is very properly rendered, 
" believe the truth regarding, him/' If, 
however, there is an ulterior object to be at- 
tained by our belief, however much the use 
of a' foreign idiom, entirely unknown to the 
language which we employ, may tend to per- 
plex the unwary, few will fail to perceive 
that trust in Christ is, in plain language, the 
translation of the words. Were the ques- 
tiofa.put,* it has been well said, to a persbn 
unacquainted with the. niceties of language, 
whether the statements, ^' I believe in Christ, 
and I believe in Pontius Pilate," signify the 
same thing, he would probably answer in 
the a£5irmative. And in certain cases no 
doubt it is true. Were the. propositions, 
however, stated thiis, " I believe in Pontius 
Pilate for no object; but I believe in the 
Lord Jesus Christ for eternal life," — ^the most 
illiterate Christian would easily perceive that 
Ihe statements convey very different mean- 
ings. And indeed, in spite of the obscurity 
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through which a Greek idiom must be -view- 
ed by a mere English reader, practical 
.Christians feel little difficulty in compre- 
hendmg the true meaning of the statement, 
"I believe in my Redeemer." They may 
not be able satis&ctofily to explain the diffi* 
ciilty, but they make it sufficiently evident 
that trust or some synonymous term best 
expresses that feeling by which they are 
united to the Saviour. Hence the frequent 
use of such terms in. the book of Psalms and 
in works of practical piety. 

It is unnecessary to prosecute the subject 
feurther. Enough has been said to establish 
the fact, that faith is the exercise both of the 
understanding and the heart. The nominal 
Christian, who feels little need of the atone- 
ment of the Redeemer, and who is so ■ well 
satisfied with his present condition on earth 
that heiifeels little desire for the felicity of 
heavem but who nevertheless doubts not to 
obtain it-iurthelend, may be disposed to en- 
t^tain a dUBGsrenti opinion.. ' Such howeVer 

* 

is not the disposition .of the humble believer. 
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who hungers and thirsts after righteonsnesisy 
and can satisfy his longing desire only with 
the blood of the atonement ; and who, anudst 
the various troubles of life, casts often it 
wistful look to his Father's house, and de- 
^es to depart and to be with Christ* The 
£uth which he enjoys is that of the apostle, 
and is truly the substance of things hc^ed 
for — ^the evidence of things not seen. 

It is interesting to reflect, that on this 
subject the doctrine of the churches both of 
England and Scotland agrees with the state- 
ments of Scripture and the experience of 
believers. All the divines too, with scarcely 
a single exception, who since the Reforma* 
tion have been distinguished by their piety 
aiid learnings have taught the same doctrine. 
And this unanimity, which has prevailed 
among men of practical piety, is what might 
have been expected :-<--the doctrine which 
they have taught is that of Scripture and eac^ 
perience, not the ofispring of idle theory. 

We are warranted then to adopt some 
such definition of faith as the following: — 



>, 
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Saving faith is trust on Christ for salvatio! 
founded on the belief of the truth of the gos- 
pel; or, to employ the language of the ad- 
mirable catechism of the church of Scotland, 
" It is that by which we receive and rest 
upon Christ alone for salvation, as it is of- 
fered to us in the gospel." To facilitate our 
future inquiries, the same definition may be 
expressed thus : — Faith is that state of mind 
resulting from the desire to obtain salvation 
in the manner offered in the gospel, and the 
belief of the promise of Christ to bestow it 
To this definition we shall closely adhere in 
the subsequent investigations* 



CHAPTER II. 

« 

WHETHER MAN, IN THE EXERCISE OF HIS 
NATURAL POWERS, IS ABLE TO UNDERSTAND 
AND BELIEVE THE TRUTHS OF THE GOSPEL; 

Having ascertained the nature of faith, we 
now proceed to inquire how far man, in the 
unaided exercise of his natural powers, can 
advance towards its acquirement. And as 
the belief of the promise of God to. confer 
salvation, which constitutes one of the ele- 
ments of faith, necessarily involves the be- 
lief of all the important truths of Revelation, 
we shall in the first place inquire whether 
man, without divine aid, is able to under- 
stand and believe the truths of the gospel 
necessary to salvation. 



^ 

^ 
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Both the accounts of faith, to which we 
have alluded, agree in holding the necessity 
of divine influence to the acquirement of the 
knowledge and belief of evangelical truth. 
And most certainly, if we are to understand 
by the belief of the truth that belief with the 
heart of which the apostles speak, the truth 
of the doctrine cannot be called in question. 
The term heart, in the language of the Scrip- 
tures, is not employed, as every one knows, 
to express merely the afiections, to which 
the corresponding term in English is re- 
stricted. As little does it signify, as some 
att^pt to persuade us, exclusively the un- 
derstanding. The idea, which in almost 
every instance it is employed to convey, is 
that of the heart and understanding taken 
together, and forming one intelligient and. ac- 
tive mind. A truth therefore is said to be 
believed with the heart, when it is. rightly 
imd^stood, and produces its .legitimate ef- 
fects upon .the afieotionis and conduct Heiice 
the apostle Paul tells us, that no man can 
say, and of courjse cannot believe, that Jesus 
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is the Lord, biit by the Holy Ghost :* that 
is, he cannot believe Jesus to be the Lordin 
the practical sense of the apostle. Were 
dierefore the belief of the truth to be under* 
stood in this sense, there could be but one 
opinion upon the subject* Both Scripture 
and experience prove, as we shall afterwards 
diow, that, without the regenerating power 
of the Holy Spirit, no individual of the hu* 
man race could ever become the practical 
believer which the gospel requires. 

jSome writers on this topic, however, are in 
the habit of disdnguishing the heart fix>m 
the understanding, and consider what they 
term fidth something purely intellectual. Our 
present object therefore is to inquire whether 
man, by his unaided powers, is able to ae*- 
quire this intellectual belief of the truth of 
the gospel. 

With regard to the evidence for the truth 
of divine revelation, it is admitted by all, that 
it is of such a nature, and so well suited to 

• 1 Goiinthiaas xiL & 
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the natural capacity of the human under-^ 
standing, that no man who examines it with 
any degree of attention and candour, can for 
a moment entertain a doubt of the truths 
which it is designed to establish. Such, for 
instance, was the evidence of miracles afibrd« 
ed at the first promulgation of the gospeL 
And the evidence presented now, &r from 
having lost by the lapse of time, has without 
doubt acquired additional strength. As, 
therefore, it is granted by all parties that the 
evidence for the truth of the gospel is per- 
fectly competent, on natural principles, to 
produce conviction in the mind of every in- 
quirer of ordinary candour, we have at pre- 
wmt only to inquire whether the doctrines (rf* 
the gospel, thus proved true, can be under^ 
stood by man in the exercise of his natural 
powers. 

In this investigation it is necessary to limit 
precisely the object of inquiry. There is a 
certain class of truths contained in the sacred 
%riptures, which plainly lie quite without 
the natural sphere of human knowledge* 
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-These are the. effects produced upon the 
mind by the Holy Spirit in regeneration* 
, It is a well*known fact in the philosophy 
of mind,, that we cannot obtain a single new 
idea, whidi .we do not derive from one or 
other of our original faculties of perception^ 
either external or internal. All that the 
most vigorous and soaring imagination can 
do. in this respect, is nothing more than, .by 
combination and division, amplification and 
diminution, to give us new aspects and com- 
binations of the ideas, which it has already 
acquired; but beyond this the imagination 
even of a Milton cannot proceed a single, 
step. Until, therefore, the change, produced 
by the application of the truth to the cour 
science by the. Holy Spirit, become, a matter 
of consciousness, it is a part of knowledge 
£dtogether beyond the range of human ob- 
sjervation. Hence the apostle most justly 
asserts, that the natural man, receiveth not 
the things of the. Spirit of God; for they. axe 
foolishness to him : neither can he know 
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them, for they are spiritually discerned,* 
This statement is strictly and philosophically 
true. The things of which the apostle is 
speaking, must be spiritually discerned, that 
is, they can be understood only by the man 
who lias himself received the Spirit. The 
most original genius can do nothing more 
than, form some analogical idea of the change 
produced, by the partial similarity of natural 
states of mind; but to form any true and 
adequate idea is physically impossible. 

These truths, however, let it be remem* 
bered, do not form what is properly termed 
the gospel. They are only the effects which 
the truths of the gospel produce on a mind 
regenerated by the Spirit of God. But as 
they include all the fruits oi^ the Spirit and 
all .the descriptions of Christian character, 
they necessarily occupy a very important 
place in the New Testament We must be* 
ware therefore of applying to divine truth in 
general what is truly affirmed only of this 

* 1 Gorintliiaiis M* 1^ See note B at the end* 
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class of truths in particular. And it is of 
great importance, in studying the sacred 
Scriptures, to distinguish clearly between 
those truths which are revealed to believers 
mdividually, or which can be understood by 
them only as believers, and those which are 
plainly revealed to all in order to their be- 
coming believers. This latter class of truths 
only forms the object of our present inquiry; 
and properly is the account of the charac« 
ter, life, and death of our Redeemer, with 
their reference to man as a guilty creature, 
and the promises made to him in conse^ 
quence. 

And with regard to these truths, it is also 
necessary to premise, that it is not our object 
to inquire, whether the natural man can form 
adequate ideas of many of them, plain as 
they certainly are. This the saints through- 
out eternity will probably never be able to 
do. Hence we find the apostle, in address-* 
ing Christians, who had given convincmg 
proofs of their faith and love, praying again 
and again that they might obtain the Spirit 
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of wisdom and of revelation, that the eyes of 
thdr understanding might be enlightened, 
that they thus might form more lively and 
more adequate ideas of truths already known 
and believed.* The object of our inquiry sim- 
ply is, whether we can form correct ideas of 
divine truth, so &r as it is revealed. Though 
our ideas of many things must necessarily 
be feeble and inadequate, if they are dear 
and correct so far as they go, they will be 
found perfectly sufficient for the purpose of 
faith. 

We shall now examine one of the at- 
tempts which have 6een made to prove the 
natural inability of men to understand evan- 
gelical truth. 

It is worthy of notice, that the attempts 
of this nature, which have lately been made, 
have arisen either from false views of the 
nature of faith, or from a limited acquain- 
tance with the principles of the hirnian mind. 
Holding, and justly holding, that faith is the 

* EpheButmi.lT, 18. 
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gift of God, those who believe, that the be- 
lief of the truth necessarily produces faith, 
as well as thpse . who believe that the simple 
belief of the truth is itself faith, have been 
put under the necessity of fixing the diffi- 
culty, which nothing but the Spirit of God 
can remove, in the inability of man to form 
correct ideas of the truths of Revelation. 

The theory framed on this principle, 
which chiefly deserves notice, is that of the 
learned author of the Essay on Faith.^ 
The object of this writer is to prove the in- 
capacity of man to perceive the moral mean- 
ing of the .doctrines of the gospel, particu- 
larly the exhibition of the moral attributes 
of the Deity ; and hence his inability to un- 
derstand the principal &cts and doctrines, 
which are properly only displays of the di- 
vine perfections. 

. It is not in this place necessary to exa- 
mine generally the account of faith, which 
Mr. Erskine has given u^. The fallacy of 

* Thomas £r8kine» Esq. Advocate. 
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this and allsimilar schemes will more clearly 
appear, by a statement of the scriptural ac- 
comit of the subject, than by a refutation of 
the arguments by which they 'are supported. 
And as it is not here necessary to point out 
the more serious mistakes in point of divi- 
nity, we do not. feel disposed to seem to cayil 
at .the alleged inconsistencies which : the 
work exhibits, nor to blame too severely the 
innovations which the author is said to have 
made in the language of Scripture. It ap- 
pears to us too much a matter of regret that 
a writer, whose piety has been able to give 
to a theory, in many points so direcdy op- 
posed both to the doctrines of Scripture and 
sound philosophy, so much of the genuine 
spirit of Christianity, should have attempted 
to.eslablish a system of which all: the mis- 
takes into which he has fallen, and others of 
a more serious nature, are the necessary 
consequenceis. 

At present we shall briefly examine the 
truth of the principles on which Mr. Erskine 
seems to rest his theory. - Thjese principles. 
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indeed, are much the least objectionable part 
of the whol^ and are scarcely deserving a 
moment's notice, did they not tend more or 
less to obscure some of the doctrines of di- 
vine revelation ; and without their aid the 
learned author must abandon his theory, or 
support it by argutuents whose variance 
with the Scriptures will be more obvious. 

The position which Mr. Erskine attempts 
to establish is this : that man, on account of 
the moral corruption of his nature, can form 
no conceptions of the moral attributes of 
God, especially of his love exhibited in the 
work of redemption. 

We folly agree in holding what cannot be 
deniedrr>the universal depravity of mankind, 
and admit in the most unqualified sense that 
man does not naturally love God. We feel 
disposed to go farther, and maintain that 
never in the breast of any individual, placed, 
with regard to natural disposition and reli- 
^ous education, in the most &vourable cir* 
cumstances, will the love of God become 
any thing like a practical principle tiU it be 
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jihed abroad in his heart by the Holy Ghost, 
which, shall have been given unto hinu It 
does not follow, however, that mankind can 
form no right idea of the amiable nature of 
God, or may not, at the same time, clearly 
perceive the wondrous display of his love 
which is presented to us in the gospel. 

The Scriptures give us every reason to 
believe, that the moral faculties of man are 
similar to the moral attributes of God, in 
whose image man was originally created. 
This at least is certain, that their effects are 
perfectly similar, and that the most eminent 
saint, whose heart has been sanctified to the 
highest degree possible in the present state, 
can form no idea of the divine love but as 
similar to the benevolent desire, which ani* 
mates his own bosom. And is there not 
reason to believe that the mind, which after 
God has been created in righteousness and 
true holiness, presents at least a &ithfu], 
though no doubt a very imperfect, resem- 
blance of the moral attributes of its Creator ? 
And even in the unrenewed man, there are 
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still some remains of the moral image of his 
Maker. Impaired and disfigured as the 
moral nature of man is, the lineaments which 
remain are uniformly considered in Scrip- 
ture sufficient to affi:)rd, to a certain extent, 
a correct representation of the character of 
God. No one, indeed, who reads the Bible, 
would seriously maintain that an imrenewed 
man can fomi no right conception . of the 
justice of God. The same may be affirmed 
of his veracity, his goodness, his mercy, and 
why not of his love ? 

The epithet holy, which Mr. Erskine with 
no impropriety applies to the love of God, 
and to which he seems to attach peculiar im- 
portance, is in danger of misleading the in- 
cautious reader. The holiness of God, it 
should be remembered, is not a separate 
moral perfection, which may be distinguish- 
ed from his other attributes, as justice from 
goodness, or truth from mercy. It is pro- 
perly the harmonious combination of all the 
t>ther divine attributes which constitutes 
holiness. When we speak, therefore, of the 
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ho]y love of God, we can mean nothing 
more than love acting in consistency with 
the other attributes of his nature* If then we 
can obtain a correct idea of all the divine at-' 
tributes taken singly, by uniting them all 
with the exercise of his love, we obtain the 
idea of holy love* Such is the exhibition of 
love in the work of redemption : — ^here truly 
mercy and truth are met together : righteous^ 
ness and peace hare kissed each other. 

Let us now attend to the reasonings by 
ndiich Mr. Erskine endeavours to establish 
his position** The general principle on 
which the argument rests is this, ^' that in 



* Perhaps much of the oonfuiion and inconclusive rea- 
soning in this part of Mr. Ersldne's Essay is to be attri- 
bnted to the use of the word ** ixnpressioii." He seeois 
in sereral places to employ it ia its more viilgar aoeepca- 
tion^ while he is professing to use- it as synonynums with 
the word idea or conception* He ezpre8sly» however, at- 
tadies to it this signification. His words are : << By tm- 
prti^km I never meBh the eflRwl Which an d>jeet when 
understood prodaoiss on the luind ; I mem sinqily the 
conception which the mind fomis ef tiie dbjed^ faidepen«> 
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morals we really know nothing but what we 
feel." 

The truth of this principle cannot be call- 
ed in question. As a man, who never po!^ 
sessed the organ of sight, or who never felt 
the sensation of sweetness, cannot form any 
idea of sweetness or of colour ; in like man- 
ner, a man, who never experienced the feel- 
ing of love, cannot possibly form any con- 
ception of love or of loveliness. He may in- 
deed learn to distinguish those properties in 
objects, which naturally excite the emotion, 
and borrowing the language of others, he 
may correctly enough apply it to lovely ob- 
jects; but it is plain that the term cannot 
suggest to his mind, as to the mind of others, 
the idea of some property in the object cal- 
culated to excite a well-known emotion ; but 
merely a property which is said to excite a 
certain feeling of which he knows nothing. 

dent aHogetbfir of its infliumce on the duuracter. Iliese 
two tiling! are distinct from eaxh other, the one being 
the cause and the other the effect.*' P*49. 
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Thus the word in his mouth entirely loses 
its ordinary meaning; for except in the Ian* 
guage of philosophy, all such terms are em* 
ployed, not so much to express the power in 
the object to excite the emotion, as the fact 
that the emotion is excited. The principle 
then is indisputable, that a man who never 
experienced the emotion of love can in reali- 
ty form no idea either of love or of a lovely 
object. . 

The truth of this general principle, hoW'* 
ever, has no application to the case now be- 
fore us. Before the intended inference can 
be drawn, the exploded doctrine of the uni** 
versal selfishness of mankind must be sup- 
ported in its most revolting shape, and man 
must be proved to be utterly destitute of all 
the benevolent affisctions. Of this, Mr. 
Erskine himself seems aware, and shows no 
disposition to recommend to the public the 
obsolete dogmas of the selfish system^ ^^ I 
here put the extreme case, (he says, p. 44.) 
of the total destitution of a particular suscep- 
tibility; and in such a case there can be 
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no doubt of the result But it is no less 
clear that even when there is no absolute 
destitution, there must always be a relative 
proportion between the degree of suscepti- 
bility possessed by the mind and the capaci- 
ty for understanding and believing in facts, 
which address these susceptibilities." This 
is perfectly just, and if the learned author, 
instead of perplexing himself and bis readers 
with irrelevant illustration, had allowed him? 
self to proceed a single step fiirther in this 
chain of reasoning, he would have instantly 
perceived that if his point must be support- 
ed, ver}*^ different arguments must be em- 
ployed. 

We doubt not that characters such as 
Nero may be found, in whose case, it might 
be adoiitted, that the incapacity contended 
for exists. And if, instead of attempting to 
prove its existence generally, Mr. Erskine 
had pointed it out as a. partial cause of un-, 
belief, or as co-operating with other more 
powerful causes in the mind of every indi- 
vidual^-noneoould have called in question the 



KNOWLEDGE OF TRUTH. 53 

truth of his statements* Were any human 
being to be found so destitute of ordinary 
sensibility, and so completely depraved, that 
at no period of his life he had ever e3cpe* 
rienced any thing like disinterested love to* 
wards a fellow-inreature, or gratitude towards 
a benefiu^tor, we should then have at least 
one instance of the incapacity contended for. 
Such, however, is not the general charac- 
ter of mankind, corrupted as they confessed- 
ly are* The tender ties of nature and friend- 
ship daily call forth numerous displays of 
disinterested love, in which nothing is feh 
but the purest and moat generous desire to 
promote the happiness of the object beloved. 
It is worse than trifling to attempt to mis- 
lead us by involving in mysticism the account 
of the divine love as something mysterious, 
respecting which our ordinary conceptions of 
love can only mislead and deceive us. For 
such a supposition there is not the least sha^ 
dow of ground in the sacred Scriptures. The 
inspired writers, and particularly our Saviour, 
appeal again and again to instances of human 
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aflfection to illustrate the love of Gfod, and did 
tlieir hearers only believe that the love of 
God was actually revealed, they seemed to 
diink it impossible that they could mistake 
its nature. 

Since then, none can deny that instances 
of disinterested benevolence take place, not 
only among Christians, who have expe- 
rienced the peculiar influence of the gospel 
in quickening all the benevolent affections, 
but among men by whom it has not. been 
heard of, Mr. Erskine must admit his own 
principle, that ^^ there must always be a re- 
lative proportion between the susceptibility 
possessed by the mind and the capacity for 
understanding and believing in facts address- 
ed to that susceptibility," and conclude that 
mankind are not incapable of forming correct 
conceptions of the love of God. We talk 
not of adequate ideas i for ^ho can fully com- 
prehend the breadth and length and depth 
and height of the love of Christ which pass- 
eth knowledge ? It is enough that mankind 
can form right though limited conceptions^ 
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Bu^ in support of Mr. Erskine's doctrine, 
a more powerful argument than any he has 
broc^ht forward might be drawn from the 
fact, that after having heard, and apparently 
believed much regarding the mercy and love 
of God, men still continue to indulge towards 
Him feelings of a very c^jposite nature. The 
man must have a very limited acquaintance 
with human nature, and with the natural de- 
ceitfulness of his own heart, who would be- 
lieve that there is no other way of account- 
ing for the £M:t, than by supposing the want 
of all right conceptions of the divine charac- 
ter. In the subsequent chapter, we shall 
point out principles of our nature, which 
render it by no means impossible that an ob- 
ject may be perceived to possess, in the high- 
est degree, the property of loveliness, with- 
out exciting the affection of love. And the 
man, in whose heart the love of God now 
predominates, but who recollects the period 
when his state was very different, will re- 
quire few arguments to produce conviction. 
It is vain to tell such a man, that the most 



56 KNOWLEPGB OF TRUTH. 

porrupt mind can form no ocmceptioh of the 
diyin^ love. He knows well how much the 
eal*nal mind mny know both of its own wretch- 
edness, and of the compassion and mercy of 
God, without relinquishing its natural emm* 
ty, and becoming subject to his law. The 
features in the divine character, which he 
plainly sees most deserve his supreme love, 
and are best fitted to call it into exercise, are 
the very circumstances which render his Cre- 
ator and Redeemer an object of aversion. 
Were God less deserving of his love, his 
heart he feels would love Him more. While 
his views of the divine love fail to destroy 
the enmity of his carnal heart, and secure 
his obedience to the law, which his conscience 
compels him to acknowledge holy, just, and 
good, they aggravate his conscious guilt, and 
render, in the same proportion, the holy and 
merciful God more an object which he con* 
templates with dread and aversion, and which 
he would, if possible, banish altogether from 
his sight 

The Scriptures give the true account of 
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the matter, when they ascribe our want of love 
to God, not to any incapacity to form right 
conceptions c^ his character, nor in many 
cases to any real want of such conceptions, 
but to the depravity of the will, or to wilfiii 
' ignorance resulting from that depravity. And 
experience in this, as in every other pointy 
is in perfect agreement with the statements 
of Scripture. 

This indeed is rendered so obvious by the 
daily consciousness of the unprejudiced 
Christian, that while Mr. Erskine is profess*- 
edly proving that man is naturally unable to 
form any conception of divine love, we are 
almost persuaded to believe that he intends 
to prove the fact, that man does not by na<- 
ture love God. This fact none csn deny. 
The love of God and the love of sin are ut<- 
terly incompatible. And had Mr. Erskine 
attempted only to establish this fact, which 
is in reality all that can be established, he 
might have drawn mu<^ more important 
conclusions from it than from that which he 
has without effect attempted to support. 
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But, admittiiig that Mr. Erskine had prov* 
ed the existence of the mcapadty, for which 
he contends, to the utmost ext^it, his argu- 
ment has truly little or no bearing upon the 
subject under consideration. The want of 
love to God, and consequently of right con- 
ceptions of those attributes which render 
Him truly lovely, is not the sole, nor in any 
respect the principal obstacle to the exist- 
ence of faith. The pre-existence of love is 
not necessary to its existence. So far is this 
from being the case, that the love of God 
will never be felt to any practical purpose, till 
a man has actually become a believer. To 
talk of impressions of the divine love as ne- 
cessary to the existence of faith, and which 
must be obtained, to enable a man to become 
a believer, is to talk of things which never 
will nor can be realized. He must first be- 
come a believer, and then, in the first exar- 
cises of fidth, he will have the enmity of his 
heart destroyed, and the love of God pro- 
duced in its place, by the same Spirit who 
enables him to believe. Until this take place. 
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a man possessed of fine sensibility and a vi^ 
gorous imagination, and who believes he has 
secured his eternal wel&re, may have strong 
conceptions of the love of God, and may con- 
ceive that he feels much of its power; while it 
may be fowid that other principles, like the 
strong man, keep the house, and exclude the 
feeblest exercise of true and saving faith* 

It is but fair indeed to apprize the reader, 
that Mr. Erskine and we, though employing 
the same terms, are at present speaking of 
very different things. Mr. Erskine is talk- 
ing of the gdieral knowledge, and, as he 
terms it, belief in the doctrines of the gos- 
pel ; we are speaking of faith in the Lord 
Jesus Christ for salvation — ^that fidth by 
which a man, fleeing from the wrath to come, 
lays hold upon the hope set before him in 
the gospel— that by which he renounces all 
dependence on himself, and trusts wholly to 
.Christ for wisdom, righteousness, saoctiflca-' 
tion, and redemption. 

I Prior to the existence of this faith, we af- 
firm, the love.of Grod, as a principle of ac* 
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tioii» camiot be fdt. The gospel, as Mn 
Erskine well says^ is primarily addressed to 
the feeling of sel£>preservatioii. The desire 
to escape the unrath to come, is the principal 
motive which, at first, prompts the sinner to 
have recourse to the Saviour. Though the 
amawng love of God is so inseparably con- 
nected with the atonement, that while we 
contemplate the <»ie, we can scarcely over- 
look the other ; yet, in many cases, the un-^ 
happy simmer is so much engaged with the 
feding of his own misery, that the love of God 
fixes little of his attention, and assuredly the 
feeling of its power forms no motive to aj^y 
to the Saviour. The fact that God has pr^ 
pared a way of escape^ and not the motive 
which moved Him to prepare it, is that by 
which he is principally occupied. If he 
think of any of the attributes of God at all^ 
it is his veracity, wh^i he eagerly desires 
to ascertain whether God will indeed do as 
He has promised. This at least is universal* 
ly true, that it is not till a sinner has found 
rest to his soul, and a refuge from the storm. 
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by his &idi in the Rede^ner, that the love 
of God, as a principle, springs up in his Ixv 
aom. The g^i^al truth, that God so loved 
the wprid, that He gave his only begotten 
Son, who is able and willing to save to the 
uttermost all who oome unto Him, will prove 
per&c&y inadequate to call forth his love^ 
He must embrace and rest upon Christ f<»r 
his own individual salvation, before this can 
posmbly take place. Never will a sinner be 
able sincerely to say I love God, till he can 
likewise add, because He first loved me. The 
psalmist gives a just account of the manner in 
which love to God is produced, when he 
says, <^ I. love the Lord, because He hath 
heard the voice of my supplication, and hath 
ddivered my soul from death, mine eyei 
from tears, and my feet from falling."* This 
must every sinner be able to say, with more 
or less confidence, regarding his eternal sal* 
vation, before he can be rationally expected 
to experience any cordial love to God. 

• Psabn c^. 
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These brief remarks may be sufficient to 
make it evident, that Mr. Erskine has en* 
tirely failed in this part of his Essay. The 
principle which he lays down, he completely 
fiuls to establish ; and though the oondusjons 
at which he arrives were as true as they are 
absolutely false, he is altogether in a mistake 
in stating the incapacity contended for as 
any insurmountable obstacle to the existence 
of faith. Though therefore his theory were 
true, it presents no argument to prove that 
man, in his present state of moral depravity^ 
is unable to form sufficiently correct concep- 
tions of all the truths of the gospel necessary 
for the acquirement of saving faith. 

We might now examine some other awk« 
ward attempts to establish the intellectual 
incapacity of man to understand and believe 
revealed truth ; but any which we have se^ 
require only to be read to be refuted. Good 

men, with the best intentions, but endeavour- 

• 

ing to prove special statements generally 
true, are certainly chargeable with the at- 
tempt to involve again in obscurity those 
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truths, which, though formerly hidden in 
mystery, have now been brought clearly to 
light by the gospel. 

After the limitations which were formerly 
premised, and the remarks which have now 
been offered, it seems unnecessary to enter 
into a formal argument to prove that the 
truths of the gospel, so fitr as they are re- 
vealed, are level to the general capoci^ of 
mankind. In the writings of the New Tes- 
tament, it is uniformly taken for granted, 
and is considered so much a matter of com- 
mon sense, as never once to admit of a 
doubt The apostles truly, as we are told, 
employed great plainness of speech. They 
never imagined that they were stating plain 
fiK^ and plain doctrines founded upon them, 
to men who could not understand their mean- 
ing. The sum of their preaching was, that 
Christ Jesus, the only begotten Son of God, 
died for our sins and rose again for our jus- 
tification. These doctrines, it is true, plain 
as they are, involve unrevealed mysteriesf, 
which ingenious men have often perplexed 
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themselves in foolishly attempting to ex- 
plain; and present difficulties which may 
overthrow the faith of the critic, whose ob* 
ject in perusing the scriptures is the acquire- 
ment of theoretical knowledge. Such diffi- 
cultieS) however, disturb not the man who is 
seeking, in good earnest, what he shall do to 
be saved. It is the plain &ct that Christ 
died for our sins, and rose agaiii for our jus- 
tification, which he requires to know; and 
when he has obtained the knowledge of this 
truth, he can rest upon it, with perfect confi- 
dence, the whole weight of his immortal in- 
terests, without having obtained satisfectory 
solutions of the nice questions of the schools. 
AH the mysteries of importance which he 
knows not now, he is aware he shall know 
hereafter; and in the meanwhile, rejoidfig 
in the assurance that the blodd of Jesus 
Christ cleanseth from all sin, he anticipates 
the fulness of joy which shall afterwards be 
experienced, when he shall know even as he 
is known. 

Frequently, indeed, did the bearers of the 
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gospel, at its first promulgation, disbelieve 
and misoonstrue the statements of the apos- 
tles, in order to reconcile them to their pre- 
vious opinions ; but never, on account of any 
inherent obscurity or want of adaptation to 
their natural powers of discernment, did they 
seem at a loss to understand their meaning. 
The disciples themselves, when plainly told 
by their Master that he would be put to 
death, and rise again the third day, under^ 
stood not the account* This arose, it is 
obvious, not from any obscurity ih the very 
plain statements made to them, but entirely 
from their inconsistency with other opinions 
respecting the Messiah, which at that time 
they considered equally true. And hence, 
though they had not the least doubt of the 
veracity of their Master, instead of receiving 
his words in their obvious meaning, they b,U 
tempted to attach to them some mysterious 
and figurative sense compatible with their 
prejudices. On similar principles, both Jews 

• >f ark ix. 3«. 
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and Gtotiles at once rejected the go^l as 
incredible and altogether irrational ; and 
many in like manner still virtually reject it; 
but cases of this nature, it is manifest, thcmgh 
a proof that it is not believed, affi>rd no ar- 
giunent that it may not be understood. 

And really to suppose that our God would 
give to his creatures a revelation of his will, 
which they could not understand, sounds 
much like a contradiction in terms. Since 
it is given to beings whose intellectual and 
moral powers are diseased, and for the very 
purpose of removing the ignorance under 
which they labour, it were surely unlike the 
wisdom of God, were it not adapted to their 
present state, and of such a nature that it 
could be easily understood. Such a fact 
would prove a strange anomaly among the 
works of the divine wisdom : and, a priori^ 
we might have safely pronounced the thing 
impossible, and have confidently concluded, 
that, if a revelation should ever be given, it 
would most certainly be an obvious and plain 
revelation, well adapted to the wants of man. 
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That such is the revelation of the gospel 
of the Redeemer, every Christian who has 
attended to his own experience must be con- 
vinced. At one period, perhaps, he might 
have known respectmg the gospel only that 
it was direcdy opposed to pursuits which he 
loved, and in which he was determined to 
persevere, and with this disposition, had not 
the finger of God touched his heart, he never 
would have examined either the statements 
of the gospel or the evidence of its truth. 
As soon, however, as he was induced to per-* 
use the sacred Scriptures, the meaning of 
the grand doctrines of the gospel must have 
appeared so obvious that they could not fail 
to be at once understood ; and the evidence 
in their favour so strong, that nothing but 
conviction could be the result of inquiry. So 
far all might be easy, and, were he to regard 
his own consciousness, he would say perfect- 
ly natural. Perhaps, too, he might feel dis- 
posed to conclude, that, if the belief which 
he had now obtained be saving faith, and if 
the aid of the Holy Spirit is declared neces- 
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sary to produce it, it must be only to reyeai 
the truths to be believed, and not to exert 
any influence on the mind itself; and it might 
not be till he should attempt to act upon his 
belief that he would discover his mistake* - 
' Experience, and perhaps bitter experience, 
might be necessary to convince him, that, 
however right he was in conceiving the ac- 
quisition of the knowledge of the truth the 
fruit of his own mental exertion, to render 
his knowledge practical there is yet some^ 
thing to be done which evidence has failed 
to effect Such will always be the result of 
experience. * The acquirement of the mere 
intellectual knowledge of divine truth will be 
found a very easy and practicable part of the 
process by which a man becomes a Chris- 
tian. 

In support of this conclusion it has been 
argued, that surely a just God could never 
command his creatures to believe the gospel 
were they unable to obey. This, however, af- 
fords no argument at alL Many things are 
commanded us, which, of ourselves, we are ut« 
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terly unable to perform. But in all such cases, 
it is to be observed, that God has pointed out 
the means by which we may obtain the ne-> 
cessary power. To believe the truths of the 
gospel, however, is most assuredly not one 
of this class of duties. It precedes the use 
ctall means, or rather is itself the first means. 
We must understand the leading truths of 
Revelaticm, before any other means can be 
rationally employed^ ' Though, therefore, we 
must not imagine that God has lost the right 
of cammand, because we, by our gtiilt, have 
lost the power to obey; nor as fallen and 
guilty creatures must we, on the ground of 
justice, claim fi*om; God any thing but his 
displeasure ; we may rejoice that his mercy 
will require nothing but what we are able to 
perform. He has sent his Son not to con- 
demn but to save us. He has proclaimed 
his gospel good tidii^s of great joy to all. 
people--*-a system of peace and good will to* 
wards men. And when he requires us to^ 
understand and believe these tidings, can we 
believe that He who spared not his own Son, 
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but gave Him up to the death for us all, in- 
tends thereby to aggravate our misery and 
our guilt? The thing is impossible. If a 
man with the Bible in his hands is ignorant 
of the gospel, the fault is his own. This 
will be his condemnation, that though light 
has come into the world, he has loved dark- 
ness rather than light. 

And, indeed, that man is able po understand 
and believe the truth is generally taught, 
though unwittmgly, by those who most op- 
pose the doctrine. Weare at present speaking 
of nothing else than what has been termed 
by divines, with great propriety, historical 
or speculative faith, which, it is allowed, man, 
without divine aid, is able to acquire. This 
speculative faith, it might be shown, when 
correct, is, both with regard to the general 
doctrines believed and the state of mind in 
believing, precisely the same as the practical 
faith of the Christian. And besides, if the 
man who has nothing more' than this specu- 
lative faith, is a self-deceiver, he may, make 
the same personal application of the general 
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troths as the true believer, and thus render 
his intellectual belief in every respect similar. 
In the mind of the unregenerate man, this 
£dth is purely speculative, without producing 
any radical and permanent change upon his 
affections and conduct, and will ever remain 
so till his mind be regenerated by the Spirit 
of God : but when this takes place, the same 
belief becomes the great principle of action, 
and brings forth the fruits of holiness unto 
eternal life. As intellectual states of mind, 
speculative faith and saving faith are perfect- 
ly identical. The grand difference is, the 
one is rendered fruitful by the l^irit of God ; 
the other remains unfruitful on the establish- 
ed principles of the human constitution, in its 
present state of corruption. When a man 
has a^cquired a correct theoretical knowledge 
of the doctrines of the gospel, he requires 
only the Spirit of life to enter in and fix his 
abode in his heart, to render his specula- 
tive faith that holy and saving faith, which 
works through love, and progressively brings 
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every thought and every feeling of his heart 
into delightful subjection to the law of Christ. 
These hints then, for they are scarcely ar- 
gumentS) may at present warrant us to draw 
the conclusion, that the great truths of the 
gospel have been revealed to us by the Holy 
l^irit so plainly, and in a manner so well 
adapted to the present state of the human 
faculties, that he who runs may read : and 
that, therefore, if the gospel is hid, it is hid 
only to those who are lost, whose minds the 
god of this world hath blinded;* that is, 
who, under the influence of wicked desires^ 
are determined to shut their eyes against the 
truth, and who obstinately refuse to employ 
the. means of information* But whether 
we will receive the words of eternal life or 
not, let us be well assured, that ^^ light," in no 
mystical and mysterious meaning of the word, 
but clear and obvious light, ^^ has come into 
the world." 



• 2 Corinthians ir. 3; 4. 



CHAPTER III. 

WHETHEB THE BELIEF OF THE DOCTRIKES 
, OF THE GOSPEL NECESSARILY PRODUCES 
TRUST IN THE REDEEMER. 



As. it must appear abundantly evident to 
every one who has; considered the subject, 
that man^ on natural principles, is perfectly 
able to acquire a correct knowledge and sin*' 
cere belief.of all the^doctrines of the gospel 
necessary to the existence of faith; we now 
proceed to inquire, whether this belief ne- 
ceissarily leads to trust in the Saviour for the 
salvation which He offers to bestow. And as 
the desire to obtain salvation, as was for-* 
merly shown, is . the only thiiig requii^ed,. in 
addition to the beUeC of the truth, to pro- 

E 
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duce the feeling of trust, we have simply to 
inquire, whether a man who knows the na- 
ture of the salvation which the gospel re- 
veals, must necessarily feel desirous to ob- 
tain it. 

In illustrating the nature of faith, we pur- 
posely brought into view only the parts of 
salvation of which we are immediately put 
in possession by the first exercise of faith ; 
and we shall still pursue this method, in 
order to show that faith for parden necessa- 
rily involves that for future sanctificaticMi. 
But salvatk)ii, it must be remembered, con- 
sJBts of two great parts :-*«*^eliv«raKic» finm 
sbi now and from punishment hereafter-*^ 
JQStificatioii and sanotificatioQ in the present 
stale, and eternal life in the future — holi- 
ness in this world, and glory in the world to 
come. These two parts of salvation our 
Eedeemer is willing to bestow freely on alL 
He is exalted a prinoe and a saviour to grant 
i^epentance, as well as remission of sins and 
eternal lile. They are, Jiowever, insepara- 
bly connected^ and we must be willing to 
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accept the one if we urould obtain the other* 
If it be possible, therefore, that a man who 
bdieres the doctrines regarding the Re^ 
deemer, still feel determined to indulge his 
sinfbl desires, he at once destroys all rational 
ground of &ith. Without holiness no man 
shall see the Lord. Christ is neither able 
Bor willing to save such a man, if he will re- 
HHun as he is. "Whatever he may believe 
respecting the Saviour, the promise is n6t to 
hrni, Thou shalt not perish, but have ever- 
lasting life ; but on the contrary. The wrath 
and curse of God shall abide upon thee. 
All that such a man can believe is, that 
Christ is willing both to purify his heart ami 
pardon his sins ; that there is nothing want- 
ing in his fulness to put him in immediate 
possession of the present part of salvation, 
and secure to him the future. The only 
diiag wanting to obtain all this is faith on 
Ms part ; and in spite of all his sins, if he 
oome to the Redeemer, he will in no wise 
be cast out. This is all that a sinner, pre« 
iiotts to- actual fidth, can believe ; and bless- 
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ed be the God and Father of our Lord Jesus 
Christ, it is surely enough. But it is* obvi- 
ous that so long as he remains aii obstinate 
sinner, he wants both the'elemeiits of faith-r- 
neither desiring to obtain salvation, nor hav- 
ing any ground, if he will remain as he is, 
to believe that he shall obtain it. 

None can deny that the belief of evange- 
lical truth has a holy tendency. The man 
who has a clear perception of the character 
of God, niust necessarily perceive the incon- 
sistency and wickedness of loving the crea-' 
ture more than the Creator. And he who 
beUeves the reality of eternity, will be no 
longer able to derive unmingled satisfaction 
from the enjoyment of present pleasure, re- 
gardless of the future. As soon as the truths 
pf the gospel are understood and believed, a 
struggle necessarily begins in the breast of 
the individual, between the interests of time 
and those of eternity; and. our present ques- 
tion, therefore, simply is, which of these, on 
natural principles, will ultimately prevail. 

One class of divines, who maintain that 
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the consideration of eternity will in the end 
gain the ascendency, argue in this manner : 
Since God, as known to us by his revealed 
attributes, is infinitely the most amiable being 
in the universe, if the mmd have formed a 
Correct idea of his character, it must neces- 
sarily love him supremely; and if a man 
truly believe that there is an eternity, his in- 
terest in eternity is so vastly superior to all 
the concerns of tinie, that it is utterly im- 
possible that he should desire the one more^ 
than the other. If it is true, it is argued^ 
that the understanding governs the will and 
the affections, is it at all possible that a man 
should clearly perceive an object to be infi- 
nitely more lovely than all others, and yet 
love it less ? How is it possible that a man 
shopld. desire least what he plaiidy perceives 
and judges most to his advantage ? Such a 
supposition, it is maintained, is improbable 
and irrational, equally repugnant to the prin- 
ciples of philosophy and common sense. 

This and all such arguments, it is plain, 
rest upon the principle that the understand- 
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ing gov^ns the irilL Of its trudi us ft gene^ 
ral principle there can be no question; and 
were it universally true, ais it certainly is 
generally so^ the truth of die conclusions 
founded upon it would be incontrovertibk» 
There are, however, other facts equally well 
known as principles of the human tnind^ 
which frequently modify and limit its operas 
tion. 

The first fact to which we alhide, is tMs: 
Hiat one class of objects, in consequence of 
some tendency in the mind by which th«y 
are perceived, and independently altogeth^ 
of their inherent and perceived importance, 
is better calculated to awaken feeling than 
another.* This tendency in mind is knowii 
in ordinary life by the nkme of natural dis^ 
position, and must be familiar to all. Que 
man is naturally choleric, another eornpas* 
sionate, a third avaricious ; and were an ob** 
ject, addressed to any of those snscepdbili^ 

* See Brown's Lectures, vol. iii. p, 373 ; also Edvarda 
(m Free Will, p. »5. . 
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ties, presented to th^ee indrnduats of so dif- 
ferent dispositions, liie feeling, as every one 
knows, exoited in one of the indiilduals, 
would be much more powerful than that 
excited in the minds of the other two, L^t 
the stfme sum of mon^ be presented to a 
generous man and to a miser, and both 
would form the same estimate of its nume* 
rical amount, and of its use for all the pur* 
poses for which money is truly valuable. If 
there be any advantage in this reqpect, it 
will be on the part of the generous mao^ 
who may perceive in it a greater amotmt of 
value, in enabling him to carry into eflfect 
fiome useful and liberal design in behalf of 
his friends or the puUic. Putting out of 
view, however, all external consideratiimBy 
there can be no doubt, that with regard to 
the desire which would be excited, the mo- 
ney will at once assume an importance vastly 
superior in the mind of the misery than in 
that of his more liberal companion. This 
greater degree of feeling, it is obvious, arises 
almost entirely from the greater strength 
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which disposition aind habit have given io 
the natural desire of wealth, '. and not from 
the intellectual estimate formed of the intrin* 
sic Value of. the object. The miser's feeKng 
is.excited in a way very analogous to. that of 
the hungry man's appetite at the sight of 
food. In both cases, the felt importance of 
the object, resulting entirely from the state 
of the individual's feelings, renders, it to such 
a,; degree an object of value. The. estimate 
is founded, not in. consideration of its, intxiri* 
^iq value, but on the power it possesses to 
gratify a strong and importunate desire, 
which has in either case arisen independent- 
ly pf the judgment. And thus it is in a 
liundred cases, which wiU opcur to evety 
one who has attended a little to the conduct 
of men in daily life. 

Another principle . which requires to be 
noticed in conjunction with this, is the fact, 
that when two feelings coexist in the mind, 
(li^ stronger feeling, in proportion to its 
greater strength, withdraws the attention of 
the mind from the jobject of the rivaj feeling, 
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and jGxes it upon its own. . This principle is 
as weU known as the former, and needs no 
illustration. 

Every one must have observed the power 
of an absent object, which strongly engages 
the aiFections, in drawing the attention^ to it- 
self, and how difficult it is, in some such 
circumstances, to fix the attention steadily 
on ally other object, though provoking the 
attention by means of the senses. Thus, 
when objects which awaken contrary emo- 
tions are presented to the mind, the one, 
which at first is better fitted to prodiice feed- 
ing, has a multiplied advantage in commands 
ing the will, both, by its greater adaptation 
to the excitement of feeling, and by its con- 
sequent power to weaken its ^tagonist, and 
strengthen itself. . . ' .1. 

On these very simple < and well-known 
principles, the power of sinfiil habits, and 
especially — ^which indeed is the cause of all 
sinful habit— the corruption of our nature in 
consequence of the fall, giye the things of 
time a decided superiority in the .power: of 
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exciting emotion. Present to a temperate 
man the pleasures of sensuality, or to a ge- 
nerous man any amount of wealth, and op- 
pose them to hii^ duty to God, and his hopes 
and fears for eternity, and he clearly per- 
ceives how insignificant they are, and acts 
accordingly. Place a man addicted to ava- 
rice or sensuality in the same situation, and 
he perceives perhaps as plainly the little im- 
portance of present pleasures, when compar- 
ed to the things o£ eternity. His feelings, 
however, form a different estimate. The 
sdnfiil desire will not fail to arisen and on the 
principles just illustrated, will quickly acquire 
strength, till in the end, if he escape not 
from his perilous situation, it will gain the 
ascendency, in opposition to the feeling of 
duty, and all regard to consequences. TIms 
process continues to go on^ till the desire of 
the sinful object acquires strength to sup- 
presi^ or perhaps extinguish for a time, aH 
contending feelings, and banish the ofagects 
by^hidi they are excited altogether ftom 
the mind. 
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Thus the will, which is necessarily IivvoIt* 
ed in desire, is determined by coases over 
which the understanding has lio direct con* 
troL And when the will is determined^ ac* 
tion follows of course, and the understanding 
has no longer power to regulate the conduct; 
that is, it cannot make a man both will and 
not will the same thing at the same. time. 
Its province is not to enable a man to: act in 
opposition to his will, which is impossible, 
but to change it by means peouUar to itseUl 
. These means, during the process which we 
have just described, may have been employ^ 
ed in the best manner possible, and may 
have failed to produce the dFect for which 
they were designed. The understanding, 
indeed, though the motives which it has sug- 
gested have been overcome, does not neces- 
sarily sanction the determination of the wiH, 
either as a measure of duty, or ^of graeral 
expediency. In cases of violent passicm, it 
is true, it not unfrequently does. This takes 
place by the influence of the second princi- 
ple which was broug^ forward. The attca* 
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tion is" SO Strongly directed to the objeit of 
sinful desire^ and all considerations of an 
opposite tendency are so completely exclud- 
ed^ that the understanding, judging from the 
very partial view which it takes at the time, 
approves for the moment of conduct which 
at other times it decidedly condemns. Hence 
is to be traced the infatuation and proverbial 
blindness of passion. 

In ordinary cases, nevertheless, a man 
may see clearly enough that his conduct can 
w no respect be: justified ; and while there- 
fore be is sel&condemned, this and all his 
other better feelings may prove unable to 
resist the passion by which his will has been 
.^pslaved. Were this , not so, and did the 
understanding uniformly govern the will, the 
possibility of moral guilt would be preclud- 
-ed.' -Mea could then commit only sins of 
ignorance, which,, ipi strict propriety, . are 
:di^y mistakes, ;and involve no ^loral guilt. 
ThiSj ha^^eyej, ; is not the case. . Every pjfie 
-must be coi^^cious that, in niany^ ipiftgnces, 
-lie lw.d0ne.frrwgs blowing it tgi bejsudj. 



FEELINGS OPPOSED TO FAITH; 83 

In all instances of this sort, every one is con- 
jsdous that his conduct has been regulated 
by motives of which his understanding dis*- 
approved. This is a fact he finds it impos- 
sible to deny. He may wish that the oppo*- 
site opinion wer^ true ; but all the arjgnnpients 
of theorists will fail to gratify his desira 
And till arguments drawn from theory can 
be successfully opposed to the evidence of 
consciousness, tio man^ who regards his own 
feelings, will ever be persuaded that at no 
time he renders himself self-condemned, and 
that his will is uniformly regulated by his 
judgment. 

We cannot in this place obviate ol^jections^ 
We are aware that the understanding is said 
in several ways to govern the wiU, and that 
it is easy to arrive at a conclusion apparent- 
Jy just, different from that which we have at'- 
tetiipted to establish. But to any one ac- 
quainted with the very obvious prini^iplei^ 
ad<luced,*the outline of the argument which 
:has been given must carry the force of-de»- 
i]4onstration. . : . ' . , 
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Did the f ubject not involTe conaeqiMices 
of too serious a nature, it might be amuMog 
to observe how the abettors of the cqiposita 
system meet some objections which are 
brought against their theory. When a plaai 
man, who sees clearly die fidlacy ot thdir 
conclusions, but who may be unable to de» 
tect the sophism, brings finrward facts which 
tend to overthrow their principle, it is often 
said, that in the case referred to it cannot be 
denied that the man understood and believed 
the truth which he failed to act upon $ ^'but 
don't you perceive," say they, ^^ that his at^ 
tention was not directed to it at the time^ 
and that he was, therefore, in the same situa- 
tion as if he had neither known nor believed 
it" This they gravely bring forward as an 
answer to the difficulty; and the statement 
of the facts is just But who does not p^-^ 
ceive that this is just the conclusion at which 
we have arrived ; and on their part is the 
very difficulty to be explained ? How does 
it come that the attention was withdrawn 
from one object and directed to an opposite 
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object of infinitely less importance ? If the 
important truth was not absolutely forgotten^ 
how could a less important truth of an op*- 
posite tendency usurp its place and direct 
the conduct ? This admits of an easy solu- 
tion on the principles formerly iUustrated* 
And i^ when two ideas are calculated to ex- 
cite opposing emotions, the mind' has the 
power of shutting out for a time the one, 
judged infinitely the more hnportant, and 
then of acting under the influence of the ' 
other, it is plain the understanding no longer 
governs the will, in the sense which the sup-^ 
porters of the doctrine maintain. 

In this argument we have not taken into 
consideration a number of other facts, which 
tend to establish the same conclusion. Among 
those might be mentioned, the greater power 
in producing emotion possessed by objects 
of perception than by those of conception ; 
the reflex influence of the feelings upon the 
imderstanding; and especially the influence 
of Satan by way of suggestion.* This last 

* The contempt with which the doctrine of satuuoal hoh 
flqenoe has been treated by men presuming to call them- 
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cdnsiderd^tion has been unaccountably uii-' 
derrated' by the supporters of the system 
.which we are opposing. Admitting that 
Satan has no power but by suggestion, they 
seem unaware of the vast influence which^ 
by means of the principles pointed out, he is 
able to exercise over the human mind. 

Hence then appears the mistake of those 
who maintain, that the understanding uni-< 
formly governs the will and regulates the 
conduct; or, as it is quaintly expressed, 

selves philosophers, has been a proof at once of their igno- 
rance, depravity, and impiety. Were it considered merely 
as a subject of philosophical inquiry, its truth might be in- 
contestably established. Any man, who conscientiously re* 
Bists siliful feeling, and who observes the movements of 
his own mind, will perceive ideas arise, whose appear- 
ance he will be unable to account for by the law of assO* 
elation or any other known principle ; and will feel com- 
pelled to attribute their rise to some external agent. So 
long as a man freely indulges his passions, he has little 
•opportunity to make due observation. Satan is too subtle 
to attack us in any way but by taking advantage of our 
predominant feelings ; and until we offer universal Te- 
sistanoe to every sinful desire, we cannot be fully aware 
'ci the extent of his inflaenoe. 
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that right thinking necessarily produces 
right feeling and acting. While their gene* 
ral principle is unquestionably true, over- 
looking the facts which limit its operation^ 
they have drawn a conclusion untrue in 
point of philosophy, and unscriptural, and 
frequently pernicious in point of theology. 

Hence too appears the futility of all such 
reasonings as the following: If a man really 
believe that ^e is exposed to everlasting 
misery, and that there is only one way of 
.deliverance, how is it possible that he should 
Q^ot .embrace it? If a man perceives the 
building in which be is standing to be falling 
to ruins and just about to crush him to 
pieces, will he not endeavour to make his 
escape? How then, it is argued, can he 
believe himself to be in a similar situation 
respecting salvation and not lay hold on the 
hope set before him in the gospel? This 
liiay serve very well as an illustration, for, to 
a certain extent there is an analogy between 
^the cases compared; but; to bring it forward 

^ m irresiatiWft Arguipjent tb^t tb.e bdi^Cof 
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the trath of the gospel must tiecessarify 
lead a man to act upon it^ betrays great ig** 
norance both of Scripture and the human 
mind. All^ it is admitted^ strongly desire de** 
Uverance from the punishment of sin, and 
would be willing, no doubt, to accept of the 
joys of salvation ; and did these form the 
whole of salvation, there can be as little 
doul^ that all would then gladly embrace it> 
Such, however, is not the salvation offered 
by the Redeemer. We must be willing to 
accept of repentance and deliverance ft'Om 
siii now, if we would be delivered from pu- 
nishment hereafter ; and it is when salvation 
thus considered as a whole is presented, that 
men are found willing to postpone, at least 
for a time, their acceptance of the offered 
redemptioD. 

Tliere is another point besides in which 
the analogy fails in the iHustration alluded 
to^ No man, who is disposed to gratify his 
passions, ever conceives that the indulgence 
of sin, at least fi>r a season, is incompatiUe 
with his final salvation* And thanks be to 
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God, the Scriptures do not pronounce him 
mistaken. Even at the eleventh hour, the 
most guilty may with confidence have te^ 
course to the Saviour. This belief, how- 
ever, though not &lse, has, through the de* 
ceitfulness of the human heart, proved the 
ruin of thousands. Wit^ the natural de- 
pravity of the heart, the temptation c^ 
the world and the subtlety of Satan com* 
bine to persuade the sinner, who is deter- 
mined to gratify his passions, that his salva- 
tion is not only possible, but in a high de^ 
gree probable. Such indeed is the influence 
of the passions, that there isr no sinner, we 
beUeve, who knows the offer of the gospel, 
who does not indulge a bc^^ amounting in 
most instances to a d^^e of certainty su& 
ficient for all the practical purposes of li&, 
that in the end be shall become a believer 
and escape the future consequences of his 
guilt Thus thousands flatter themselves 
with the idea that they may both enjoy the 
pleasures of sin and ultimately obtain the 
blessings pf salvation* Like the individual 
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. in the falling buildings though they certainly 
believe that if they remain where they are 
destruction must be the inevitable conse- 
quence; yet from a strong desire to obtain 
some object, they easily persuade themselves 
that the fall will hot be so sudden as to pre- 
vent them carrying it off, and thus they al- 
low themselves to perish in the ruins. They 
know that they are not believers, and are 
perfectly aware of their danger, but their 
fears are allayed by the hope that faith in the 
end shall be obtained. Though they know 
they have not faith, they have faith sufficient 
for practical purposes, that they shall yet 
have it, and this in ordinary circumstances 
is sufficient to set an unregenerate mind at 
rest, and enable a man to pass, with his eyes 
open, smoothly along the path which lead^ 
to everlasting destruction. 

From all these considerations it might be 
shown, that the truths of the gospel, under-i 
stood and believed, if left to operate on the 
principles of the human constitution, will in 
multitudes . of instances prove, quite inader 
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iquate to resist the force of temptation and 
check the violence of passion. The man who 
believes' them may, indeed, in the moment of 
reflection, strongly feel the importance of 
salvation, and clearly perceive the wickedness 
and folly of sinning against so merciful a 
God, and hazarding for a moment his eter- 
nal welfare for the sake of any temporal en-* 
joyment ; and may conceive it impossible, as 
with his present feelings indeed it certainly 
would be, that he should ever act a part so 
irrational. Expose the same individual to 
temptation, and he will feel how unable he 
is to maintain his better feelings, and how 
quickly he may be determined to act the very 
part which he condemns. No sooner per- 
haps is the crime committed, especially in 
the case of the more violent passions, than 
the sinful desire is extinguished by gratifica- 
tion, and his former feelings regain their as- 
cendency. Remorse is now added to bis 
former emotions, and in the anguish of self* 
reproach, he may most sincerely condemn 
the wickedness of, bis conduct, and^ wonder 

4 
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at the str«nge infatuation by which he 
to hsvit been blinded. His r^entance may 
be most sincere, and he may resolve^ and 
most honestly and resolutely resolve, never 
again to repeat the conduct which he now 
oont^nplates with feelings of horror, 
' All his penitence and resolutions, however^ 
will profit him little in trying circumstances. 
If unaware of the deceitfulness and desperate 
wickedness of the human hearty he seek not 
nor obtain the sanctifying grace of the Father 
of spirits, all these feelings will again and 
again be suppressed and supplanted by others 
of an opposite tendency. And thus it is per* 
fectly possible for a man, who sincerely be- 
lieves every doctrine of the gospel, to pass 
his whole life alternately sinning and repent- 
ing, till God in justice may say of him, as of 
I^hraim of old. Let him alone. And if this 
dreadful sent^ice should be passed, all know 
the necessary result of his wickedness. He 
will soon lose all the fediings of ranorse and 
t<(^f>^itatice on the commission of crimes, and 
while he dbarly perceives, when he allows 
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faiiDself ia reflect, the awful danger of his 
ocHiditkHi, he will have little uneasiness from 
hn now seared conscience, and will feel per- 
fectly at ease in the enjoyment of sin. Such 
b all that the gospel, on the established 
principles of the human constitution, can of 
itself do for the great body of mankind. 
Well adapted as it is to the present capaci* 
ty of man, and holy as its taidency is, with- 
out the mighty agency of the Spirit of God, 
it will entirely fail to destroy the love of sin, 
and to produce real holiness. In such cases, 
it will only convince a man of his sin, a^ 
gravate his guilt, and render him luihappy 
in the present state, and prepare for him 
more dreadfiil tribulation and anguish in the 
world to come. 

So long then as the love of sin predomi- 
nates in the breast of an individual, it is un- 
necessary to show, that there can be no desire 
of pardon of sin, and hence no trust for that 
purpose in the atonemrait c£ the Redeemer. 
The desire to commit a crime, and the desire 
of pardon^ are feelings obviously incompati- 
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ble. The one wbich predoqiinates necessarily 
annihilates the other. To a man who is de-^ 
termined to commit a crime, pardon is ah 
object of indi£Perence, if hot of aversion. 
Viewing the pardon apart from the pleasure 
of sinful indulgence, he may. be willing 
€3iough to obtain it with all its concomitant 
blessings ; but, considering guilt as the ne* 
cessary attendant of pleasure, so &r from 
wishing to obtain pardon of it, he is perfectly 
T^iilling to incur it in order . to obtain gratifi*- 
cation. To a man in this state, the doctrine 
of Christ. crucified for his sins is positively 
disagreeable.!^ The salvation which the death 
of Christ purchases, namely, pardon of sin» 
and deliverance from its power, are things 
quite at variance with his present wishes. 
The atonement of Christ, whatever con- 
science may suggest to the contrary, will be 
felt at best: useless and immeaning. The 
judgment may clearly pecceive its necessity 
andimportance, and condemn the feeling which 
opposes its decision, but until the heart, be 
changed, the feeling which regulates the con-* 



*f 
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dttct, and constitutes man a moral agent, will 
continue to pronounce this wondrous display 
of the divine love foc^sh and unnecessary. 

Hence appears the necessity of repent- 
ance, not indeed to render us, in point of 
merit, more acceptable to the Saviour ; but 
to render Him acceptable to us, and to en* 
able us with the heart to believe upon Him* 
Without repentance there can be no faith. 
Repent and believe the gospel, is the uni- 
form doctrine of the apostles. However 
much of the gospel we may believe, and 
we must bddeve many of its doctrines be- 
fore repentance can be expected, we mtist 
repent before we can really possess saving 
faith. 

And to render the existence of this faith 
possible, our repentance must be universal. 
Until we are willing to resign every sin, we 
are not really willing to accept that great 
part of our salvation which we must possess 
now, in order to obtain the future glory. If 
we feel disposed to retain even one sinful 
feeding, it will prove an insuperable barrier 
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m the way of faith. It matters nothow small 
the sin apparently be, if in (^iposidcm to an 
express command of the Saviour, we habita* 
ally indulge any fiivoiirite desire, — we talk 
not of open violatiohs of the divine law, — we 
sha^ find it impossiUe- to possess savii^ 
faith ""Vpon the Redeemer. The statement 
of onr Saviour affords a true account of the 
necessary result o£ sinfiil indulg^ice. ^' How 
can you believe,'' he demands^ *^ who receive 
honour one of another, and seek not the ho- 
nour which ccnneth from God only ?** The 
truth of this must have been proved by the 
experience of every Christian. If any sin- 
ful or any tempcHral obje(^ be habitually de- 
sired more than the objects which the gospel 
presents, the existence of fidth in that mind 
is impossible. We may bdieve what we 
will, but we are still utterly destitute of thf^ 
fiuth without which there is no salvation. 

Christians themselves, it is true, &11 into 
sin. But in every such instance their faith 

* Johtt T. a. 
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has for a time ceased to be active, and has 
lost the character of saving faith. They may 
retain the belief necessary for faith ; but the 
desire of salvation, which gives it its peculiar 
character, is gone. But in this state the 
Christian cannot long remain, and when his 
faith is in exercise, the statement of the apos- 
tle will be found literally true, that whoso- 
ever is bom of God, that is,^ whosoever be- 
lieves in Christ, doth not commit sin ; for 
his seed remaineth in fauaiy and he cannot 
sin.* In every act of faith, the sentiment of 
his heart is, ^^ Search me, O God, and know 
my heart ; try me, and know my thoiiglitg ; 
tmd see if there be any wicked way in me, 
and lead me in thy way everlasting.f 

* 1 John xti. 9. f Pflalm cxixix. 23, 24. 



CHAPTER IV. 

SAME SUBJECT CONTINUED. 

Having considered the feelings which op- 
pose the existence of faith, by rendering us 
indifferent to the pardon of sin, we now pror 
ceed to examine another class of feelings, 
which, while they render us desirous to ob- 
tain the present parts of salvation, render us 
in the same degree averse to accept it from 
the Redeemer in the manner offered in the 
gospel. 

Were the desires expressly forbidden by 
the divine law, and. therefore properly term- 
ed sinful, the only obstacles in the way of 
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faith, we hesitate not to affirm that, in many 
instances, they might be overcome and fidth 
produced, by the natural influence of truth 
without the aid of the Holy Spirit In this 
case, wherever the grand doctrines of the 
gospel were understood and believed, faith 
would necessarily follow repentance. This 
the Christian knows is not the truth, and 
that, had the Spirit of God done nothing 
more for him than convince him of his guilt, 
and render him willing to relinquish his sins, 
be never would have trusted for salvation to 
the merit of the Redeemer. 

The feelings to which we allude are those 
connected with the conscience. It is not our 
intention to enter upon a formal examination 
of this most interesting department of our 
constitution. We shall only point out one 
or two of the feelings which offer the most 
powerful and obvious opposition to the exist- 
ence of faith. 

And with regard to these it may be re- 
marked, that we are perfectly aware of the 
important purposes which they serve in the 
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ccmdiiot cxf mankindy and in promodng the 
secnrilj and welfinre of tbe social community. 
Th^ are indeed tbe only Temains of holy 
feeling which have surrived lihe rains of the 
fill. And in speaking of them, therrfore, as 
t(qqx>sed to the existence of fidth, we woald 
not be nndeistood to underrate their impor- 
tance in a moral point of Tiew. 

The first principle which requires notice is 
the fiict, that a desire to act a more becoming 
part unifonnly accompanoes repentance. Ret- 
pentance, as every one knows, is that painfid 
feeling resulting from tlie oonsdousness of 
having violated the feeling of moral obliga- 
tion, or consciehce strictly taken. This feel- 
ing of obligation, whidi most be always in 
proportion to the painful feding of repent- 
ance which it produces, necessarily gives rise 
to the desire to act a more becoming part 
hereafter. And of all the fedings which re- 
sult from repentance, there is none more 
uniform than this desire. Wh^i there is no 
desire to relinquish the conduct of which a 
man is said to rep'ent, we at once pronounce, 
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Willi infallible certainty, that dieve is no true 
repentance. 

This desire, it is evid^t, so far from be- 
ing opposed to the object of ftith, like the 
feelings formerly mentioned, tends, in many 
respects, to the seme point So ftr, indeed, 
as it regards cooformity to the divine law, 
their object is the same* The difference is, 
the one seeks its object by the natural im- 
pulse of feeling, in dependence necessarily 
on its own strengdi ; tlie other in depend- 
ence on the promised aid of the Spirit of 
God* In the act of fiuth, we practically re- 
nounce all dependence on ourselves both for 
justification and the pow«r of rendering our- 
i^lves truly holy, while this feeling urges us 
finrward to obey the law of Ood, and purify 
our hearts, without reference either to the 
atonement of Christ, or to the aid of his pro- 
mised Spirit. And we must not suppose, as 
is often done, that this feeling arises from a 
professed intention of seeking righteousness 
independently of the atonement of Christ. 
Frequently the man who feels it most 
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strcmgly, is the most thoroughly convinced 
of the folly and wickedness of all such at- 
tempts. It is a feeling which springs up as 
necessarily from repentance, as liunger and 
thirst, when the causes which produce them 
are in operation ; and we may as easily re- 
move those appetites by the force of argu- 
ment, as repress this feeling when we are 
truly penitent 

The power and stability of this principle 
may be inferred from the fact, that it is no- 
thing else but the development of the origi- 
nal law of our moral constitution. Do this 
and live was the law given to man, as much 
by. the constitution of his nature as by the 
command of his Creator. To renounce^ 
therefore, all dependence on ourselves for 
righteousness, and to trust, not in theory 
and profession, but in the feelings of our 
soul to the moral righteousness of another, 
is conduct completely at variance with the 
original law of our moral nature* The prin- 
ciple of which we are speaking, let it be re- 
membered, is not any of the corrupt feelings 
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which have been called into existence in 
consequence of the fall ; and which, in some 
instances, therefore, majr be suppressed and 
eradicated. It is the great principle on 
which man was formed by God to act his 
part, and on which, there is reason to be- 
lieve, the angels in heaven are now actings 
Such a principle is not to be changed by any 
but the Creator, though the circumstances 
in which we are placed have undergone al- 
teration. Our constitution, though corrupt- 
ed, remains essentially the same as before the 
fall, and particularly when repentance calls 
the moral &culties, which have been weaken- 
ed and depressed, agdn into vigorous action. 
The Scriptures employ no figurative lan- 
guage when they speak of the Christian 
being a new creature. He who does what 
the believer does by faith, is a being, who, 
with regard to the great characteristic fea- 
ture of his moral nature, belongs to a class 
of beings entirely different from mankind. 
Christians truly form a new order of moral 
beings. The distinguishing principle of their 
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renovated nature is directly opposed to the 
great <M)nstitQtional principle of the moFal 
nature of man. To become a true believer^ 
a man must be enaUed to do somethix^ 
which) so long as he remains true to his 
constitution, is phjrsically impossible. The 
I^ither of spirits alotie can render the thing 
possible, by alteriiig the oonstitntional feel- 
ing ; but until this take place, no individual 
of the human race can ever fisd disposed to 
relinquish, for th^t of God, his own method 
of seeking justification. 

This moral change, it may be remarked, 
is perhaps the means by which men are pre- 
pared to occupy the place nearest the throne 
of God, on which is now seated their Re* 
deemer — the man Christ Jesus ; and which 
place, had they remained perfect, by the ori- 
ginal ccmstituticm of their nature, they might 
have been imable to hold* 

This consideration, then, may apprize us 
of the strength and permanency of the feel- 
ing which we are examining. Were more 
palpable evidence required, it might be found 
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in abundance in all the false systems of reli^ 
gion which have prevailed, and in most of 
the corruptions of Christianity. It is not 
necessary, however, by lengthesied argu* 
ment, to demonstrate the influence of the 
principle. We wish, in this place, only to 
state the fiuist, and leave diose who have ex^ 
p^enced the state of mind supposed^ to as* 
certain the extent of its influence. 

Let us conceive then tliat an individual is, 
by the Spirit of God, deeply convinced dT 
his guilt, and rendered perfectly willing to 
forsake every sin ; but that Ood, for some 
wbe puipose, sees meet to leave him for a 
time to struggle for fiiidi on the established 
principles of his constitution. He may see 
plainly, and the fedings of his heart may 
acqpiiesce in the truth, that he deserves no^ 
thing but the displeasure of God both now 
and through eternity, and that, were he to 
be judged according to his deserts, this must 
in justice be his inevitable doom. He sees 
too and feels that he is bound to render uni- 
versal and perfect obedience to the divine 
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law; and henqe that no future obedience 
can, in. any way^ atone for his past transgres- 
sipiis. To obtala salvation, therefore, he 
distinctly perceives, that there is no alterna* 
tive but to trust at once to the merits of the 
Redeemer. The idea of ever becoming 
more worthy of the. salvation, offered in the 
gospel, appears to hini ab$urd. Though 
henceforth, without one instance of failure, 
he were to render perfect obedience, a pe- 
riod will never arrive when he will be able 
truly to say, I am now less, guilty and not 
so undeserving of the gift of salvation. He 
may indeed forget bis past sins, but their 
guilt must remain upon him undiminished. 
And besides, since, without faith and the 
sanctifying influence of the. Holy Spirit, 
he. can only add to his former guilt by new 
transgressions, he clearly perceives that the 
present moment is the time when he is least 
unworthy of salvation ; and that to accept 
of it instantly, without money and without 
price, is the only rational way to prevent 
future sin and secure deliverance. 
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Every penitent sinner, therefore, who be- 
lieves* the Bible is ultimately brought to this 
point : Thou believest that the Lord Jesus 
Christ has become the propitiation for the 
sins of the world, that whosoever believeth 
upon him might obtain remission of sins ; 
believe therefore, that for Christ's sake thy 
sins are pardoned. This belief is faith; 
and the faithfulness of the Most High as- 
sures thee, that thy sins then are actuaUy 
forgiven, and that thou shalt not perish but 
have everlasting life. 

When a man in the hour of deep repent- 
ance reasons thus with himself, he then feels 
how feeble is any force of evidence in sup- 
port of divine truth, to overcome the reluc- 
tant feelings of his heart. A number of 
powerful feelings incompatible with faith 
struggle in his breast, and none more power- 
ful than the feeling of moral obligation and 
the consequent desire to render obedience. 
^ These feelings draw him off from the Re- 
deemer, and urge him to seek deliverance 
from sin in a way more congenial to his na- 
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tare. While he is, when looking at the evi- 
daice, as firmly convinced that the blood of 
the Son of God cleanseth from all sin, as he 
is of any geometrical truth, when he ltttenq>ts 
to make the application to himself, his heait 
he finds denies it He feels utterly unaUe^ 
by trusting to it, to apply it to his troubled 
conscience and to derive firom it any aid, in 
relieving him Irom the feeling of guilt under 
which he labours* He cmmoty like the eon^ 
verts on the day of Pentecost, gladly receive 
the word which promises pardon, nor, like 
the jailer, rgoicebelievmg in God« In spite 
of all his clear perceptions of the truth and 
its evidence, the burden of guilt continues to 
oppress his soul, and will necessarily do so, 
till the Holy Spirit himself, by the applica- 
tion of the blood of atonement, sprinkle him 
from an evil conscience. All that a man in 
this situation is able to do is, to pray that He 
who purchased salvation, would himself, by 
his Spirit, make the efiectual application* 

Should God, however, in wisdom, still 
irithhold the promised aid, and for a time 
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siaSsr the penitential ieeluigs to operate on 
natural principles, new obstacles will be 
ibimd to arise. Along with his prayers, the 
individiial will necessarily attempt to render 
obedience to the divine kw in the points in 
which he lias hitherto failed. If he do not 
this, it is a proof that his repentance is ex- 
tremely superficial. As soon then as he 
yields obedience to the precepts he has been 
in the habit of neglecting, another principle 
comes into action. It is the fact that the 
discharge of duty uniformly produces that 
agreeable state of mind called the feeling of 
moral approbation.* The fact, and the state 
of mind itself are known to every one, and 
need no illustration. 

With regard to the causes which produce 
this state of mind, it results from a combina-^ 
tion of simple feelings, of which some are 
common to the unregenerate man and the 
Christian. But the principal source from 
which it springs is the feeling of merit, which 

/ 

• See B!wvn»8 Lectnreft, vol. iii. p. 353. 
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all less or more experience on the perform- 
ance of virtuous actions. It may, indeed, 
seem strange, that we should talk of a feel- 
ing of merit in the mind of a creature, who 
knows that he is bound by every obligation 
to obey a law, of which the perfect obedience 
alone can render him innocent, and which 
he is conscious he has frequently violated. 
Perfect obedience alone should be felt to 
render him free of guilt, and every thing short 
of this should necessarily exclude any idea 
of good desert Yet such is the unquestion- 
able fact. It seems to result necessarily from 
the corruption of our moral nature. On 
account of this corruption, there is a strange 
propensity in man to feel a much greater de- 
gree of satisfaction in contemplating his vir- 
tues, than he does of dissatisfaction in con- 
templating his vices. Hence the proverbial 
lenity with which a man regards his own 
misconduct. A few virtues, real or imagin- 
ary, are found sufficient to balance, so far as 
feeling is concerned, a multitude of crimes. 
The penances of superstition, by which a 
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little inconvenience or corporal sufiPering is 
made to atone for the most aggravated moral 
delinquencies, present a true picture of what 
actually takes place in the human mind un- 
renewed by the Spirit of God. In every 
such mind, when conscious of guilt, there is 
really a process of atonement going on, by 
which the disagreeable feeling is removed, 
and peace of mind restored. Other feelings, 
it is true, assist in making this practical 
atonement ; but, in every instance, the feel- 
ing of merit will be found to be the principal 
agent 

But without determining the number and 
comparative influence bf the causes which 
combine to produce th^ effect in ques- 
tion, all are familiar with the general fact, 
that the discharge of present duty has a 
wonderful power in allaying the painful feel- 
ing arising from the consciousness of past 
guilt, and in substituting, in its room, an 
agreeable feeling of self-satisfaction. It is a 
mistake to imagine that any depth of repent- 
ance can hinder the operation of this princi- 



ii4t FEELINGS OPPOSED TO FAITH* 

pie. While the intensity of the repentance 
strengthens the feelings which tend to drive 
OS to the Saviour^ the opposing feelis^ also 
acquire strength in the same prcqxirtipii ; 
and though therefore the struggle may be 
rendered more violent and protracted, the 
issue, in all cases, is equally certain. When 
the Spirit of God, indeed, lias fixed his abode 
in the mind of the penitstit, he will be unable 
to find rest to his soul, except on the elect 
and precious Comer-stone laid in Zion, on 
which they who trust shall never be confound- 
ed ; but in all other cases, it may be affirm- 
ed universally, that, however deep and acute 
the repentance is at first, it will, on natural 
principles, without reference to the atone- 
ment of Christ, be ultimately supplanted by 
the agreeable feeling of moral approbation. 
And it is no exception to this fact, that the 
dread of the ccmsequences of guilt, in some ] 

instances, remain permanent. In many such 
cases, in which the dread of consequences is 
greatest, the feeling c^ moral disapprobation 
was never felt, and is found not to exist 
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To excite the feeling in questioB, it may 
be xenmiiKed, it is not necessary that a 
man discharge all the duties, which, he is 
aware, the law of Ood requires. In ordi- 
nary cases, it is sufficient that he do some^ 
liiing which he has not been in the habit of 
doing hitherto. Herod, induced by the 
preadiing of John, did many things, and 
though he must have been conscious diat 
many things additional were still to be done 
to render his conduct such as the divine law 
required, we doubt not that he felt a high 
degree of satisfaction in the contemplation 
of his own moral excellence. Indeed, it is 
not difficult to discern in his subsequent 
treatmeait of the prophet, the wounded pride 
of the pharisee. And in general it will be 
found, that the strength of this principle is 
in proportion to the degree of moral depra- 
vity. Contrary to what should be the truth, 
the lower a man is sunk in vice the more 
easily he feels satisfied with his feeble and 
half-sincere attempts at reformation of con- 
duct. 
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Let US now see the effect of tliis principle 
in the case before supposed. Let the indi- 
vidual, prompted by the feelings resulting 
from repentance, proceed to the discharge 
of hitherto neglected duties, and he will 
quickly experience the delusive feeling of 
which we are speaking. His attempts to re- 
press it, by the consideration of the extent 
and spiritual nature of the divine law, will 
prove utterly ineffectual. The agreeable 
feeling will progressively increase, and in 
proportion exclude the painful feeling of re- 
luctance, and consequently all the feelings 
resulting from it opposed to the existence of 
faith. If then the man believes sincerely the 
peculiar doctrines of the gospel, and if he is 
unacquainted with his own heart, he may 
easily persuade himself that he has now ob- 
tained the gifl of faith from on high. This 
he is conscious of, that he has obtained 
peace of mind and is freed from the painful 
feelings under which he lately laboured. 
But diis peace is not founded on the right- 
eousness of Christ. He desires moral right* 
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eousness it is true, and has been diligently 
labouring to acquire it, and, with respect to 
his feelings, he actually has obtained it. 
Though, while the penitent feelings remain- 
ed vivid,, he felt his need of the moral right- 
eousness of another, his desire has been 
practically attained. The wound which was 
then made, has been closed by a natural 
process, without the application of the blood 
of Christ, -and he now feels the atonement 
unnecessary. He feels whole and needs not 
a physician. Though the feelings of his 
heart cry, peace, peace, it has been derived 
from a source very different from the fact, 
that Christ died for his sins and rose again 
for his justification. 

In this manner thousailds of professed 
Christians obtain peace of conscience inde- 
pendently of the righteousness of the Re- 
deemer. They have had many alarming 
fears respecting eternity, and have felt much 
sorrow for sin, and by these feelings they 
have been driven, perhaps from a couirse of 
open violation of the divine law, to the strict 
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observance of all its precepts. By this 
means, on the principles just described^ they 
have obtained peace, and perhaps much sa- 
tisfaction in religion* They have hence 
drawn the conclusion, that they possess faitb 
and have secured their well-being for eter- 
nity. Were such individuals to examine 
their own hearts, they might without great 
difficulty discover, that though they may 
have faith, — nay, the full assurance of faith, 
that their sins are pardoned, and that they 
shall enjoy everlasting life^ they have assnr- 
ediy no faith for these purposes on the atone* 
ment of the Redeemer. Their hearts^ what* 
ever the force of evidence may compel them 
to believe, have no < practical fiseling of the 
necessity of his atcmement, and trust to some- 
thing in themselves to recommend them at 
least to the Redeemer, if they dare not claim 
at once the &vour of God. 

An individual in this state, though in some 
respects not far from the kingdom of hea* 
ven, is in greater hazard of final ruin than 
the profligate and notcMrious skmer. Such 

2 
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was the state of the Pharisees of old. And in 
bringing his people to the Redeemer, divine 
wisdom sctfnetimes sees fit to allow them to 
expose themselves to temptation, and to fall 
into aggravated sins, and by that means to 
destroy more effectually the self-righteous 
principles. When this be&lls a man who 
has sincerely repented, and whose after-con- 
duct has been di^inguished by many virtues, 
but who has obtained peace of mind by the 
natural process, without the direct applicar 
ticm of the righteousness of the Saviour, he 
is the better able to discover the unsoimd 
foundation on which his hopes rest. While 
his penitent feelings are still vivid, let him 
attempt to derive consolation from the doc- 
trine of the atonement, and he may still feel 
as unable as before ; but will be impelled to 
renewed and more resolute endeavours to 
render obedience. The self-righteous prin- 
ciple of moral approbation will then come 
into operation^ and soothe his mind with the 
pleasing feeling of merit, and render the 
righteousness of Christ no object of desire* 
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Let him again fall into sin, and again repent, 
and a similar process will again be repeated. 
And thus would the most sincere penitent, 
without divine aid, for ever proceed — sinning, 
repenting, and practicaUy atonmg for his 
sins, till, as was said before, a seared con- 
science, would prove the necessary result. 
Blessed be God, the Father of mercies, that 
He himself applies his salvation by the wash- 
ing of regeneration, and the renewing of the 
Holy Ghost. 

Such are some of the feelings which oppose 
the existence of &ith, by rendering us imwill- 
ing to accept salvation in the manner offered 
in the gospel. We might have speci^ed a 
number of others, and, in particular, we 
might show how the sinful and moral feelings 
combine in giving force and permanence to 
the opposition ; and then we might point out 
their united influence upon the understand- 
ing in weakening the force of evidence, and 
diminishing the clearness and vividness of 
our perceptions of divine truth. Our limits 
forbid us to enter upon these interesting to- 
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pics. The brief observations which have 
been made, may be sufficient at present, to 
meet the arguments of those who, misled biy 
what they conceive to' be philosophy, are 
perverting the most momentous doctrines of 
the gospel. Were the principles of the hu- 
man mind better understood, we would only 
be the more convinced that the doctrines of 
Reyelaition, on the subject of faith, are truly 
a statement of facts. And were the subject 
considered merely as a matter of science, in 
considering . the constitution of the human 
mind on the one hand, and the nature of 
faith on the other, the philosopher would 
pronounce, with all the certainty which the 
philosophy of observation admits, that faith 
is: a state of. mind which man on natural prin- 
ciples is utterly unable to possess; and that 
were it. not the peculiar glory of the gospel 
to be the ministration of the Spirit, never 
would a sinner of the human race have 
found it either the power or the wisdom of 
God unto salvation. Such would be the de- 
cision of true philosophy. 

G 
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Happily, however, we are not left to seek 
the truth on this subject, from the induc- 
tions of philosophy. We have a more sure 
word of prophecy, to which we do well to 
give heed as to a light shining in a dark 
places But it is unnecessary to bring for- 
ward evidence Aom this . source at present* 
Every candid reader of the Scriptures must 
be convinced^ that feitb is the fp&. of God, in 
a sense very different from the mere reveia^ 
tionof.the truths jbo be believed* In spite 
of the. perverted ingenuity of presumptuous 
and igt)orant criticism, we feel not the least 
suspicion of being deceived, in believing, in 
the most ample e^ctent.of their meaning, the 
statements ^f our Saviour : ^^ No man can 
come tQ me except the Father who haa sent 
me.draw him. It ia. the Spirit that quicken^ 
eth;,the flesfhr-the intelsUiptual and moral 
powers pf maQ-rrprpfitieth nothing."* 

* John Yu 44. 63. 



CHAPTER v., 

WHSTHEB THE UJIBan&BKZRATE MAN IS AXOUB 
TO PRAY IN A MANNER • ACCBFTABLE : TEO 
GOD. . 

Having^ now aacertained the utter iiiabili^' 
ty of the buman: mind^ on natural prineiplea, 
to believe diredfy on the Loud Jesus' Christy 
we ^proceed to exanune the fiurtfaer extent of 
humau. agency by indusot means^ in the pro^ 
duction of savings faiA. 

TbepriBcqpal means whidi.<3od requires 
us to. employ for this purpose, are the read** 
ingand li«mng of his revealed word, and 
prayer. ., 

And as it was formerly proved, that man 
is perfectly able, on natural prindj^es, to 
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understand and believe the truths of the gos- 
pel, we have now only to inquire whether 
the natural man can present prayers which 
the Most High will hear and answer in 
peace. 

The Scriptures inform us, that the sacri- 
fices and prayers of the wicked are an abo- 
mination to the Lord;* and we cannot con- 
ceive, therefore,' that wicked men, as suchj 
canpresent an acceptable prayer, or. obtain 
their requests. Though they ask they re- 
ceive not, because they ask amiss ; that is, 
that'they :may:consume it upon their -Iugts.f 
Aiid'such, 'it: is plain,' is the dbposiUbn of 
every sinner, until, by repentance, he become 
willing to relinquish his favourite pursuits, 
and regulate his conduct by the divine law. 
And, besides, it is equally plain, that no sin- 
ner can really desire paixlon, and sincerely 
pray for ffuth, in order to obtain it, so long 
as the enjoyment of sin is felt to be an object 
of predominant desire. Repentance, there- 
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fore, is absolutely necessary, both to give 
existence to prayer,, and to render it such as 
iQod wilL regard. . Without repentance,, .the 
existence of ^ unfeigned prayer for. faith, i. in 
order to obtain pardon, - is impossible; .and 
though it were possible, -the -prayers ' of the 
impenitent would tend to bring down upon 
them a curse, rather than a- blessing. Before 
proceeding, therefore,- to inquire, whether 
the .unregenerate man can pray with^ accept- 
ance^ we must first ascertain, whether, oi\ na- 
tural principles, he is able to repent. . .) 
t^- With regard to repentance, it is necessary 
to observe, that there are what may be con- 
sidered two sorts of repentan.ce described^in 
Scripture. -'The one is generally, knowii. by 
the name of evangelical irepentaiiice, and 
flowsprincipallyfromaove to God, andJs 
peculiar to the : genuine Christian. Such 
appears to have been the repentance of Peter 
after denying his Master, of Paul, no doubt, 
after his conversion, and of every true be- 
liever whose heart has been filled with di- 
vine love, and rendered holy by the Spirit 
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of ! God* The other sort may be termed na* 
taral repentance, and springs chiefly fcom the 
oonviclions of ccmscience, stimulated and 
qtdckened by the dread of the consequences 
of sin. Of this sort of repentance numerous 
exan^Ies are to be found in scripture his* 
tory* The whole history of the Isradiites, 
indeed, presents a long series of crimes often 
followed by repentance of this sort When 
smartisig under the inflictions of divine jusr 
ticey:whidx their consciences convinced them 
of having deserved, and anticipaidng^ per* 
haps, punishments still more severe, they 
felt the evil nature q[ tran^ression, and, for 
altime at least, were witling to abandon it, 
and: return to the course of duty, lleir 
hearts, it is true, as we are expressly^ told, 
were not right with God ;* but there can be 
no doubt that, selfish and unworthy as their 
motives might be, they were tit the time sin- 
cere in their desiise to abandon sin, in order 
to obtain pardon and impunity. Sudi is the 

* Piahn bamii. 37. 
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vepentsxice of the unregenerate man. With 
little or no love to God, and no compunction 
for . sin as a violation of his law ; but con* 
saous of his guilt, and dreading the punish- 
ment which has been denounced against his 
iniquity, he is constrained to relinquish sin* 
ful habits, and attempt a reformation of con- 
duct « 
. That men, from temporal considerations, 
frequently repent in this sense, and, in con- 
sequence, overcome inveterate habits, and 
abandon favourite pursuits, is a tact which 
cannot be denied. And it is certain that 
the Bible presents still more powerful mo- 
tives, both (^ a temporal and eternal na- 
ture, which are calculated to produce a still 
higher degree of this sort of repentance. 

It must have struck every reader of the 
sacred Scriptures, that while true believers 
are uniformly exhorted to obedience by ar- 
guments drawn from the love and mercy of 
God and of the Redeemer | mankind in gen^ 
ral are persuaded to become Christians by 
arguments addressed to their selfish feelings. 



128 OF PRAYER* 

and. drawn from .their future condition as 
condemned sinners, or from the eternal life 
which ..thqr may .obtain by faith :in the Sa- 
vibtir. J The wrath. to. come: the worm that 
didth not, and' the fire that is not quenched; 
the.tribulati6n:and anguish which await every 
soul; of man that doeth evil, are the princi-- 
pal motives urged to induce men to repent 
towards God, and to haVe faith towaMs our 

Lord: Jesus Christ. . / • 

!:. This class of motives is not employed with- 
out reason..- Evpry. onewho is any degree 
acquainted with the . human, character j as pce-^ 
sented either in ordinary life or in the history 
of mankind, is aware that. a regard to the 
consequences of action excites the feelings/ 
which principally, give vigour^ and weight to 
the dictates. of conscience. In favourable 
circumstances, the feeling of moral obliga- 
tion alone may have sufficient strength to 
produce: a decided preference of right and 
rejection of wrong ; .but when temptation is 
presented and strong, passion is excited, no-^ 
thing,. as every. one knows, can .support the 
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decisions of conscience, and restrain froin 
the commission of, crime* but the considera- 
tion of the consequence,, whether happy or 
miserable, which must result from . the con- 
duct proposed. In this case, therefore, 
though the feeling of moral obligation holds 
an impbrtisint place, the motive as a whole 
is deddedly of a selfish character. • It is. in- 
deed principally the stroi^, natural and law- 
ful desire to escape misery and obtain hap- 
piness. 

- Hence then the scriptural arguments ad- 
dressed to mankind, are admirably adapted 
to his condition as a depraved n^oral .being. 
No man, who on. rational evidence believes 
the Bible to be true, can. contemplate the 
joys and sorrows of eternity without feeling, 
in a greater or less degree, a desire to break 
o£P his sins by repentance, and .to lay hold 
on. the hope set before ; him. And even 
amonjg the. most profligate and . abandoned, 
who may be acquainted with. the truth of the 
gospel, few are to be fouild, who. have not 
their moments of reflection when they antir 
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cipttte with dread that^indignadon and wrath 
to which their wickedness justly exposes 
&em ; and who do not^feel some desire to' 

m 

flee from the wrath to come, even at the 
expense of the pleasures which they have 
hitherto most valued. Hiese feelings are, 
in hundreds of cases, futile and inefficient, 
and are quickly destroyed by the force of ex- 
ternal excitement and the presence of tur- 
bulent passion ; but for the moment, it can- 
not be doubted, they assume the character 
of true repentance. Ah^ however, which we 
wish to affirm is that, in ordinary cases, a 
man who believes the doctrines of divine 
revelation cannot contemplate the facts which 
are exhibited, without having awakened in 
his mind some degree of this sincere, though 
selfish repentance. We do not here, nor 
anywhere else in faking of human ability, 
state the proposition universally. We are 
aiware, that by a course of vice the conscience, 
^ven of a man who understands and believes 
every doctrine of the gospel, may be seared 
to such ^a d^ree as to regard with jndi£fer- 
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ence, at once all the promises and direaten- 
mgs of the Almighty. The possibility of 
the repentance of which we are speaking, 
and the indisputable fact that men do, on 
natural prmciples, often thus repent, are all 
which are necessary to be maintain^. 

The next object of inquiry then is, whe- 
ther this natural repentance, as we have 
termed it, is sufficient to render the prayers 
to which it gives rise acceptable to God. 
This sort of repentance, it is obvious, cannot 
produce the holy prayer of the genuine 
Christian, in whose mind love to God, hat- 
red pf sin, and other holy feelings, are the 
principles of action. These feelings are not 
necessary to the tsxistence of acceptable 
prayer. In order to: render prayer such as 
God will regard and answer, there are only 
two things absolutely necessary. Thece must 
he, in the first place,^ the belief that God is 
able, and for Christ's sak^ willing to grant 
us the object of our petitions ; and, in- the 
second place, a desire to obtain iL ;The 
latter is necessary to. give i^istence to prayer 
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iaauy. shape; since prayer is nothing more 
than the expression of our desires : the 
former is required to render us sincere cin 
asking the thing from God. We cannot in 
good e^i^est present . any request to a perr; 
son whoib we believe either unable, to grant 
us our petition,, or whom we consider uukl- 
terably determined to refuse it. . The will^ 
ingness of ; God to . grant us our . request- 
implies of course, . that i the . thing prayed 
for is^consistent.with his law; for we cian- 
noi conceive that God, in answer! to praiyer,- 
is willing -to give i us any thing, in its own 
nature sinful, or which we intend to apply^ 
tb sinfuL purposes. .. / . .l«:f 

t These. are the. only feelings necessary to 
constitute acceptable prayer. . It is not by 
aiiy >nreans . necessary, that ,the motive by 
whichcwe are prompted be.holy ; itds eh'ougb 
that it bei iiinocebtJ l Let .a: wretched -beiijy,' 
conscious of! his wretchedness, desire; to be 
delivered from the : cause o£ it, rand > believe 
that' God, for: ChriiJt's sake, as wiHing to de- 
liver him ; : and ' he : wants nothing to render 
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his prayers acceptable to God. There is 
evidently nothing holy in this. The great 
motive to obtain the deliverance is not loyel 
to God, nor hatred of sin, but simply the 
natural desire to escape misery. And de- 
void .of holiness as this feeling is, the Re- 
deemer requires nothing more to render us 
welcome to Him' by prayer, and to obtain 
fronihim all the glorious blessings of aalvar 
tion .'without money and without price. ' : ' 
: .This appears obvious from some of the 
instances of prayer recorded in the Scrip- 
tures. The prayers of the Israelites, prompt- 
ed by the repentance to which we have ad- 
verted, w'e^e uniformly heard and answered 
by God. ITiey cried unto the Lord is their 
trouble, and evidently from no other motive 
than the selfish desire to obtain deliverance 
frOTi.'it; and nevertheless he delivered-them,' 
as it is said,' from their distressies. * The 
natural desire to be freed from.suffering, and 
the simple belief that God was able to d^li- 

* 

• Psalm ctU. 6. 
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ver them, seemed the only feelings necessary 
to render their prayers acci^table to God^ 
foil of compassion and ready to forgive* No 
love to God, no holy hatred of sin as a vio« 
lation of his law was indispensable. These 
were left to he the fruits of gratitude for de* 
liverance, and were not required a& recom- 
mendations to obtain it As their sin often 
was idolatry, the belief that Jehovah alone 
W4S able to effect dieir d^verance, and th« 
desire to seek it from his hands, ari»ng 
solely from the selfish but natural and law- 
ful principle of self-<pres6rvation, were- only 
required to rendar dieir prayers acceptable^ 
Their hearts, indeed, were not right with 
God, nor were they steadfast in his covenant, 
but quickly returned to their former sins| 
yet there can be no suspicion, that remem'* 
bering that God was their rock, and the 
Most High their redeemer, they were, al 
the time, perfectly sincere in. seekmg his 
aid. 

Similar to these prayers of the Israelites 
were those of Ahab, Jehoahaz, and others, 
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who died, as they livedo unregenerate and 
wicked men. *When Ahab heard from Eli-» 
jah the punishment threatened by Qod f<nr 
his conduct respecting the vineyard of Na- 
both. It came to pass, says the sacred writer, 
that he rent his clothes and put sackcloth 
upon his flesh, and fasted, and lay in sack* 
doth, and went softly. And in consequence 
of this, the word of the Lord came unto Eli- 
jah, saying, ^* Seest thou how Ahab hum* 
bleth himself before me ? Because he hum* 
bleth himself before me, I will not bring the 
evil to pass in his days/'* In this infi^tance, 
there cannot be the least doubt that the re- 
pentance of the guilty king, selfish as it 
manifestly was, was not sincere. We cmi* 
not imagine that God would have mention* 
ed in such terms a conduct altogether feign- 
ed. There was certainly a desire to escape 
the punishment due to his crimes, and a be- 
lief that God, in mercy, might pardon his 
wickedness ; and these alone were necessary 
to enable him to oiFer acceptable prayer^ 

• 1 Kings 1x1. 29. 
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; The statements of Scripture to the same 
effect are numerous. So evident, indeed, is 
the doctrine that good men, who hbve thought 
otherwise, could have been misled only by 
the consciousness of what their own prayers 
were, and by considering prayer as some- 
thing essentially holy. This it is not. The 
object may be holy ; but the motive, which 
determines the moral nature of the action, is 
required only to be innocent. And while it 
is true, therefore, that an unregenerate man 
is ' able to present sincere and acceptable 
prayer, it is also true that in our flesh, that 
is, in the mind of man in its natural state, 
there is no good thmg, — nothing really holy 
with respect to God. 

. Destitute, however, as the prayer of the 
unregenerate man necessarily is of any thing 
essentially holy, and irrational as it is. to 
consider it in any respect meritorious, let 
every sinner rejoice that this is the great 
means appointed by God, by which to ob- 
tain /saving faith and all the consequent 
blessings of salvation. Let any sinner, who 

4 
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is conscious of no better motive than the 
selfish wish to escape the wrath to come, 
and to obtain everlasting life, and who be^ 
lieves that God for Christ's sake is disposed 
to. bestow these unspeakable gifts on perish- 
ing sinners, pray for faith in the Redeemer, 
and he will iere long, be convinced, that God 
is still the' hearer and answerer of prayer. 
It is to hear and answer prayers arising from 
such motives, that his faithfulness is pledged. 
The promise is. made to sinners as well as to 
saints. Ask, and it shall be given you; 
seek,'and'ye shall find; knock, and it shall 
be opened unto you.* And surely wp have 
abundant proof that our God is well dispos* 
ed to fulfil his promise. He has given jhis 
only begotten Son, not for ce 'tain holy .in- 
dividuals, but for the chief of sinners; and 
surely if God spared not his own Son, but de- 
livered him up to the death for us all, how shall 
He not with Him freely give us all things ? 
]^ever; did a miserable being apply in vain 
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• Luke xi. 10. 
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to our Saviour when on earth; and never 
shall a wretched sinner apply to Him in 
vain, now that He is in Heaven. Conde* 
scending and merciful as He was when beard- 
ing our griefs and carrying our sorrows, 
most assuredly He is not less condescending 
and compassionate now that he has actually 
died for our sins and risen again for our jus- 
tification. 

Hence then appears the consistency of the 
statements of Scripture. While it is true 
that faith is the gift of God, and that we are 
utterly unable of ourselves to believe upon 
the Lord Jesus Christ rnito salvation, it is 
equally true that it depends upon ourselves 
whedier we shall have faith or not; and that 
if we do not obtain it, the fault is entirely 
our own. No knowledge and belief of the 
truths of Scripture can effect the change of 
heart necessary to its production ; this they 
dp not profess to do, and were never intend- 
ed to do. They point out the means whidi, 
to effect this purpose, God requires us to 
employ ; and to induce us to employ these 
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means, they present motives well adapted to 
the present state of our intellectual and mo« 
ral powers. In spite, therefore, of the so*^ 
pfaistry of ingenious and faithless men, every 
one who is acquainted with the Bible must 
feel convinced that, if he ultimately perish, 
the crime is wholly his own ; and' that he 
voluntarily excludes himself from the bless'^ 
ings of salvation. 

It may not be useless, though a little out 
of place, to state in passing, how far an un* 
regenerate man may proceed in fiilfiUing the 
divine law. Mudi injury has been done to 
the cause of Cnristianity and of true holinei^s 
by underratmg the moral ability of man. 
The infidel has scoffed, and not without rea- 
8cm, at what he conceived to be the doctrines 
of the Bible, when his own consciousness 
clearly disproved statements, aJSirmed to be 
made by the authority of Grod ; the nominal 
Qiristian has never doubted the security of 
his conditicm, and has been led blindfold to 
eternal ruhi) flattering himself witibi his meet* 
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ness for heaven; and the foeble Christian, 
who has scarcely yet got over the threshold 
of the sheep fold of the Redeemer, has sat 
down contented with his carnal virtues, and 
dreamed of adorning the doctrine of God his 
Saviour. Let the utmost extent of the moral 
ability of man be admitted. After all the 
concessions which the most zealous advor 
cates of the dignity of human nature can 
demand, it will be still found, that man is a 
fallen and corrupted creature, and that the 
statements of Scripture are no exaggeriated 
account of his depravity. :..-.: ^: 

: With regard to the external observance of 
the law of God, the unregenerate man may 
in every respect rival the true Christian,'; and 
fall little short of perfect obedience. Such 
instances we have in Paul, who touching the 
law was blameless ; and in the young man, 
who had kept the law from his youth. 
! With regard to motive too, it is a mistake 
to imagine that the unregenerate man must 
necessarily be a hypocrite in religion, and 
act from unlawful and unworthy motives. 
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-None X)f the feelings by which he is prompt- 
6d« may be in; itself forbidden. . The feelings 
of conscience, the dread of future ruin, the 
hope of salvation, the impulse/of the gene- 
rous feelings maybe the: motives whi<ih. re- 
gulate his cdtiduct Of such motivies some 
are positively virtuous, and others 1 inno- 
ceitt' and permitted by the divine, law ; and 
were - nothing : more necessary: to the : right 
pei^onhance of religious ^ duties,. the conduct 
of the individual would then ineet the entire 
approbation of God. . i !: 

^ To a certain extent, the motives of the 
'uhregenerate man and those of the true 
Ohristian coincide. The real as well as' the 
nominal Christian feels the desire of future, 
happiness a motive to duty. The one as 
well as the other loves his relatives, his 
friends and his country, with the same'.in- 
stixictLve feelings of affection. Both, perhaps, 
act on the same generous impulse in defence 
of the injured, and in relief of the wretch- 
ed. So far all is well. God approves both 
of the action and the motive considered by 
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themsdves ; and £tr be it from us to undeiv 
rate ^uch yirtaest.or to despise ev^. tke 
ruin» of the image <^. God, in. which maa 
was originally, created. 

The grand difference between the xegeiD!^ 
rate and unregenemte character is^ that the 
love of Grod» whicji is not an active principle 
in the one, is the predominant .principle of 
action in the other. . The true Christian^ 
while he loves his friends, his country .an4 
a thousand. other objects, as. ardently, and 
for the same reasons as other men, is com 
scious of loving his God still more ardently 
and decidedly. ' Supreme love to God is the 
fedii^ which, in his mind, regulates every 
other a£fect}on. Every feeling incompatible 
with this he considers sin&l, and. endeavours 
by every means to suppress. In the mind 
of the nominal Christian,. on the other hand» 
the love; of God, though perhaps. in certain 
circumstances occasionally felt, never* war 
quires the strength of an active princ^k. 
His most virtuous actions arenas little prompt^ 
ed by love to God as those whicb . are^ most 
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direetly opposed to his law. The services 
which he renders more immediately to God^ 
spring principally from a regard to the con* 
sequences of his conduct Let this tact be 
supported only by the evidence of conscious* 
ness> and none vrill doubt its reality; Every 
one» except the humble believer in Jesus, 
must be compelled to admit that, however 
virtuous his motives may be, the love of God 
is certainly not the predominant feeling, nor 
even, in any respect, an active and perma- 
nent one.. 

As a moral being, therefore, bound by the 
constitution of his nature to love God su-» 
premely, both the vices and virtues of an un- 
regenerate man are, with respect to God, 
sinful. The one is a sin of commission, to 
use the language of the schools, the other a 
sinr of omission ; but in both, there is a dere-^ 
Uttk>n of duty and a violation of law. And 
though we are in the habit of considering 
sins of the former dass as more aggravaited 
than those of the latter, it might be shown 
thait, in numbers, of instances at least; there 
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is really littfe difference in point; of moral 
demerit. .Be this however as it may, no 
one doubts Jthat sins of omission render a 
mian as truly guilty as the commission of ac- 
tual crime. . ' : ' ■' ' \ ."^ 
And, perhaps, there is not a stronger proof 
of. the depth of our depravity, than that:we 
feel so lightly the omifesion of the duties we 
owie. to, God, — or rather, in truth, that we feel 
the. perfocinance of some duties entitles us 
to a. sort of licence to omit others. An un- 
regenerate man may perform many impor- 
tant duties, and do many excellent things, 
and .so far. both God and man . approve of 
his. conduct; but this surely, does not render 
^W innocent in neglecting other duties equal- 
ly, important. We love! our countrymen, 
apdjtis.well; but does this entitle us to dis- 
regard. and hate an affectionate parent or. a 
generous benefactor ? How then can we. be 
innocent without love to the best of parents 
and most generous of friends ? By 'Him: we 
live, move, and have our being. From Him 
we expect the undeserved gift of eternal life. 
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Ahd since to purchase this gift for us» H^ ac-i 
tually became obedient to death, even the 
death of the cross, how can we be guiltless 
if we love not Him who first loved us ? Iq 
an unregeneratfe stata we may discharge all 
the duties of religion, and all our liiptivef 
may be perfectly lawful ; but even this can-* 
not surely justify the want of supreme affec- 
tion towards OUr Creator and Redeemer. 
The motives of an unregenerate man, in ren- 
dering service to God, are truly of a selfish 
character. And if the man who, from such 
motives, should court and enjoy our friend- 
ship, would be justly conceived to act a base 
unworthy part, and to be utterly undeserv- 
ing of the i^acredname of friend, we certain- 
ly cannot be innocent if we do not supremely 
love our God. This we will never do till, by 
the renewing of the Holy Ghost, we perform 
the great work of God — ^to believe in the Lord 
Jesus Christ fbr salvation. So true, there- 
fore, will be found the statements of the . 
apostle, that the carnal mind is enmity 
against God ; for it is not subject to the law 

H 
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of God^ neitha: indeed can be.* Sudi is the 
true picture of the boasted virtue of the un* 
regenerate man in his best estate* His most 
virtuous actions are truly violatknis of that 
supreme law, which is holy, just, atid good, 
and whidi, by the constitution of his moral 
nature, he is bound to obey. 



* Romans Tiii. 7. 



CHAPTER VL 

TH£ EXTENT OF HUMAN KNOWLEDGE RE- 
GARDING REGENERATION, AND SOME RE- 
MARKS RESPECTING IT« 

In the preceding part of the Essay, we have 
endeavooTed to ascertun the utmost eiUent to 
which man can proceed in the acquirement 
of saving fid|Ji« He is perfectly able, it has 
been shown, to acquire a correct knowledge 
of all die doctrines of Scripture necessary to 
its existaioe, and by the exiUnination of evi** 
denoe to convince himself of their truth. 
Hiese doctrines are of such a nature, and so 
^dl adapted to the present state of die humaii 
mind, that, when duly contemplated, fbey 
cannpt &i],.in ofdinairy c^ircmnstances, to in- 
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duce men sincerely to employ the means of 
grace. And to those who employ those means, 
God has promised to communicate his Holy 
Spirit to regenerate their corrupted nature, 
and to work in them the work of faith with 
power. 

With regard to the reality 6f divine agen- 
cy in rendering men true believers, the state- 
ments^ of Scripture are explicit and numer* 
i>ua. But though on this point Revelation 
had afforded us no information, the experi- 
ence of every Christian, capable of observ- 
ing.tf^hat passes in his own mind before. and 
after becoming: a gehuine believer, woidd 
most satisfactorily convince him pf the cadst-r 
45nce of some external agency superior to his 
own* He, would have feltthat;divine"truthy 
linderstood and believed, entirely. &iled:to 
produce: in his mind: the feelings peculiar^ to 
the Christian; character; ttnd that no exer*« 
0Qils pf his own or of others, by way of ar-' 
gument wd motive, were able to render it 
adequate (6 the:^ect. .He would then have 
felt that, without ^y new effort on his party 
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or inore probably with less,, and without the 
co-operation of any additional cause of which 
he was conscious, the truth, hitherto ineffi* 
cient, produced a certain marked change in 
his affections. His mind, he would feel, had 
at length got the power of doing something, 
jnrhich was formerly found impossible; an4 
which no agency, with which he was ac«- 
qu^dnted,' could enable him to perform* And 
as an effect cannot be produced without a 
cause, the conclusion would be inevitable, 
that some invisible agency had conferred the 
power hitherto wanting. This agent, the 
Scriptures inform us, is the Holy Spirit of 
Ood ; and the effect produced is usually term<» 
ed Regeneration. 

[ By the term Regeneration we at present 
wish to understand that effect (of whatever 
nature it be) produced upon the mind by the 
Spirit of God, which enables aman to exercise 
faitti and other graces of the Christian charac* 
> ten We do not by the term mean the actual 
exercise of faith, or any other of the Chris* 
tian graces on the part of man ; but simply 
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what the Holy jSpiiit docs to the mind to 
lender it able to exercise them. 

In speaking of this mysterious change, it 
is of some importance to know precisely die 
^ctent of human knowledge regarding it. 
Without this writers are in great danger of 
perplexing themselves and their hearers, not 
unfrequently, much to the injury of both. 

All true philosophy^ it is well know% is 
employed simply in pointing out e^cts, bxA 
In referring them to their proper causes, wilii*^ 
oiit attempting to explain the hidden pro^ 
cesses by which these effects are produced^ 
The philosopher, indeed^ may frequently be 
able to resolve an immediate cause into a 
more general principle, and that perhaps 
into a principle still more generitl ; but he 
ultimately arrives at a point at which he 
can do nothing more than state the fact* 
When the reason is demanded why such aXk 
effect takes place, the only reply he can give 
is, that such is the nature of things. . With 
r^ard to how and why it is, be must be con-* 
tent to remain utterly ignorant. He has done 
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«U that true phflospphjr requires, when h^ 
^ows that such aa e&ct ia actoidiy producr 
dd by such a cause, and discovers whether 
any other, or what causes can produce a sli^ 
aular effect^ and ascertains what opposing 
causes may prerent Ihe usual result 
. This statement is equally true with r^ard 
to the philosophy of mind* We know, for 
instance^ that the contemplatioQ of certain 
4>bjects excites certam emotions ; butour con- 
sciousness cannot detoct the secret process 
bgr which, lltey ace excitod. The fact that 
they axe excited is all of whidi we are cx>n^ 
scious. 

On tjbis principle^ with i^^^ard to 'Regfiti^ 
ration, w^ can know nothing mor^ than that 
it is something done to the ;nind, by a certain 
ag^t, generally in the use of ce^rtain means 
on our part, and leading to certain changes 
m .oiir affectkms and conduct What this 
isomething in its own nature is, Christian ex* 
perience can afford us no information. The 
renewed znan is conscious merdy, that cer- 
tain views of divine truth excite certain emo- 
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tioiid formerly unfelt j but he is coilscimis of 
^nothing tpope. He feels perhaps love to God, 
faith in Christ, repentance jor any of the 
grates, which in Scripture are described as 
))eculi^r to the regenerate^ and hence he con-« 
eludes diat he has undergone that great 
thange; but neither &ith he knows, nor 
love, nor repentance, nor all taken tqgeth^,' 
constitute regeneration: they .are only the 
acts of the regenerate mind* He is there"» 
fore as much in the dark respecting what the 
Holy- Spirit has done to produce these feel* . 
mgSi as the man by whom they have not yet 
been experienced. 

' Hence it appears that bur Saviour only 
made the just application of what has since 
become an established maxim in the true 
mode of philosophizing, when he said to 
Nicodemus, regarding regeneration, — " The 
wind bloweth where it listetb, and thou hear-- 
est the sound thereof, but canst not tell 
whence it cometh, nor whither it goeth : so 
is every one who is bom of the Spirit."^ 

' • ' •Johnm.8. 
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• It is perfecdy futile, then, to inquire fur-^ 
ther into the nature of regeneration than as 
something done to the mind by the Spirit of 
God, and known to us only by its mortd e& 
fects. These effects are matters of cpnsci«« 
ousness.and prc^r objects of knowledge; 
and beyond them divine revelation has not 
conducted us. 

•' We sometimes witness attempts to ad-r 
vance a little further in explaining the mys- 
tery. In answ^ to the question. What does 
the Holy Spirit do to produce faith or any 
other grace? it is said, that he directs the at- 
tention of the mind to the truth, which th^n, 
on the established principles of the human 
mind, produces the result in question. This 
account, it is plain, . even wai'e it the whole 
faith, (which it by no means is,) is just a 
stetement of the fact in different terms, or 
rather the resolution of it into a principle a 
little more general, namely, that the regen- 
erate mind attends to the truth in order to 
excite the proper feeling. The difficulty is 
as little explained ^s before. The question 
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then recurs^ How does the Holy Spirit di« 
rect the attention to the truth and fix it np-^ 
on it ? The only answer is, We cannot telL 
It is enough if we know the fact ; and to 
attempt to explain more is presumptuous m 
the Christian, and unphilosophical in the 
theologian. 

It may not be altogether out of place to 
ofier some remarks on two questions respects 
ing regeneration, which are sometimes agi"* 
tated ; and which, though in themselves of 
little importance, and admitting of very sim- 
ple solutions, are frequently answered in a 
way which tends to mislead the inocperi- 
enced* 

Bivines, misled by the analogy which, to 
a certain extent, subsists between regenera*^ 
tion and the natural birth, have generally 
taught that the act, as it has been called, of 
regeneration, is instantaneous, and that men 
are at once translated from the state of na- 
ture into the kingdom of God. There can 
be no doubt that many instances of this sort 
took place ki the first age of the primitive 
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'C&urdi) and take place still in the prieseni 
times. Neither Scripture, however^ oor ex^ 
pexienoe gives us the least r^tscm to believe 
that tlus is universally or even generally the 
«case. The i^hange in most instances seema 
lo be progressiye* An unrenewed man is 
induoedf perhaps, by some affliction, or by 
^e earnest exhortation of some pious £riend| 
io peruse the Scr^tures, and hisnce to ^iw 
jiage in prayec» He does so, <and is induced 
to petsevene for months or perhaps for years* 
ttill at length he is 4:onscious d^t he is able 
to trust to the JSaviour for salvation* Ait 
fdiferent stages of bis progress, had he com-^ 
pared his present state cf mind with his fedt 
ing at some former period, he would have 
£>und pcejudices removedf r^ht views i>f 
truth obtained) -and feelings indidged whiqJk 
Jie possessed not befosfu Baxt at no period 
xmght he he^Ue to say, I have jusst now ob* 
iained fiiith. Eiren lifter jt was in ideality 
possessed^ it might for some tim^ be so 
vrayeriE^ and so much obscured by other 
feelings^ that it migM bav« leldsted for a 
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tonsiderable time, and, have gained very 
eonsiderable strength, before its existence 
was distinctly ascertained by the believer^ ' 
There may, indeed, be a moment in the 
history of every believer, when for the first 
time he believes in the Saviour ;an4 when 
therefore his regeneration is i^aid to havebeen 
completed. It would be wrong, however, 
to affirm that the Spirit of God had pxd 
been carrying forward the same work, per^ 
baps for years, previous to that period, ^d 
that his regenerating agency has been'exeit'* 
ed only at that moment. This will appear 
obvious, when it is considered that regenera^ 
tion and sanctification are not in their own 
nature different, but $ire parts of the; pne 
great process of spiritual renovation, which, is 
going on in the mind of the Christian.' The 
One is. that part of the process from the time 
that divine influence is first communicated^ 
till we are enabled to believe for salvation ; 
the other continues from this tinie jtill death. 
The whole process from first to last is car- 
ried ibrward.in the ««pe manner.^y th« 
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use of means on our part, and efficient agen^^ 
cy on the part of God. The only difference 
is, with respect to us, that before we believe, 
our principal motive is the desire to escape 
the wrath to come ; but after we believe, our 
salivation is secured, and then we act princi^ 
pally from love to Him who first loved us. 
With regard to the agency of God, it is of 
the same nature, and certainly as necessary 
after as before regeneration. Were it possi-* 
ble that He who has begun the good work 
shoidd not perfect it till the day of Jesus 
Christ, the most eminent saint would soon 
make shipwreck* both of faith and a good 
consdence, and sink into a state of moral 
degradation deeper than before. ' I . - 

> Since then sahctificatioh iii ordinary cases 
is confessedly a progressive work, we have 
not the least reason to believe that regenera* 
tion in like cases is not also progressive. 
4 The other question to which we alluded 
is, whether the mind is active or passive in 
regeneration. 
• Both sides of this question are, in differenv 
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ttsnsesy equally true. It is unnieoessary to 
mention, that, since God has appointed cer? 
tain means, without the diiigei^ nse of wfaick 
no man ha3 anj reason to befiere that he 
will ever be regenerated, every man is necesi*! 
aarily active in e&cting this great change. . 

In another way, die mind is more directly 
active in eflbcting this mysterious work. The 
Agency of the Divine Spirit is exercised not 
i^K)n a passive, but an active subject, and 
for the very purpose of rendering it mote ao« 
tive. Just in proportion then, as a man has 
obtained spiritual power, will his activi^ b^ 
increased; and, if be omtintie to remam in;* 
active, it is a sufficient proof that he has not 
yet become d^e subject of divine influence* 
The infusion of i^iritual life, and the exerw 
cise of its functions may be<H>nsidered simul* 
taneous. Every degree of spiritual life, as 
soon as communicated, will lead directly to 
:a ^xHTesponding degree of spiritual activity, 
And prompt the n%an to » more vigorous us« 
of all the means by which he is to obtain a 
stU higher degree. And thus obtaining 
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firom .on high new comnimucatk»ia of spirk» 
iial power, and strengthening by habitual 
exercise that which he has already obtained^ 
he will proceed, step by step, working out 
his own salvation, till Christ be formed in 
him the h<^e of glory. Hence there is no 
impropriety in asserting, that, in one sense, 
man is a fellow-worker with the Divine Spi* 
rit in e£fecting his own reg^eration. 

On the other hand, however, it may be 
affirmed, with, equal truth, that, with respect 
to the efficient cause, man is entirely passive 
in this great work* He is active only in 
employing means to obtain the Holy Spirit 
tx> effect the change, and in presenting to 
the mind divine truth, to call into action his 
renovated faculties, but in nothing more. 

All human efforts, as has been shown, and 
the most diligent use of means without dir 
vine aid, would prove utterly inefficient* 
lliough an unrenewed man, who understood 
and believed every truth of the gospel, were 
to meditate daily upon them, and driven,, 
perhaps, by the terrors of the world to come. 
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vere to pray with the utmost fenrour and 
perseverance for the aid of the quickening 
Spirit ; were it possible for the Giver pf every 
good and perfect gift to disregard his petir 
tions, as in wisdom He sometimes seems to 
do for a season, he would for ever remain 
imregenerate and without faith. It is only 
wlien the Spirit of God makes his abode in 
the heart, that the mind is put into such a 
state as renders the belief of the truth ade- 
quate to the production of faith and its con-* 
sequent fruits. In having his mind put in 
this state, an individual is as truly passive as 
the diseased persons who came to Christ to 
be healed, were in effecting their own cure. 
They were active in coming to the Saviour, 
as the unregenerate maii also is in the use of 
means. They were also active in employing, 
in obedience to the command of Christ, the 
faculties which they: had wholly or partially 
recovered ; which also, we have seen, is the 
conduct of the man not yet completely rege^ 
.nerated. But, with regard to the efficient 
cause, the. cure of the disease wqs i^ot mor^ 
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liiitirely the work of our Saviour than rege<^ 
deration is entirely the work of his Holy 
Spirit 

It is scarcely necessary, in order to make 
this more evident to the Christian, to recol* 
lect that regeneration hais, in certain in-^ 
stances, taken place previous to the use of 
means* Though, with the sacred Scriptures 
in our hands^^'we have no more reason to be^ 
lieve that this change^ shall be effected in us, 
mliiQut the right use pf divine ordinances, 
than we have reason to expect that we shall 
isscape death, because Enoch and Elijah 
were translated to heaven, williout having 
been subjected to it; we shall fall into a 
grievous mistake, if we conceive that, with-^ 
out the use of means, regeneration cannot be 
effected. The case of John the Baptist, who 
was filled with the Holy Ghost from bis 
mother's womb^-^^f Jeremiah, and perhaps 
of the prophet Samuel, are proofs to the 
contrary. And we doubt not that, under 
the Christian dispensation, there are multi-* 
tudes of instances of the children of faitbfiil 
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parents being regenerated and sanctified firom 
dieir birth* In all such instances as that of 
John, the mind is obviously wholly passive. 

of themselves completely inadequate to the 
effects proposed, the agency of God is as 
necessary and as direct when means are em^ 
ployed as when they are not In both cases 
the effect is sc^ly and entirely the work <3t 
God* Without addifional arguments^ there* 
fore^ every Christian^ we are persuaded, ynOt 
admit, in thd utmost latitude of the express 
sicm, that they are the workmanship of God^ 
created in Christ Jesus ; and that, in th» 
creation, it is the Spirit that quickenetb^ 
the flesh profiteth nothing. 

We are now prepared to perceive the 
true place held by revealed truth in render-' 
ing nijen genoine Christians. Its object is 
not, on the principles of the human constitu^t 
tion and by the natural influence of argu-» 
ment and motive, to effect the spirituoi 
change necessary to render ^ man a Chri&^ 
titoh This is effected sdely by the imme-i 



diate agency of the Spirit of God. Its pro« 
per object, besides inducing men to employ 
means to obtain the necessary aid of divine 
agency, is to call into exercise the spiritual 
£Etculties of the mind^ which has already been 
wholly or in part regenerated.. For this pur^ 
pose it is admirably adapted, and by the con« 
stittttion of the. mind absolutely necessary. 
"SVhile God can regenerate the mind of m^m 
without the use of any means, we cannot 
suppose that the power of God can be em. 
ployed to work a contradiction, in rendering 
men believers while there is nothing to be 
believed, or in exciting feeling without an 
object* We cannot love a God whc»n we 
do not know, nor repent of violating a law 
of whose existence we are not aware. 

The regenerate and the unr^;enerate man^ 
thei^fore, being equally destitute of religious 
knowledge, would stand precisely on the 
same footing, with regard to the moral effects 
pf regeneration. Were an uncorrupted and 
holy being of the highest order to be utterly 
destitute of all the truths which Revelati0n 
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unfolds, he' would have nothing to call into 
exercise his holy susceptibilities, and, with 
respect to the active duties of religion and 
Xnoriality, he would be in no better situa-i 
tion than the most depraved creature, equally 
unacquainted with religious truth. The great 
difference between the characters is, that^ 
should there occur an opportunity of know-> 
ing the truth, the one is then able and feels 
disposed to do what the other will never do* 
As soon as the regenerate man becomes ac<^ 
quainted with the character of God, he loves 
Him supremely, which the unregenerate 
man is unable to do. As soon as he knows 
the precepts of the divine law, he is conscious 
of his guilt, and feels the godly sorrow of 
evangelical repentance, . which the unrege^ 
perate man v^ill never feeL And as soon as 
he is convinced of the truth of the death of 
the only begotten Son of God, and knows* the 
putpose for which He died, he believes on 
the Lord Jesus Christ, and cordially trusts 
to Him for the whole of his salvation ; but 
this the .unregenerate man is neither able nor 



^ i 
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willing to do. In the mind of the 6rie, di- 
vine truth, like the good seed sown In good 
ground, brings forth thirty, sixty, or a hun-i 
dred-fold : in the miiid of the other, it effect* 
no radical and permanent change ; but, with 
respect to all the grand purposes of th^ 
present part of our salvation, it remains. Uii-^ 
fruitful. / " 

It is . in the regenerate man alone that di<^ 
vine truth, on the principles of his mind 
now regenerated and sanctified by the Holy 
Ghost, produces its legitimate effects on the 
affections and conduct. He requires only to 
contemplate the doctrines of the gospel, to 
have produced in his heart all the graces and 
virtues of the Christian character. And just 
in proportion as he understands and believes 
these doctrines, is his faith strong and his 
graces active. And Christians well know 
how to employ the word for the purpose of 
bringing forth in their hearts all the fruits of 
the Spirit. Trusting not to their clear ideas 
of its doctrines, and their strong convictions 
of its truth9 but to the continual supply of 

I 
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sanctifying grac^ they hide it in their hearts, 
as the psahnist expresses it, and meditate 
upon it day and night. And in this way they 
proceed, like the Christians of old, purifying 
their hearts in obeying the truth through the 
Spiriij till they all come, in the unity of the 
fidth, and of the knowledge of the Son of 
God, unto perfect men — ^unto the measure 
of the stature of the fulness of Qirist. 



CHAPTER VIL 

THE MOBAX. SFF£CTS OV XEOXNEBATIOV. 

The snonJ effects of x^generatiaii, wliidi 
we have seen are the only proper olgects of 
knowledge, now demand consideration. And 
of these moral results, we shall, in this place, 
only consider those which are necessary to the 
existence of faith, without entering upon a 
goaeral examination of what are termed, in 
Scripture, die friuts of the Spirit. 

In the limited account which shall be 
giTen, we shall attempt to describe tihe' 
healthy state of a sound Christian, whose 
&kh is ndther remarkably strong, nor ao 
fceble as to render his Christianity doubt- 
fill 
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Many professed Christians, "we doubt pot, 
may consider the description as that of a 
Christian of the highest order, and that a 
much inferior degree of faith is sufficient 
for the acquirement of salvation. We are 
aware that there may be genuine Christians, 
whose faith falls considerably ^hort of that 
which will be described ; but we are at the 
same time certain that no man whose, heart 
has been renewed by the Spirit of God can 
remain , satisfied with a, faith in any degree 
inferior* Faith is by no means that feeling 
which, renders a man contented if it can 
only deliver him firom the future punishment^ 
and secure the . possession of heavenr If 
any man is conscious that this is the result of 
his .faith, he has too much reason to suspect 
that he has. yet to learn the nature of the 
feith described in the gospel. An habitual 
feeling of this sort is a sure proof of an 
unregenerate mind, deceiving itself widi. 
something far short of faith on the Redeemer*. 

It may-.also' be remarked, that while 
ChristiaBS should beware of believing that 



i 
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conversion is always preceded by alarming 
fears of eternity, and dreadful apprehensions 
of the divine wrath, they must not conceive 
that, in ordmary cases, any man becomes a 
believer without a mental struggle. Many 
eminent Christians, it is true, have never ex- 
perienced any considerable degree of painful 
feeling, and cannot recollect a period when 
they were not true believers. In certain 
instances too, the operations of the Holy 
Spirit are so rapid and decisive, that the in- 
dividual, in passing from death to life^ is 
conscious of little else than the feelings of 
joy and triumph. In ordinary circumstan- 
ces, however, the transition is accompanied 
with a mental struggle more or less violent. 
It may not indeed arise principally from the 
threatenings of the law. These feelings are 
generally most violent in persons who are 
little acquainted with the truths of the gos- 
pel; and in hundreds of instances, even 
when most deeply felt, leave the individual 
far short of saving faiih. The feelings which 
agitate the soul to the bottom, and pierce 
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deepest to ]£scoVer tte thoughts and inteatsp 
of the heart, are those which arise from a 
very diffei'ent source j and which acre not 
tmfrequefitly experienced when litde dotdbt 
is entertained, that He who is woildng the 
good work will perfect it to the end. Whtti 
the heart of 'the p^iiitent is called to decide 
whether it shall isrust to its own righteous- 
ness or to that of 'the Re(feemer, a struggle 
taikes place which shakes the sotd more 
thoroughly than any degi^e of the fear of 
punishment. And in all ordinary cases, (for 
we d,o not make the afiirmation universal, 
nor limit the power of the divine l^irit) 
Christian experience proves, that the firsrt 
acts of believing -are preceded and accom- 
panied by 'feetit^B of so pabful a nature, diat 
they cannot fail ^ to fix the closest attenti^i 
of the individual. 

When a man, (hei%foi!e, is certain that at 
any period he is • not a believer, l^t him 
not imagine that he wKl be^$ome one, in the 
lonooth and easy way in which so many fllM;- 
ter. themselves that they have come to the 



Redeemer. In the present i^e, m whiieh 
the.knoiifiadge.of revealed truth has beocymfe- 
a. fcUihiaiiBble'. accon^lishment, i/ve iire in 
alarming danger of deceiving ourselves. ^ Xt 
is. an easy, matter to acquire the knowledge 
and 'belief 49f religious, truth ; but it is no 
easy matter to be washed, and sanctified, 
and justified by fidth. This fai& is vsgugfat 
with much de^ aeaiehing of heart, and is 
b^tbwed in answer to many fervent and 
importunate prayers. And if a man is oon- 
soious that he has obtained his religion hy 
any easier method, and that he has expe- 
riesneed litd^ inward distress, and no marked 
Change of heart, let him examine himself 
with all seriousness, wheth^ or not he be in 
the fidth. He oannot too oft^i r^flept that 
to become a Chi4stian, is not merdy to ac- 
quhre orthodox views of revealed truth, and 
to conduct one's self with external propriety, 
but to undergo a mi^ty change of heart ; 
and that this change is of such a nature ihdt 
it -cannot possibly be possessed withj^ut, -ere 
iong, making itself a distinct and pronunent 
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object of consciousness. Every power of 
mind wiU be employed in obtaining it; afid 
when it is obtained it will bear witness to it* 
self. 

The faith then, which the sinner acquires 
by regeneration, is a feeling of trust in Christ 
for salvation in all its parts. This state, of 
mind, as was formerly made evident, is a 
desire of the heart combined with intellec- 
tual belief. The believer desires to obtain 
from Christ pardon of sin, sanctification of 
soul, and eternal glory ; he believes that, on 
account of what Christ has done for a sinfrd 
world, his past sins are already pardoned ; 
that the Spirit of Christ, which now dwelleth 
in him, shall enable him to purify his soul 
in obeying the truth to the end; and that 
in due time he shall obtain the promised 
glory. ThisbeUef and this desire combined 
and directed to one object,. constitutes the 
jojrfiil feeling of saving faith in the Re- 
deemer. 

Many professed Christians may feel dis- 
posed to reject this account of faith; as be- 

4 
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ing not a description of faith but of assu- 
rance. But' what, it may be asked, is trust 
but assurance? Though, in the ordinary 
use of the term, trust is frequently employ- 
ed in a loose sense, when strictly taken the 
ideas conveyed by the terms are identical. 
And if, yielding to the vulgar use of the 
words, we were disposed to make any dis- 
tinction, it would be that only of degree. If 
therefore &ith is nothing but the feeling of 
trust, directed to a certain object, faith and 
assurance are essentially the same. 

Let not a stumbling-block, however, be 
cast before the pious Christian, who feels 
that he frequently goes mourning without the 
presence of this delightful feeling. The ex- 
ercise of faith may, for a time, be suspended 
in two ways : either by doubts of the truth 
of the doctrine of the gospel ; or by the ab- 
sence of the desire for salvation, which en- 
ables us to apply the general doctrines to our 
own individual case. In pious Christians, 
who are not sufficiently acquainted with the 
nature and extent' of the scriptural state- 
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meiits on tvbich their saivotioit rests, the ek^ 
erdsei of fidth is more generally suspend^^ 
by the temporaiy or partial absence of tlie 
ibirmer element. In well-informed Christ^ 
iaiis, who havB thoroughly examined tJhe 
€V»iknce for the tmth of the gospel; afid w&o 
^e well acquainted with its doctrines^ the 'a&- 
-sence of the latter is generally the cause of 
the want of asi^tance. In this case^ the be- 
liever remains as firmly cohtineed ns ef^t 
be was, that the Lord Jesus Christ, the only 
begotten Son of Ood, died for the sins of 
the world, that whosoever believeth upon 
him might not perish ; but some self-righte^ 
COS or unholy feeling has gfuned die t^npo^ 
racy ascendenicy in.his midd^. and riders 
him unable to make the ^iplicatibn of thS» 
general truth to himself. Hid fidth has h^ 
edme: the dead faidi of the apostle James^ 
to which bis Ixeart refuses obedieince. Ht 
may indeed believe that his fitith was formexs^ 
\y sincere; but he is conscious that it is not 
so now. In this condition the true Christiati 
can have no satisfaction. He; is aware of 
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tj^e deceitlialness o£ his own hefurt^ and alive 
to all ihe iiiipoitaBce of et^i^iity, and he 
%rs ai^ trembles^ He ctmnot lo^g re- 
mw in this state^ withput cOnceiying doubts 
whether he has i^ver ac^lually believed^ or 
whether he is not$ }iIs:Q the temporary be^ 
Hcyers, now drawing back imlp perditiQit 
J^eiice his assurance is gone ; or rather both 
ite elements oi hk fiuth are^ in a greater 6t 
)^ ^efff:^ remoy^d», a^^d, with regard tf> 
,t^e active exerdse of f^ith^ he is in almost 
.1^ same state as the nominal Christian), 
^ In other respects, however, th^ feelings rf 
the nominal Christian, apd those of the re- 
^n^rate m^, are es^epxdy dig^entr Tb^ 
one trusting fpr fiufd salvation, perhaps tp 
some pas;t fa^th^ real ch: iiPAginary,. or to hil^ 
speculative faith» <»r to something else equal- 
ly groundless, feels little iin^s^in^; w}|^ 
the otimr necessarily goes mourodng without 
the light, inbe regenerate man cfttt m i^ 
wise feel satisfied with the vagi^e a^id waveTr 
ing hope, that his sins are forgiven, and that 
he shall enjoy, the .felicity of heaven. To 
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satisfy the desires of his renovated mind, Ee 
must know and be assured that now he is a 
son of God, and that, in due time, where lis 
Redeemer is, there will he be also. Nerer 
is he at ease but when he is able to ad#pt 
the language of Paul, and say with confi- 
dence " I know in whom I have believed, 
and am persuaded that he is able to keep 
that which I have committed unto him againit 
that day."* Without a faith of this sor^ 
the regenerate man, on the principles of 1^ 
renovated mind, must necessarily be unhap- 
py. The least suspicion that he should noi 
join the multitude around the throne, in ce^ 
lebrating the praise of Him, who has re* 
deemed with his own blood, and whom he 
loves, would fill his heart with an uneasiness 
and dejection which the pleasures of the world 
would fail to remove. 

And besides, though it were possible that 
without any direct act of faith, the true be- 
liever could permanently retain his assurance 

• 2 Timothy 1. 12. 
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ci eternal life, his sorrowful feelings would 
be far from being unmoved. It is by direct 
acts of faith that he enjoys communion with 
his God and his Redeemer. And without 
communion, the child of God can have little 
comfort. It is the daily food which, like the 
manna from heaven, supports his spiritual 
life ; and without the enjoyment of it sorrow 
and dejection are the necessary results. 
\ If, therefore, any man imagines ' himsielf 
possessed of saving Mth, and feels satisfied, 
while he stiU entertains doubts whether his 
sins arepardoned, and that he shall enjoy ever- 
lasting life — ^not to mention the contradiction 
in terms which this sort of doubtful faith im<» 
plies,*'— there is no room to doubt that he has 
not yet learned the true nature of faith. Let 
him not shut his eyes against the disagree- 
able truth, and walk blindfold to eternal 
ruin. This is no controverted pointr— his 
eternal welfare depends upon its adjustment. 
By a mistake in this particular, thousands 
are now pursuing the path of destruction, 
hoping that their sins are pardoned, and that 
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they shall m the end enjoy the felieiiy of 
hesven* 

: JBsaiDg (Mremiaed these general observftr 
tnos, we are now prepared to examine more 
partienlarly) the moral change which takes 
pkee with respect to the feelings foraker*' 
ly described as incompatible with the exer- 
cise of fidth. And let it be recollected that 
this chimge is strictly a change of the feeling 
of the heart, wliich alone c^xistitate man H 
moral being* In nmnbers of instances, indir 
vidoals understand all the doctrines of the 
goopdi necessary for sfdratbn, as thorongfaly^ 
and believe than as firmly, befiNre regenera- 
tion as after it The sole effeet of regeoeni^ 
tion, in such cases, is,, that die practical feel- 
ings of the heart, brmieAy invincibly hostile^ 
are then i^nbjected to the belief of evangril- 
«alrtruth. If our ideas of cettain ofajecta of 
divine revelatioB »e rendered moredear and 
adequate, it is, in general, to be aeoonnted 
for by the reflex action of tbe feelings npon 
the intellectual powers, inyigocafting and di«- 
arecting them more intensely and closely, to 
their objects. 
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: Ttisi prineiple, * it wiU be Tememberad, 
wbich offers the most powerful oppositicm to 
the existence of fiddly is the feeling of morai 
obUgatioii, which we experience most dt»^ 
tincdy in the season of repentance, and which 
then irresistibly impels us to attempt to ren<- 
didr p^rsonid obedience to the divine law; 
iThis feeling, we stated, is tke^ greJEit disthic* 
tire priodf^. of :lke present moral consiitil^ 
tknof man, and cannot be removed without 
rsndering an individiud, aa a moral beings 
lilsrally a new creature. This m^hly change 
in the moral coaiiftitution of man is effected 
in rejgenevatiQii, by the %>irit of Him who at 
&6Bt eveated man a living souL 
^ In o{qK>siti0nio.tiuscopstiti;^onalfeding^ 
the believer is enabled to accept of the mo^ 

* We are new entering upon the consideration of feel- 
i«aBt wliiobt tHs xesBoentft maa tkme CUk . be aeqiiainfd 
withi We ffbiaUX emjloY all poesibls pbuiinew o£, ipeeeh j 
but if any man who has not yet experienced the st|ite9. of 
mind of which we are speaking, consider our statements 
obscure, he must injustice consider himself entitled to bear 
at least apartofthel]jlai9e« * 
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ral righteousness of Christ instead of his own^ 
And this he does, not only by a clear per- 
ception and belief of the necessity of it for 
salvation, but in the deeply felt and active 
feeing of his soul. His heart, as w^ as his 
judgment, feels satisfied with the method of 
justification by faith. He now practically 
knows, what none but those who are bom 
again can know, that Christ is the end of tUe 
law for righteousness to every one who be* 
lieveth.* On account of what Christ has 
done, he has obtained a good conscience and 
feels righteous in the sight of God» 

As soon as the feeling of obligati<m is sa* 
tisfied with the righteousness of the Re- 
deemer, the strong desire to obey the divine 
law resulting from it, is removed. Let it not 
be imagined that we mean to affirm that the 
believer has no desire to obey the law of God. 
We shall afterwards show that a new prin- 
ciple is called into acticm, which most efibo* 
ttiaUy secures the obedience of the ChristiaQ. 

* RanumS'Z. 4» 
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What we affirm is, that this constitutional 
desire to seek moral righteousness by per- 
sonal obedience is removed, as an active prin- 
ciple, in the mind of the believer. He prac- 
tically makes the perfect righteousness of 
CEhrist his own, and seeks no other. This 
is what the apostle calls being dead to the 
law.* 

For a penitent mind, conscious of a multi- 
' tude of crimes, to feel morally righteous, and 
to desire to obey the law of God without any 
wish to obtain this object, must, to a virtuous 
unregenerate man, judging by his own expe- 
rience, seem strange contradictions, and be 
ever felt to be utter impossibilities. None 
is so well aware of the justness of these con- 
clusions as the Christian, whom God has 
seen fit to bring to the Redeemer by a gra- 
dual process. He knows the thousand ways 
in which the principle which we are now con- 
sidering, has led him to go about to establish 
his own righteousness. He must have* prac- 
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iically made his knowledge, liiis belief his 
prayers, his repentance his consistetiGir, his 
zeal, his benevolence, and numberless oAer 
things, the gromid of his accqytance/with 
God; and from all these refuges of liesh^ 
ihust have beea successiv^y driven by hil; 
heavenly teacher. After this, pediap% ygkm 
he had become willing to receive the i^htAt 
of his salvation' from the Rede^^ner, and lio- 
thing seemed to oppose the. exercise xif 
faith,, the sel&righteous principle iia& takeii 
a direction, apparently so holy and evaw- 
^lical^ diat it has k^ him still for yemfi 
apart from the Saviour, He felt, a strong 
desii^ to obtain imivera»l sanctificatiim, :aad 
was perfectly willing to receive it from the 
hands of the Bedemer; but till he should 
obtain it, in some degree, he Mt indis^ 
posed to trust that his sins wer£ pardon'^ 
«d« Thuft inverting the order which divinae 
wisdom had appointed, his requests were 
denied^ and he waa left, perhaps, to feel tha 
deceitfulness and desperate wickedness of his 
own heart Wbe^ he had, » in this manner. 
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learnad die necessity. of submitting to tbe 
rii^iteousness of Ood^ ai|d.had been induced 
to implore faith at once to trust for . pardon, 
and;to leave his future sanctification to the 
fiutfafiilness of bis^beayenfy Father^ he may 
hare then found the Almighty st^ true to his 
promise^ and still the hearer and the an* 
swexer of prayer. • 

On obtaining .the gift qt &ith, he wa6 
enabled to come to the Redeemer^ with no^ 
thing but his gnilt and his wretchedness to 
recommend him, and to bdieve that for His 
sake his sins were pankxned. . He fimnd no 
holiness in himself to entitle him to pardoq, 
and did not in this life anticipsite any thing 
^nejatopoui; but^ on the contrary^ only the 
ocmimission of numerous siiis. It was enough 
for him, however, to know that the Soul cf 
God died for sinners^ to purdiase for them 
tfae remission of sins. Ihis simple &cl si^ 
tisfied the denuoMls offhis troubled ebiK»- 
iicience» andccalmed his jg^ty fe^iMU The 
Atcmement of Christ was sufficient for. aU his 
Jwahts* In. his blood he wasbedaway fais45i9% 
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and, at peace with God and with himself, he 
went on his way rejoicing. Weak, and sin- 
ful, and unholy, as he was in himself, he felt 
that he was already complete in Christ, and 
anticipated with joy the time when his Saviour 
should appear, that he also might appear 
with. him in glory. Thus the life which he 
now lives in the flesh, he lives by the faith of 
the Son of God, who loved him and gave 
himself for him. 

« 

It is useless to attempt to illustrate farther 
the feeling of trust in the righteousness of 
our Redeemer. None but he who has ex- 
perienced the state of mind can understand 
any description of it; and to the true be- 
liever analogical illustrations tend only to ob- 
scure and perplex what his own conscious- 
ness must render abundantly plain. 

With regard to the feeling of self-com- 
placency which accompanies the performance 
of virtuous actions, the change in the mind 
of the regenerate man is no less striking^ A 
feeling of merit is the principal cause of this 
^agreeable but delusive state of mind. But 
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before a man can be induced to trust to the 
moral righteousness of the Redeemer, he 
must have felt deeply his total destitution of 
all moral worl^ in the sight of God, and have 
practically learned the absurdity of all the 
claims of merit, to which a fallen and cor- 
rupted creature can pretend. He must have 
felt that, with xegard to merit in any shape, 
he is wretched and miserable and poor and 
blind and naked ; otherwise he never would 
have come to the Saviour to buy gold that 
he might be rich, and white raiment that he 
might be clothed. 

In this respect the feelings of the unregene^ 
rate mind are remarkably different. To the 
unregenerate man the feeling of good desert 
is necessarily agreeable, and is found to be 
a powerful and delightful stimulus to virtue. 
And it is, indeed, the principal feeling which, 
to a virtuous unregenerate man, renders vir- 
tue its own reward. If such a man believe 
that his sins are already pardoned on account 
of the righteousness of Christ, he is in per- 
petual danger of feeling tliat the discharge 
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of dttt]^ is SQQietliing which give9 him moj^ 
than a just claim to the possession ofheAren* 
A very considerable portion of his obedience 
is truly felt to be works of supererogatioil; 
{ox, absurd as the popish doctrine on this 
suligect iS) its foundation is deeply laid in the 
fe^nga of the human heart- 
Very different are the feeling of the 
regenerate man. Unlike the carnd profes- 
sor, who ever feels disposed tJQ appear be- 
fore God in the character of a meritorio^ 
being ; he feels wijttihg to appear ampog 
the holy inhabitants of heaven^ only as a 
worthless sinner redeemed by the blood of 
the Lamb« He feels himself, at idl tlmes,.aii 
unprofitable servant, and the more he. adr 
vanoes in hc^ess* the deeper this feeling 
becomes. The apostle Paul would pro^ 
nounce himself the chief of sinners with ,a 
vastly deeper feeling of his own unworthi* 
ness, than the most unfruitful and profligate 
nominal Christian* To such a mind the 
feeling of merit is always painfiiL It is one 
of his remaining spiritual .enemies^ whid| 



r 
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daily Biincfys him. Its direct tendency is 
td draw off his attention from the perfect 
i%hteoasness of Christ and fix it upon laas 
own, and thus to destroy at once his securi- 
ty and his peace. So far therefore from 
proving a a source of joy, or promoting his 
holiness, it is found to be the most hostile to 
all his graces, and the most fntitfiil source of 
uneasiness. 

But though the Christian is thus deprived 
of due of the most exquisite natural pleasures 
derived from' the consciousness of virtue, we 
must not conclude that he is unconscious of 
bi^ moral acquirements, or that he can con- 
template- them without joy. He may know, 
like the apostle, that he is not: behsiid the 
Very chief of the serva&ts of God^ and that 
h^ has laboured more abundantly than liiey 
all ; and the knowledge of this will nod fiiil 
to produce a much more elevated and per-^ 
man ent joy, than any afforded by the highest 
degree of tb^ natural feeling of moral, appro^ 
bation. The young Christian in particular, 
who, alarmed by tbe fears of eternity, and 
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distressed by his consciousness of guilt, has 

• 

been enabled to throw himself upon the 
atonement of Christ, but who has still a li- 
mited acquaintance with the nature of faith, 
and has hitherto experienced none of its 
power, stands much in need of the testi- 
mony of a good conscience. How delightful 
is it to discover that the means, which seem- 
ed to him much too simple to efiect his deli- 
verance from sin, and hence to secure his 
final salvation, and which perhaps he had 
recourse to almost in despair, is indeed the 
way of holiness and eternal life. Every new 
acquirement he makes is a new pledge of the 
divine veracity, and gives him fresh assurance 
that he has not trusted in vain. Thus he 
advances to the full assurance of faith ; and 
certain of receiving the end of his faith, even 
the salvation of his soul, he rejoices with joy 
unspeakable and full of glory. * 

And this is not the only pleasure which 
the consciousness of his virtue affords the 

• 1 Peter i. 8, 9, 
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believer. The well-informed and €xperienc-> 
ed Christian is aware, that true holiness is aiS 
much the direct gift of God as the original 
gift of the Saviour. The sentiment, there- 
fore, of his hearty on contemplating his own 
moral excellence, is, not I but the grace of 
God which is with me.* . This feeling, 
while it strikes at the root of all self-com- 
placency, amply compensates by the grati- 
tude which it excites in the mind of the 
true believer. And delightful as gratitude 
at all times is, it is perhaps never altogether 
unmingled with bitterness, but when direct- 
ed to Him who giveth to all men liberally 
and upbraideth not. It is from the Re* 
deemer alone that the delicate and generous 
mind can receive accuniulated favours' with 
unmingled feelings of delightful gratitude. 
These feelings the Christian continually in- 
dulges, when he daily obtains from, on high 
the necessary aid of sanctifying grace. His 
weakness and his wants, and even his sins, 

* 1 Corinthians zv. 10. 
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dms minister :to his joy, hf bringing him 
more frequently to the throne of ^ace to oW 
lain grftce to help in ^^exy tixne df need*' 
Hie:moteireqiiently he comes, and the mM:*e: 
fae.'obtiBinsf, soi&r from seekig the generosky 
of his bene&dtOF diminififhed, or feeling him^ 
9df« oppressed with the mukipticily of his £»- 
vomrs, the more he is welcome, and with <^e 
more pleasure he receives* Hence the pro^ 
gress which he makes in -holiness proves a 
popetoal source of joy, in calling forth the 
gratefnlfeelings, and in quldcening that per-^ 
feet love which casteth out fear. When 
compared with^this delightfiil emotion, how 
eontemptible as the pleasure which the high* 
estjdegree of moral approbatic^i cmi produce 
In ithe mind of the unr^nerate. The conr 
sdDUsness of his virtue wraps him up in the 
msigEdfioftiit importance, resulting from his 
ignorance and moral depravity; the con-* 
sdousness of iiis holiness ^s ibe Christitti 
with the most deligh^il asid^enetons ^gSbe^ 
tion, towards the most generous and glorious 
being in die miiverse. 



This itel£-righteous fieseling, hcmetety is 
not altogether destroyed, perhaps, eten m 
tibie mind of the most eminent believer. It 
retains a greater or less degree of strenj^, 
and maintains, we believe, the struggle till 
dieath. On the discharge of duty it is ever 
ready to ^ring np and destroy the adiv^e 
estercise of &ith, by removkig our feeling of 
tte need of the atcmement. So insinnatkig 
is the feeling, that the exercise even of fidth 
itself becomes the means of calling it into ac« 
tion. The Christian must have observed, 
that perhaps after having felt most deeply 
his utter destitution of moral righteousttiess^ 
and having thrown himself witli the utmost 
wSHngness and confidence upon the right- 
eousness of the Redeemer, when rejoicing in 
die faitUlulness' of God, the treacherous^ fed- 
mg of self-satisfaction has gradually mingled 
wkh his joy, till at length the joyful feejing 
has arisen, not from the all-sufficiency of 
€%rist, but fk>m the strength and excellence 
^ hiS'OV^ graces. His faith then lost the 
peculiar character of saving faith. He still' 
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trusted for pardon and future salvation ; but 
this trust rested not on the blood of atone- 
ment, but practicaUy on somethmg in him- 
self as the meritorious ground of confidence. 
With this faith the Christian cannot long 
feel. secure nor happy. And in opposition 
to this desire he takes, his post, and by watch- 
ing and prayer resists the beginning of evil. 
He is aware that he is never more in danger 
than after the lively exercise of his Christian 
graces and remarkable manifestations of the 
divine love. While the consciousness of 
these holy feelings naturally tends to awaken 
the self-righteous principle, our subtle ad- 
versary, who goes about like a roaring lion 
seeking whom he may devour, knows well 
how to* take advantage of the deceitfulness of 
our hearts. He scarcely ever assails the 
Christian in the exercise of faith, with direct 
temptations to sin; but he endeavours, by 
means of this insinuating feeling, to destroy 
his trust in the Redeemer. And when the 
shield of living faith is removed, the most 
eminent saint is no longer able to resist the * 
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fiery darts of his enemy. The man lyho 
easily could do all things, and «tand unmov- 
ed by the most powerful allurements, ndw 
feels himself^ like the warlike Nazarite of 
old deprived of his locks, weak as other 
meU) and falls perhaps before the first temp- 
tation. 

In this manner die believer is drawn into 
sin. And after the violation of the divine 
law, the feeling of obligation, which, though 
no longer an allowed principle of action, has 
not been altogether extinguished, endeavours 
to regain its former ascendency. By its in- 
fluence the erring Christian, if not sufficiently 
aware of its delusive tendency, is prompted 
to attempt, in his own strength, to recover 
the ground which he has lost; and perhiajps, 
in consequence, fidls into still more aggravat- 
ed transgressions. In this situation, the well- 
itiformed Christian is aware that the help 
of man is vain, and by prayer he seeks the 
promised grace of the Spirit of his Redeemer. 
And when he obtains the necessary strength, 
he comes as. at first, feeling himself a guilty 

K 
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and worthless sinner, and trusts that, on ac- 
count of the atonement of Christ, his recent 
transgressions, together with all his former 
iniquities, are freely pardoned. 

We^ are now prepiu*ed to perceive the 
foundation which is laid for holiness in the 
exercise of saving faith. 

Faith for pardon of sin, we formerly stat- 
ed, necessarily implies a desire of deliver- 
ance from its power, in as much as the de- 
sire of pardon of sin, and the desire of com- 
mitting it, are incompatible feelings. And 
hence it appeared, that cordial repentance 
and the abandonment of sin are necessarily 
supposed in the exercise of faith. It must 
have appeared, however, that the motives 
which actuate an individual previous to fidth, 
are not in themselves holy, and such as can 
raider our obedience acceptable in the sight 
of God ; nor are they calculated to remain 
permanent principles pf obedience. 

The principal feelings which awaken re- 
pentance in the mind of the unregenentte 
man, are two; the feeling of moral oUiga- 
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tk>P| and the dread of the consequenoes <^ 
siiu Both these principles are removed by 
&ith. The former is perfectly satisfied in 
the righteousness of Christ, and is so com- 
pletely destroyed as a principle of obedience, 
that when the Christian, from the partial 
renovation of his nature, is induced in any 
degree to act upon it, he feels that in pro- 
portion, he separates himself from die Re- 
deemer, and acts a criminal and unw^ortby 
part The other principle is still more com- 
pletely destroyed* The Christian, who be* 
lieves that his sins are pardoned, rests with 
perfect confidence on the promise of God, 
dial he shall not perish but have everlasting 
life. Thus in the mind of the Christiali, 
there no longer exist the only motives which 
can secure the obedience of the nomin'^ 
Christian. 

The true Christian, however, is not left 
without motives to seek holiness and wor 
fcnmity to the divine law. In having the 
natural principles of obedience removed, the 
love of God has been shed abroad in his 
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heart by the Holy Ghost which has beert 
given unto him. Much he feels has been 
forgiven him, and he loves much. The love 
of God is now the supreme affection of his 
soul, and nothing more is necessary to se* 
cure his obedience than to know that God 
is by this means glorified. The love of 
Ohrist constrains him to yield it; and no- 
thing, he feels, but universal obedience can 
satisfy the desires of his renovated mind. 
The voice of his Redeemer saying, " If ye 
love me, keep my commandments,"^ secures 
the obedience of his heart, and renders every 
dutv delifirhtful. ; 

Hence the repentance of the Christian 
derives its peculiar character. It is stricdy 
the painful but generous feeling of having 
violated the demands of love ; and no longer 
the degrading feeling of conscious guilt min- 
gled with selfish fear. We may form some 
idea of this repentance from what a generous 
mind experiences, when, in a moment of 

* John xiv, IS. * ' 
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inconsideration, he has uijured a person 
whom he tenderly loves. Conscious that he 
has injured his beloved friend, and aware 
that no harsh upbraidings nor angry recri- 
minations shall be directed against him ; but 
that the only feeling of his injured friend 
will be a more lively affection, arising from 
the regret which his misconduct has produc- 
ed, the truly affectionate mind never fails 
to experience an emotion of the most melt- 
ing and generous nature. A feeling of this 
;5ort, mingled with the solemn awe which 
the regenerate mind entertains towards the 
Most High, constitutes the repentance . of 
the Christian. Very different from the re- 
pentance of the unregenerate man, which 
oppresses and degrades- the soul, it melts 
and purifies his heart, and strengthens and 
elevates all the generous and holy feelings of 
his renewed nature. Such seems to have 
been tlie repentance of the Corinthians. The 
carefulness, the indignation, the zeal, the 
revenge, prove it of this sort.* 

* 3 Corinthians vii. 11. 
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Since then, it is the motiye which consti* 
tutes the actions of a moral agent right or 
wrong, it thus appears that the obedience 
of the Christian is essentially such as the 
law of Ood requires. There may be tinle 
difference between the external conduct of 
the Christian and that of the unregenerate 
man ; but there is manifestly a mighty dil^ 
ference in the tiooral worth of their actions* 
And it is easy to see the cause of the Tery 

' different value attached to them in the eftfci* 
mation of God, who, as a moral governor of 

, moral agents, necessarily demands the obe- 
dience of the heart 

But besides the superiority of the motives 
of the Christian in point of moral worth, 
they are not less superior in their power of 
obedience. The motives of the unregene- 
rate man do not strike at the root of the evil 
which they profess to remove. In ^ite of 
all their power, sin as sin, that isy as a vio^ 
lation of the law of God, is still felt to be 
agreeable. The unregenerate man, as well 
as the Christian, <^an curb the violence of 
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pasrion and refrain from the commission of 
crime* But he nevertheless feels, that were 
no disagreeable consequences to be the result 
of indulgence, and were the love of God the 
only motive, he would with pleasure gratify 
his desire. Obedience, therefore, is neces* 
sarily felt to be a burdensome service, which 
he performs only because duty demands 
eompliance. It is quite the reverse in the 
mind of the Christian. The principle which 
pnanpts jhim is love to God, which at once op- 
poses sin as a violation of the divine law, and 
as offensive to the object beloved* Hence his 
obedience is necessarily a delightful service. 
In his mind, indeed, as well as in that of the 
unr^^enerate man, there is frequently a pain- 
fill struggle between the feeling of duty and 
the love of sin« But in these cases, the painful 
feeling arises chiefly from the opposition 
made to his love, and not, as in the miiid of 
the unregenerale man, from the opposition 
ofifered to his sin&il desires. Tlie one feels 
pained that sinful desires should arise, the 
other that they should be repressed. The 



*" i T* i- 
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first consideration that arises in' the mind of 
true Christians) on the appearance of temp- 
tation is, ^^ How can I do this great wicked-^ 
ness and sin against G6dT* This to his 
mind will prove the most powerful argument, 
or rather the only argument which he can 
successfolly oppose to the violence of temp* 
tation. 

There would, however, be but a very im- 
perfect foundation laid for holiness, were 
even the regenerate man required, in the un- 
aided strength of his renewed nature, to ren- 
der obedience to the divine law, and progres-* 
sively to sanctify his heart. He is still only 
partially renovated, and carries about with 
him a body of sin, which renders the temp- 
tations of Satan, the world, and his own. 
heart, too powerful to be successfiilly oppos* 
ed by his unaided strength. The Christ- 
ian, therefore, considers present deliverance 
from the power of sin, as much a part of the 
salvation which the Redeemer bestows, as 
deliverance from its penal consequences.; 
Experience, a$ well as Scripture, soon con-^ 
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vinces him of its neceipity, and hence Christ 
becomes to him sanctification,. as well as 
righteousness, wisdom and final redemp- 
tion. 

The principal feeling, which in a penitent 
mind, previous to regeneration, opposes the 
exercise of faith for sancdfication, is the 
same which opposes faith for justifica- 
tion. The same feeling which impels us to 
seek justification by our personal obedience, 
necessarily urges us to act in our own 
strength. And when this feeling is removed, 
by the feeling of obligation fi*om which it 
springs being satisfied with the moral right- 
eousness of Christ, the believer feels little 
difficulty in the way of faith for sanctifying 
grace. Indeed trust for pardon of sin is so 
closely connected with that for sanctification 
that they can scaiCely be separated ; and, we 
believe, practically they never are. This at 
least may be safely aflirmed, that the be- 
liever, who has been enabled to do the one, 
requires little more than to. know his pri- 
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^ege to enter willingly upon the eEgoyment 
of the other. 

' This mystery, for it aniist ever appear such 
to the unregenerate man, our Saviour illnsr 
trates, in the parable of the irine and. its 
branches. * And it is not more certain that 
the vegetation of the branches is supported 
by the flow of yegetatiye juice from the trunk, 
dian it is, that by means of his fidth the be- 
liever derives immediate aid from the l^arit 
of God. The apostle seems to speak of the 
same subject, in relation to die church, when 
he tells us that from Christ the whole body, 
fidy framed together, and compacted by dwt 
which every joint suppUeth, according to the 
efficient working in the measure of every 
part, maketh increase of die body unto the 
edifying of itself in love.f In speaking of 
the same feeling, he elseiAiere says, ^< when 
I aim weak, then am I strong.''^: The Chris* 
dfui knows well the meaning and force of this 

' * John XV. 1. Ac i* Epheiianft ir. 16. 

I 2 CorinthiMsxiulO. 
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Statement of the apostle. When pronq)ted 
by love to God, he desires to render univer- 
sal obedience to his law ; the more deeply he 
feels his weakness, the more cordially he 
trusts to the grace of the Saviour. And 
when, in the feelings of his heart, he thus 
casts himself upon the arm of the Almighty, 
he finds to his joy the declaration true, that 
the strength of God is perfected in weak- 
ness. 

Hence may we form a just estimate of the 
validity of the objections, which are brought 
sigainst the doctrine of free justification with- 
out the deeds of the law, on the ground of 
its licentious tendency. It is admitted, that 
could inan trust in Christ for pardon of sin 
and deliverance firom punishment without an 
important change of heart, the doctrine would 
then be necessarily antinomian. It is ad- 
mitted also, that in every counterfeit of faith, 
when men believe that they are pardoned 
while they are destitute of true faith, the re- 
sults, whether in the rigid pharisee or in the 
professed antinomian, are decidedly of the 



S04 MORAL EFFECTS OF REGENERATION^. 

same nature. The objections are met, by 
showing, that saving faith is of such a na-< 
ture, that it cannot be possessed without the 
regenerating agency of the Spirit of God; 
and that, though it removes all the power<^ 
fill principles of the natural man's obedience, 
it plants in their stead others, which can be 
produced in no other way, and which alone 
are the holy motives which the law of God 
requires. This last consideration is more 
than sufficient to refute all the objections 
brought against the doctrineof free justifica^ 
tion. And it must be confessed, that all the 
arguments which have been employed against 
this doctrine, either betray a strange unao^ 
quaintance with the principles of the human 
constitution, or make it too obvious that the 
objector has not yet received this saving gift 
from on high. 

But the argument is not properly rested 
here. It might be shown, that, in certain 
circumstances, the motives of the Christian, 
if left to act on the principles of his partially 
renovated nature, without the aid of the diving 
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Spirit, would prove less efficient in securing, 
at least external obedience, than those of the 
unregenerate man of virtuous habits. The 
objection is fully met by showing, that the 
essence of all true faith is to remounce from 
the heart all self-dependence, and trust sole* 
ly to the power and fiuthfulness of the Al- 
mighty. The man who does not this for sal* 
vation is not a beHever. In contemplating 
the duties of the Christian life, the believer 
has a feeling similar to that of Moses wheu 
he exclaimed, If thy presence go not with 
me, carry us not up h,ence.* He feels him- 
self as unable to render his conduct truly 
holy, as to atone for his guilt ; and believing 
the promise of God he throws himself upon 
his power for sanctification. In this maimer 
he casts his burden upon the Lord^ and he 
knows that He will sustain him«f 

To oppose, therefore, the doctrine of free 
justification, on the ground of its tendency^ 
on natural principles, to antinomianism, is 

« iBxpdus zzjdiu U. , f Ptalm Iv. 122. 
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just as were a physician to argue on medkal 
principles, against the possibility of the Is^ 
raelites having been cured by means of look? 
ing to the brazen serpent. On the established 
principles of medical science, he might dear^ 
ly demonstrate the impossibility of the thing; 
and hence perhaps, on similar grounds, he 
might, with great self-compkcency, conclude* 
that that part of the Scriptures, at least, is a 
Ibrgery, and that Christians act an irrational 
part in believing the account. We would 
firankly admit that his reasoning were i^et* 
ly logical, and that, oq the principles which 
he had assumed, his conclusions were just 
jBut we would show him that he had entire^ 
ly mistaken the true principles on which the 
cure was efiFected ; and that Christians never, 
conceived that the brazen serpent possessed 
any medical power to heal the wounded and 
the dying. This we would show was e£&ct- 
ed solely by the power of God; and tbotj^ 
while looking to the serpent was the meiam 
appointed by divine wisdom, the immediate 
object of this mieans was very different. 
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. Exactly such is the state of the argument 
T^arding the alleged licentious tendency of , 
justification by fiuth. We admit that the 
doctrine} on natural principles} is directly 
and necessarily antinoiaiian* But we remove 
the difficulty by showing, that a man on na- 
tural principles can never possess this faiths 
and that the Christian never expects, on the 
principle of his corrupted nature, to become 
holy; that his &ith is a direct appeal to the 
power of God for this purpose, and that, in 
answ^ to this appeal, the divine faithfulness 
is pledged to perfect the work which he has 
b^un, and to make the believer holy even 
as He is holy. 

Truly the foolishness of Qod is wiser than 
m&k. Never was this statement better il- 
lustrated than in the case before us* Good 
men, misled by zeal without knowledge, 
have adopted a mode of preaching the gos- 
pel more fitvourable, as they conceive to the 
interests of morality and holiness, than that 
en^loyed by the apostles. They have ren» 
dered the question aihstantially this: whe* 
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ther maO) on the principles of his depraved 
nature, or the Holy Spirit of the Almighty^- 
be the more powexf ul in rendering men truly 
holy ? A little acquaintance with the past 
history and present state of the church will 
convince every one of the justness of the 
apostle's statement. 

Bat when the Almighty shall stretch forth 
bis arm more extensively than hitherto to 
save the guilty nations, and to lead them in 
the way of holiness, the foolishness of the 
apostle's preaching shall again be had re- 
course to. To every sinner who believes 
that God over all, blessed for ever, has as* 
sumed the nature of man, and died for the 
sins of the world ; and who at the same time 
inquires in good earnest what he shall do to 
be. saved, this shall be the doctrine which 
^hall be preached: ^^ Believe that on account 
of what thy God, whom thou hast offended, 
has done in humjan nature, thy sins are par- 
doned, and thou shalt not perish but have 
everlasting life. Indulge not the vain idea 
of the necessity of good works in any respect 
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to entitle thee to entertain this belief. Until 
thou shalt believe this, all thy works are es- 
sentially sinful, as springing from a heart de- 
void of active love to God. And so far from 
good works being necessary to entitle thee 
thus to believe, never shalt thou have true 
faith till thou shalt be enabled to overlook 
all good works, both past and anticipated^ 
and trust solely for righteousness to the di-^ 
vme atonement. This indeed, we well knowy 
of thyself thou art utterly unable to do. But 
God has promised that if thou seek faith; 
from Him, thou shalt assuredly obtain it* 
By prayer, therefore, seek faith as thou de-^ 
sirest salvation. Cease not till thou hast 
obtained it God has promised and He will 
perform." 

^^ And after thou hast obtained the wash'^ 
ing of regeneration and the renewing of the 
Holy Ghost, and believest with confidence 
that for Christ's sake thy sins are pardoned, 
and that thou art an heir of glory; when 
thou hearest thy Saviour saying, Herein is 
my Father glorified that thou bear much 
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fridty prefet die pracfice cf sin if dioa 
The thing is imposaUeu Theloveof God 
win then be shed abcoad in thine heart fay 
the Heify CHiost, who has enabled thee to 
belieire, end thon shalt dben serre Him whcm 
thou lovest. Thoa wHt then be bom of 
God, end thon wilt be tmeble to sin." 

Soch was the doctrine of the iqposdes, and 
such is the doctrine which God will bless ; 
and which, thetefixre, must be preached to 
seeore the prosperiQr of the church. To 
promote hdiness, the fiuthful servants of 
God mingle not the precepts of what may 
be well termed carnal wisdom, with the doc- 
trines of the gospeL Knowing that the wea- 
pons of their warfiu^ are not carnal, but 
mighty, through God, to the pulling down 
of strong holds, they employ them with con- 
fidence. Though commanded, like the pro- 
phet of old, to preach to dry bones, trust- 
ing to the wisdom, power, and faithfulness 
of their divine Master, they cheerfully obey, 
and leave the result to Him« And wherever 
the gospel is thus faithfully preached, it will 
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be found truly the power of Grod unto salvar 
tion to every one who believeth. Not con- 
tent with the correct morality of the exter- 
nal conduct^ it will cast down imagination 
and every high thing that exalteth itselT 
against the knowledge of God, and bring 
into captivity every thought to the obedience 
of Christ.* And thus it will lay the only 
rational and permanent foundation for sound 
morality, in a pure, and a holy, and an up- 
right heart. 



* 2 Corinthians z. 5. 



CHAPTER VIII. 

THE TWO PREVAILING ACCOUNTS OF FAITH 

EXAMINED. 

After the inquiries which have now been 
made, we are prepared to perceive how far 
the accounts of faith^ to which we formerly 
alluded, are consistent with the statements 
of Scripture. 

The first system, it will be recollected, 
teaches that the influence of the Holy Spirit 
is necessary to enable a man to obtain a 
right knowledge and belief of the general 
doctrines of the gospel ; but that this belief, 
without further communications of divine 
grace, will prove insufEcient to enable a man 
to make the application of the truth to him- 
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self, and hence to exercise that trust iit 
Christ for salvation, which constitutes sav- 
ing faith. This account approaches re- 
markably near the truth; and is substan- 
tially the same that we have attempted to 
establish in the present Essay, The only 
mistake which it commits, is in maintain* 
ing universally the necessity of divine aid 
to enable us to obtain the belief of evan- 
gelical truth, which constitutes the first ele- 
ment of saving faith* This, in multitudes of 
cases, as we formerly hinted, is true. The 
sinful habits and prejudices of men are often 
so strong, that, without the quickening grace 
of the Holy Spirit, they would never either 
examine the truth, or understand its mean- 
ing. It is, nevertheless, equally true, that, 
would men attend to the truth, they are per- 
fectly able to understand it ; and that, on na- 
tural principles, they often do acquire a cor- 
rect knowledge of all the doctrines necessary 
to the exercise of faith. To maintain, there- 
fore, that divine aid, for this purpose, is uni- 
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v^rsally necessary, must be admitted to be a 
mistake in this system* 

It is easy to see how good men hnire b^n 
led into this error. There are certain truths 
in Scripture, which we have shown can be un- 
derstood only by the man who has been born 
again by the Spirit of God. And, besides, in 
the majority of the instances of faith record- 
ed in the New Testamait, the Holy Spirit 
seemed to accompany the preaching of the 
word, and at flie same time to enlighten the 
understanding and regenerate the. heart 
Hence it is not to be wondered that men, 
who knew well the spiritual weakness of the 
untegenerate mind, and whose first wish was 
to promote the glory of God, should have 
fallen into this mistake. And as it leads to 
no practical consequences of a hurtftd ten* 
dency, the only feeling which can be excited 
is a higher degr^pf veneration and love for 
ilhe pious men who have affi>rded so correct 
a statement of scriptural truth on a subgect 
so important Just emerged from the errors 
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of popery, and living in an age when the 
minds of men were distracted with contro* 
versial zeal, their scriptural account of the 
doctrine of faith, and of all the other great 
doctrines of the gospel, presents a striking 
proof how much they were practically ac- 
quainted with the thing whidi they so well 
describe. 

Those who hold this old account of faith, 
necessarily teach that there are two-sorts of 
faith-*-4iistorical or speculative, as it has 
been termed, and practical or saving. The 
justness of this distinction must have appear*^ 
ed in the course of the preceding inquiries. 
Were it, indeed, maintained^ that these two 
sorts of fidth are, as intellectual states of 
mind, of a different nature, the distinction 
would undoubtedly be absurd. And it must 
be confessed, that some who have taught the 
doctrine have seemed to consider the subject 
in this point of view, and have given some 
oocaaon for the ridicule with which the state* 
ment has been treated. The distinction isf 
founded, not on any difference in the state 
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of mind in believing, but simply in the results 
of the belief; and in this respect it is evi4ent 
and manifestly scriptural. The same bdief, 
which, in the natural mind, on principles al^ 
ready stated, efiPects ho permanent and radi- 
cal change in the affections and conduct, in 
die regenerate mind produces all the holy 
effects described in the Scriptures. 

The character introduced by St. James . 
might have truly believed, not only that there 
was one God, but that there was one divine 
Mediator, who died for his sins, and rose 
again for his justification ; and who, on this 
account, was able and willing to bestow upon 
him pardon and everlasting life. He might 
besides, if he had imbibed false views of the 
nature of faith, have truly believed that his 
sins were already pardoned, and that he 
should infallibly obtain possession of the fu- 
tm*e glory. All this he might have most 
sincerely believed, while the .unfruitfulness 
o[ this .faith might have proved, that he was 
^still in the gall of bitterness and bond of ini- 
quity. The statements of the apostle give 
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US no reason to believe, that the dead faith 
of which he speaks was, as some tell us, .no 
faith at all; that is, no belief of any or all of the 
doctrines, of the gospel. On this supposi- 
tion, his reasonings might be shown to be 
trifiUng, if not unmeaning. He plainly takes 
it for granted, that, though the man possess-^ 
ed fio saving faith, he had a real belief; . but 
being alone, that is, as old divines rightly 
understand it, being merely speculative and 
unfruitful, it was appropriately termed dead, 
and could not secure salvation. 

Such was the faith of the foolish virgins- — 
of the believers represented.by the seed sown 
am(»ig thorns, . and in , the stony ground — 
and of the other spurious believers recorded 
in Scripture. There v^as plainly no want of 
the.necessary belief, nor eten the full assu- 
rance of faith, as in the foolish virgins. . The 
deficiency was in the heart. They either 
felt no want of the righteousness of the . Re- 
deemer, or desired objects incompatible with 
the present part of salvation, as was. the case 
with. those whose love of riches choked.the 
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word^andrendereditanfruitfuL Similar is the 
condition of thousands who are now perish* 
ihg, fondly hoping £ar the future enjoyment 
of heaven. The sinful or worldly desires 
which keep possession of their hearts^ render 
their most e^vangelical belief purely i^ecula* 
tive faith, and, as a moral princ^e, utterly 
inefficient. 

So much for this most scriptural and phi-» 
losophical account of the nature and produc* 
tion of saving faith. 

With respect to the other account of 
futh, like the one just given^ it maintains 
the necessity of divine influence to enable a 
maa t» understand and believe the general 
doctrine of 4he gospel; but it teaches that 
this belief is itself saving faith ; and that it 
necessarily leads to trust, and all the graees 
and virtues which constitute the Christian 
charact^.- Were this, belief^ as was said be* 
fore, the faith which the apostles express 
by the phrase << believkig with the hearV^ 
this theory would then in every respect be 
correet The agency oi the Holy Spirit is 
assuredly necessary to produce this belief;. 
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and it inifimiblT leads to. trust, or xadier is 
itself trust All ^e teachers- of this doGtiizie» 
however^ with ndiom ^wb hare chanced to 
ccmverse, agree in -describing their fiedth as 
purely an iotdlectual belief resulting solely 
from the contemplation of evidence when 
the mind is directed to the truths of tfao 
gpspeL The same mistake, tfaerefoire, is 
committed as in the former account, in main^ 
taining the absolute necessity of divine agents 
cy to produce this sort of &ith i and it would 
here be well were this the only miiftake^ 
The nature €>f faith itself is manifestly maa* 
taken^^and in its^ place is substituted noduBg 
more th«»>tbe speculative faith of the cidet 
divines* Aand this faith, as has been made 
Abundantly mamyfest, does not necessarily 
lead to trust ot any other of the Christiain 
virtues* The whole of this system, there* 
fore, as « general account of &ith, is in 
every reqwct erroneous ; and is as mudi at 
variance with the principles of sound philoso^ 
phy as it ^ with the dcctrines of dime re* 
velation. 
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We must not, however, rashly conclude 
that, though as a general system it is com- 
pletely false, it is in particular instances al- 
together untrue. There is a certain class 
of cases, in which it cannot be disputed that 
the. simple belief of the doctrines of the gos- 
pel necessarily produces trust in the Re- 
deemer;- and in which, consequently, the 
doctrine is partially true, and becomes at least 
harmless. These cases ' are regenerated 
minds supported by the agency of the Spirit 
of God. We say supported by the conti- 
nued agency of the Spirit of God ; for expe- 
rience proves, that even true believers, who 
have advanced far in holiness, are quickly 
convinced, if exposed to temptation, and 
left to act on the established principles of 
their partially renovated minds, how utterly 
inadequate are their clear views and firm 
belief of revealed truth to maintain their 
trust in their Redeemer, and preserve cor- 
responding conduct. But when the usual 
supplies of grace are given to ilegenerated 
minds, there can be no question that the 
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intellectual contemplation of divine . truth 
must necessarily produce all the effects in 
the Scriptures ascribed to saving faith. . Were 
die account of faith, therefore, to be look- 
ed upon as a special, account of the pro- 
duction of faith in regenerate. minds, both 
the divinity and the philosophy might be 
tolerated. The divinity would then be safe ; 
the philosophy would then be true, inasmuch 
as it is au accurate account of what takes 
place in the mind . of the regenerate indi- 
vidual — ^a correct report of his own experi- 
ence. 

I Hence, it might be shown, how easily in- 
dividuals, who at. an early period of life 
have obtained a saving knowledge of the 
gospel, and whose characters have been 
uniformly distinguished by piety aud con- 
sistency of conduct, may fall into the mis- 
take which we are now considering. They 
do not, perhaps, recollect a period when 
they were not regenerated and possessed of 
saving faith, and cannot have experienced 
the struggle and known the feelings which 
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take place i& the muid of a man who, for' 
the iiFst time, becomes acquainted with the 
tiistfa, after .strong passions have been ccm- 
verted into sinfiil habits. A Btm^^ it is 
tniej is. maintained in tlie mmd. of ereiy in- 
dividual lo the last Buti in individnals, 
imch as we have supposed^ partiunikuiy in 
those of the sacred pro&ssion, secluded in a 
greait measare from the world, and little ex- 
posed to 'temptation, and enjoying, pediaps^ 
mnch of the countssoance of God,, it is not 
wonderful that the contending feelings have 
attracted little notice, and that some of the 
best and most eminent individuals hold the 
^oetriae.whieh we now oppose. 
! The mistake^ it has been fihown^- is not 
diat this account of faith is in eveiy respect 
&lse^ but in attempting to prove ispecia) 
truths generally true, and in laffirimng of 
mankind umversaUy what is true only <of the 
regenerate. Every one mast anticipate the 
pernicious ^oonsequ^ices which in matters of 
swch moRb^t msst result from this mode of 
rei^oning« Without entering upon a finr-t 
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mal axMxnint of the consequences of diis doc- 
trine, we shall simply point out three of the 
most obvious and dangerous. And in stat- 
ing these, let it be understood that we have 
no intention to charge the teachers o£ this 
doctrine with any of its consequences. The 
plausilHlity of the ihecjrjj we are aware, has 
deceived good men, who, by their plain and 
scripti^'al statements of other doctrmes, ob-> 
viate in a great measure the pernicious re- 
sults. All that we intend is to show that 
such are really the consequences of the doc^ 
trine in unregenerate minds ; and that, if its 
trudi be really believed, the plainest state- 
ments of other doctrines, less congenial to 
Ae human heart, will fiul to render it harm* 
less. We are aware, too, that the most 
scriptural statements of the doctrines of the 
gospel are frequently perverted by the de- 
oeitfulness of the unregenerate mind, and 
lead to similar pernicious consequences. But 
this may be maintained with confidence^ 
dutt die account of &ith which we are at 
present opposing, lias a tenfold tendoicy tQ 
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fatal consequences ; or rather, we would a& 
firm, it lays a most delusive snare to deceive 
and ruin the souls of men. 

The abettors of this system, while they 
have ridiculed the idea of two sorts of fiuth, 
have in truth banished the savmg faith of 
the gospel, and in its room substituted: the 
speculative faith which they profess to dis- 
card. Of the fearful consequences of this 
substitution, the divines subsequent to the 
Reformation were well aware, and zealously 
warned their flocks. If by the enjoyment 
of a good education, an unregenerate man 
has obtained a knowledge of the doctrines of 
the gospel, and has been convinced of their 
truth, he feels conscious that he possesses 
the faith which he has been taught to consir 
der necessary to salvation. Were his life, 
it is true, not in consistency with the doc- 
trines which he believes, he could 'not long 
be deceived. But, placed in favourable cir- 
cumistances, and early trained to habits of 
virtue, and ignorant, as the unregenerate 
man necessarily is, of the extent and spirit-* 
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iial nature of the divine law, he may be con- 
scious of nothing glaringly sinful, and by 
his external conduct give no reason, either 
to himself or others, to doubt the reality of 
his Christianity. Were another believer to 
look into his heart, indeed, he would at once 
perceive the reality of his state. He might 
see faith for salvation, but he would find not 
the grand element of saving faith — ^the de- 
sire of the righteousness of the Redeemer. 
He might discover that sort of love which 
the unregenerate man, who deceives himself 
with the idea of being in the way of salva- 
tion, oflen experiences; but he would find 
no love to God as an active principle, and 
}ie would perceive the individual, as a moral 
being, acting on principles entirely different. 
These things the man himself might easily 
•discover, had not the doctrine which he has 
i)een taught blinded his eyes. Believing 
othe sinfid feelings which he experiences to 
be the remains of the natural man not yet 
completely destroyed, and conscious that he 
has saving faith, he feels little uneasiness at 
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his ftl ftitirting AeSedtB* In this mamicr, satis* 
fied With the means instead of the end, the 
QBregenerate sinner flatters himsdf with 
the hope of hearen ; and, if the heavenly 
Teacher do not interpose, may not discoTCV 
his mistake till he iq)pear before the jni%* 
ment seat of Christ, and receire his portion 
ivilh hypocrites and anbeUevers. 

Such — ^and we speak fiom bitter expe- 
rmice — is the direct toidency of this most 
unscriptural doctrine. Instead of directing 
men, who have obtained the knowledge of 
the general truths of the gospel, to make the 
special application to themselves; and, if 
they feel unable, instead of urging, diem to 
implore the renewing of the HoIy« Ghost; 
it idlows ihem to derive totis&ction from a 
general belief, which may or may not lead 
to practical ccmsequences. And theOhrist* 
ian well knows, that the unnegenerate mind» 
even in its best ei^ate,; wants nothing but 
some plausible ground to calm its fears, and 
save it from a work so repaignaiit:.to ihs 
selfrrigbteQUS feelings,, as that of coming to 
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the Redeemer to x^eoeive unmerited justifies* 
tion. 

Another consequence of this doctriqe is, 
that it virtually denies the moral depravity of 
maoi. The tendency of Ae heart to resist 
the judgment or the conscience (for in one 
point of view they are the same) constitutes 
moral depravity; and when no resistance 
is made, there can be no moral guilt. If 
mfin, therefore, require only the knowledge 
and belief of religious truth to induce him 
to act upon it, as a moral agent, he is not de- 
praved. He maybe ignorant, and, in con- 
sequence of his i^iorance, somewhat heed- 
less,, but he cannot inoir moral guilt. If his 
judgment umformly govern his affection^ 
moral guilt is impossible, and there is no 
moral depravity. Such assuredly is not the 
doctrineof Scripture nor of experience. The 
Bcrgament which is often ^adduced goes for 
aodiii^^ It was by di^lievmg the word of 
God, it is said, that man lost the divine 
image; audit is by believing his word that 
he oecovers it . This if ^properly -taken k 
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true ; but it is not so, assuredly, in the sense 
in which it is intended to be understood. 
The argument it contains is similar to this : 
Thrust a sword through the body of a man 
md you kill him ; pull it out a^ain and you 
restore him to life. As in this instance, on^ 
act of moral disobedience, it might be shown, 
in a being constituted as man originally waa^ 
may produce effects which nothing but the 
power of the Creator .can undo. In the 
mental as in the material world, the folly or 
wickedness ' of man can easily destroy what 
nothing but the power and wonderfiil wis- 
dom of the Almighty was able to create. 

A third consequence connected, with the 
preceding, is the fact that the doctrine und^ 
consideration, practically denies the necessity 
of divine agency, in regenerating sinners, 
and in rendering them true believers. If 
the knowledge and belief of the doctrine of 
' the gospel is faith, divine grace is then prov- 
ed altogether unnecessary to its production. 
But admitting, as is maintained, \ that; divine 
influence is necessary to fix the attention 
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dosely upon the truth, iii order to produce 
fidth, the peculiar agency of the Divine 
^irit is still denied. He then does, in a 
higher degree, only what one man is con- 
feissedly able to do for another, and which 
the prospect of death frequently effects. 
And really the belief of this extent of divine 
agency serves-no practical purpose. It is a 
&ct, whether it be believed by us or not, 
that supernatural aid is not necessary to en- 
able us to obtain the knowledge and belief 
(^ the truth ; and the man who believes the 
contrary, will most probably conclude from' 
experience, that divine influence is some- 
thing altogether so unsubstantial, that his 
belief of its reality will lead to no practical 
result. And this is found to be truly the 
case. 

Preachers who hold this doctrine, talk 
much of the contemplation of truth, and its 
evidence, and often tell us how easy it is to 
believe. And it is, indeed, easy to obtain 
the! faith of which they speak. It is easy, 
too, to believe unto salvation, when the Spi- 
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lit of Ood works in the heart, botli to will 
and to do of his good pleasure. To the same 
agent it is easy to raise the dead, and exceed*- 
ingly easy to create a world. Bat if a miracle 
be something which cannot be effected on the 
established principles of nature, performed 
l^ the interposition of God, the production 
of saving faith in the human mind i& trvly 
miraculous. We speak the words of truth 
and soberness when we affirm, that a humaii 
being might as easily raise the dead, or cre- 
ate a world, as cordially renounce all de^ 
pend^ice on himself for moral righteous- 
iiess, and trust to the righteousness of tbfe 
Redeemer. To teach less than this, is to 
conceal the truth, and render the doctrine, 
which constitutes the peculiar glory <>f the 
dispensation of the gospel, practically use^ 
less. 

But the doctrine againat which we are 
contending, not only virtually denies the 
agency of the Divine Spirit, by constituting 
fJEuth something, which, without divine aid, 
we are perfectly able to acquire. It denies^ 
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to all practkal purposes, the necessity of di« 
vine grace in the sanctification of sinners; 
and hence divine agency is really practically 
rejected. After the man, who believes that 
the Holy Spirit does nothing more than enar- 
Ue him to obtain clear ideas of revealed 
troth, atnd that these ideas are left to produce 
d^e fmits of the l^irit, x>n the estiiUished 
principles of the human constitution, has ob- 
tained strong and luminous conceptions of 
divine truth, he will naturally look to him- 
self for the regeneration of the moral part of 
his nature, which is, in truth, the whole of 
regeneration. When the proneness even <^ 
theregenerate man to trust to his own strength 
is considered, it must appear impossiUe that 
he should act otherwise. To trust to the 
strength of the Saviour, and thereby to ob- 
tain from Him spiritual nourishment, as the 
hmmches derive their life from the vine, is 
one of those hard lessons which even the 
believer is slow to learn, but which he must, 
in some degree, be taught before he can ob- 
tain sanctificaticm, and feel secure from the 
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assiiults of Satan and his own heart. True 
faith looks beyond all ideas of revealed truth, 
and every thing else possessed by man, and 
fixes its hope on the power and .faithfulness 
of God. None can so well appreciate the 
importance of extensive knowledge and ac- 
curate conceptions as the believer, and none 
jean employ them to so much advantage ; but 
he knows their uselessness, when results are 
expected from them which the Spirit of God 
alone can effect; and never does he consider 
himself possessed of so clear conceptions of 
sacred truth, as when he can overlook; their 
moral influence, and disregard them,. and all 
the other means of grace, as useless in them- 
selves, and trust solely to the power of his 
Redeemer. This is the high ground which 
he delights to take; and when he looks to 
his right conceptions, or any thing else, be 
finds himself in the same degree separated 
from the true and living Vine, and deprived 
of his spiritual life. Such cannot be the 
conduct of the man who expects holiness 
from his clear and vigorous conceptions of 
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truth. With the disposition natural to ^lan, 
he must unavoidably look to his knowledge 
for its supposed necessary results. And 
thus he puts the means in room of the agen- 
cy of the Holy Spirit ; and by his very know- 
ledge, he is kept most eiBFectually apart from 
the Redeemer. 

These hints may serve to apprize us of 
the obvious consequences of this most un- 
holy and unscriptural account of &ith. In 
whatever light we view it, its tendency on 
the one hand, is to induce unregenerate 
men to consider themselves true believers, 
and thus to render their condition hopeless ; 
and, on the other hand, to render true be- 
lievers feeble and insecure, by depriving 
them of their peculiar privilege of deriving 
immediate aid from the fulness of Christ. 
In the present age, when knowledge is so 
general, it is peculiarly dangerous. It seems^ 
indeed, the very danger to which a people 
possessed of great scriptural knowledge is 
most exposed. If there be any erroneous 
doctrine better calculated than another to 
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render such a people a Laodicean church, 
this is the doctrine. It will, widi ease, 
make any people universally believers ; but 
if it be truly received) it will make them be* 
lievers, who with regard to the atonement 
and Spirit of Christ, feel rich and have need 
of nothing. In the present age of extensive 
information, it seems, indeed, the master 
artifice of the enemy of souls, who. thus 
most art&lly employs tbeir acriptural know- 
ledge to blindfold the eyes of men, and to 
lead them away from the Saviour to their 
everlasting ruin. 

It is distressing to perceive that this doc* 
tvine is at present gaining ground to a con- 
siderable extent, both in the establishment 
and among dissenters. In the spirit of 
CSiristianity, we would admonish those who 
have adopted it, to consider weU whether 
they in truth avoid oppositions of science 
fidsely so called, which some professing have 
erred concerning the faith. Let the public 
teachers of the gospel bear in mind, that 
faith, on which the welfare of immortal souls 
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depends, is by ik> means a fit subject oil 
^hith to form fandfiiV though elegaot di^o^ 
riesi Perhapi; dbeiieis not a more lament- 
i^le and humblttig spectacle^ than to behold 
a fiuai .having, iir charge to pr^vch the er&C" 
lasting: gospel^ amusing perishing sinners 
with ingenioms specalatbiKs^ And if there 
be doetrines onurhich a hiunan beii]^:8hould 
lagr hands widi reverence and godly fear, 
they are the doctrines of the atonement and 
the means of its ap^ioation to sinners. Mis- 
GODceptions on these truths destroy at onoe 
the nature of the gospel. And when these 
points are concerned, we would exhort the 
Christians of this country to take heed that 
they contend earnestly for the faith once 
delivered to the saints. With the Bible in 
their hands let them not, by stealth, be de- 
prived of the precious words of eternal hfe. 
Let them not lose that faith, by which we 
receive and rest upon Christ alone for salva- 
tion as it is offered to us in the gospel. 
This faith alone is the substance of things 
hoped for— ^the evidence of things not seen.^ 
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And it was only by this, that the worthies of 
old, though destitute, afflicted, tormented, 
and compelled to wander in deserts and in 
mountains, and in dens and caves of* the 
earth, subdued kingdoms, wrought righte- 
ousness, out of weakness were made strong, 
and ultimately turned to flight the armies of 
the aliens.. If this faith be lost, we 'may 
rejoice in our privileges, and boast of ^ourl 
scriptural knowledge; but the -candlestick 
is truly removed, and the words of salvation 
retain to us only the savour of death unto 
death. 



CONCLUSION. 



By way of conclusion, we may now briefly 
recapitulate the truths, which we have at- 
tempted to illustrate in the foregoing Essay. 
In the first place, we demonstrated from 
the' statements of Scripture, that saving faith 
is the exercise of a mind at once intellectual 
and moral, and is nothing more than the 
weU-known feeling of trust, founded on the 
promise of the Redeemer to bestow salvation. 
The gospelj we then showed, which contains 
this promise, has been revealed to us in a 
manner so well adapted to the present state 
of the human mind, that man, in the exercise 
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of his natural powers, is perfectly able to un- 
derstand its statements and acquire all the 
intellectual knowledge necessary to the ex- 
istence of faith. The grand obstacle, it was 
next stated, which opposes the exercise of 
faith, is the aversion of man to receive the 
salvation which the gospel offers, arising 
partly from the moral eorruptien of his heart, 
which renders him averse to the salvation it- 
self; and partly from fais^ original moral con- 
stitution, which impels him to seek it by per- 
sonal obedieooew We then pcnited out hoitr 
admirably the gospel is adapted to the pi»> 
s^it state of man ; that whiles no knowledge 
nor belief of ils> truth* can enaUe u& to exer- 
cise iaith, k reveals the agent by whom fattk 
is {Mrodueed, -t»id, in order to obtain his^ aid, 
it po&ta out meaBs which we are -perfectly 
able to employ; and accon^nMxlating itself 
still &r&er to ouv weakness^ it prompta u^ 
ta make use of tthosei meansy^ by addressing 
the strongest motives to^ the most ponferfiil 
principles of our fallen );iatare«>. And on all 
who emj^by 4hea{^K»Ated raeans^ God has 
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pledged fais faithfulness to bestow his Holy 
Spirit to regenerate our corrupted minds, and 
by this means, to enable us to believe on 
the Lord Jesus Christ for salvation, and at 
the same time, to seizure our wilHi^ ccxilbr* 
mity to his holy law. 

Such is the glorious gospel of our Re* 
deemer. > To the practical Christian it pre- 
sents none of the contradictions which per* 
plex the theorist. While main is uniformly 
treated as an intelligent and rational being, 
and has his moral agency preserved inviolate, 
the whole of our salvation from first to last is 
conferred by the efficient agency of God. He 
so loved the world that He gave his only be- 
gotten Son to die in order to purchase our 
redemption ; and he so loves us still that He 
is ready to confer on every soul who wiU, the 
gift of his Holy Spirit to put him in the ac-< 
tual possession of the salvation which the 
death of Christ hath purchased. 

To Him, therefore, we would again com- 
mit the feeble illustration which we have at- 
tempted to give of his sacred truth ; and 
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present the. earnest prayer that He would 
make it, in any degree, useful in confirming 
his people in. their most holy faith; and in 
preparing them for the approaching period, 
when He shall pour out his Spirit on all 
fleshy and again mightily convince the na- 
tions, that his ear is not. heavy that' it can- 
not hear, nor his hand shortened that it can- 
not save. 
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APPENDIX. 



NOTR A. 



The method whidi we have adoptecNo ascettain the 
nature of faith will^ we believe, prove more satisfac* 
tory than any mere critical examination of the word ; 
but it may not be uaeless to point out the different 
meaning8> with the means of distinguishing them, 
which the term itt^mt bears in the New Testament. 

Much' of the vagueness and obscurity, it may be 
remarked, in which the language of the New Testa- 
ment has been involved by critics, has arisen from 
their unaoquaintance with the nature and use of the 
Greek article. The English translatars of the Scrip- 
tures having, in common with all the literati of Eu- 
rope, obtained their knowledge of the Greek through 
a language which wanted this part of speech^ were 
evidently ignorant of its nature and import; and 
more modern critics seem not to have acquired more 
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aeeonto kBOvIedge. TImni^ die tme dodrine of 
die artideisy as we eonedvey iHm i taWy noipk^ we 
ff f i ff^if iff diis place flhiatnle i^ but ihall merely 
diewitgjyplicrtiop,byrnaMhig»aladiatiiigDiA 
dUEnent mganlnpi of die wofd before n^ 

Tbe woid laidi has diiee meanmgi in die New 
TettamcDt* It " ygftft fidtb in tbe nanal aenae of 
die wofd; die olgeet of £udi« or die ayalcm of doe* 
trinea to be beUeted; and in a £em eua, fiddity or 
boncaty* Aa in tbia hat aenae it ooems not more 
dian aiz or dg^t timeiy and fidlowa tbe iame roles 
leapeeting tbe artide aa in die &at aenae, we may at 
fvoMil^ Of edoqk it^ Tbe tiro great maaignp of tbe 
«9«d ace^ fnO^r^Om atate of mJiBd in Vdiinriiig ; ani 

idll Tbffci two aignifiGiijdoiia ane diatingniAed by 
meana of tbe arfide. In tb^ ftnnfr tb^.wpid la m-T 
anbrowfy imlepa wben tbe fiutb of iodjvidnato ia 
pdnted out, wben tbe ai tk|e ia n ece a«a yily pv^foeil ; 
in Ibe htter it unifonnly takea tbfi wtid^ 

Of tbetneoffaitb^ ajgnifylii^aMat^ofnuBdj we 
baye an illuatradon in 0ebiew% ehaju xL wliere 
fff#ri« ii uniformly anardirone. Iq tl^e pbl^aiea •% 
r#m«^9 im wt€t%m% &C, faitb \m iu umai meaning, and 
ia neeeisarily witbout tbe artitf«« In «adi case^ 
Middleton and otban tell ns, tbiit tbe artide ia 
omitted on account of tbe prepodtifiin^ and tbat it ia 
understood and migbi be inserted* Tbia, in a i^ii- 
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lological point of view> is perfectly irrational. It 
might be shownj from the nature of the article^ that 
this is imp08sible> and n^ver takes place. Wheneyer 
the faith of individuals is mentioned^ however^ the 
article is necessanly employed, whether accompanied 
\^ a preposition or not. Of this usage we have ex- 
amples in Rom. iv. 5. ** To him that worketh not but 
bdieveth on Him that justifieth the ungodly^ his faith 
(if irifTit ««r«»} is counted to him for righteousness." 
In such cases it is not necessary to express the geni- 
tive of the pronoun or noun of the person whose faith 
is spoken of, as in verse 9; '^ for we say that (his) faith 
(« in0Ttt) was reckoned to Abraham for righteousness," 
Writers on the Greek article affirm, that in such 
places the article is emplc^ed instead of the pronounw 
This, in point of philology, would be altogether a 
strange substitution. The truth is, in such cases, the 
presence of the article, which necessarily must be 
employed^ by the established ^se of tbe language^ 
renders the pronoun unneeessary, except where the 
sense of the author reqiUres it to be emphatia 

In the second slgnidcati<m **^rit is necessarily 
uniformly employed with tho article* Of this use 
we have examples in the following passages. Rom. 
x.^, '' the word of the faith (ms fn^rtm) which we 
preach." GaL i. 83, ** He now preacheth the faith 
(jnv ittfrn) which he once destroyed." In the follow* 
ing verses we have fine illustrations of the use of the 



